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Introduction 


amani mānada hana krsna-nama sada la be 
braje rüdhà-krgna-sevà mānase karibe 


"Be humble and give all respect to others. Always chant the holy name of Lord 
Krsna, and within your mind render sevā to Radha-Krsna in Vraja." (CC. Antya 6.237) 


‘mane’ nija-siddha-deha kariya bhavan 
rātri-dine kare braje krsņera sevan 


"In his mind, the sādkaka contemplates his own siddha-deha. Day and night he 
serves Sri Krsna in Vraja." (CC. M. 22.157) 


siddha-dehe cinti’ kare tāhāi sevan 
sakhi-bhave paya radha-krsnera caraņ 


"While deep in meditation, the sadhaka performs seva within his siddha deha. By 


adopting this sakhi-bhdva, he will attain the lotus feet of Sri Sri Rādhā-Krsņa.” (CC M. 
5.229) 
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The Sri Gaura-govindárcana-smarana-paddhati by Sripada Gopalaguru Gosvami, the Sri 
Gaura-gouindarcana-smarana-paddhati by Sripada Dhyānacandra Gosvāmi, and the Sri 
Gaura-gouindārcana-paddhati by Sripada Siddha Krsnadasa Baba are collectively known 
as paddhati-traya, and are the bhajana-paddhatis of the Sri Caitanya Vaisnava 
Sampradaya. Following the format established by Sri Gopālaguru Gosvami. Sri 
Dhyanacandra composed his book and included the Asta-kā'iva-līlā-smaraņa-krama. 

A paddhati 1s a handbook or manual meant to aid a sādhaka in performing bhajana 
successfully. This particular paddhati's focus is to help the sadhaka attain manjari-bhava. 

Among the five chief disciples of Sri Vakre$vara Pandita, Gopalaguru was the spe 
cal object of Mahāprabhu's mercy. He was the son of Murari Pandita, and his name 
was Makaradhvaja Pandita, although Mahāprabhu calicd him Gopala. When Sri 
Gaura lived in Nīlācala, Gopala engaged in His service. Even though he was sull < 
child, he was very skillful in his sevā. The Lord showed very strong vatsalya affection 
for him, and personally gave him the title “Gopalaguru.” : ; 

One day, Caitanya Mahaprabhu went outside the village to tend to his bodily 
needs. Gopala was standing some distance away with a waterpot in his hand ready tc 
serve the Lord. He noticed that the Holy Name, which always blissfully danced or 
Mahāprabhu's tongue, was not to be heard. Wondering how this could be, he then sav 
that the Lord was holding his tongue with his hand. After a short while, Gopāla. being 
full of curiosity, inquired from the Lord, “Prabhu! Why are vou holding your tonguc 
like that?” Mahàprabhu answered, "The words krsņa krsna always dance on m 
tongue, and even when I'm unclean they don't stop. One is forbidden to chant the 


krsna-ndma mahā-mantra when he is unclean. Transgressing that injunction is an 
offense. For this reason, I hold my tongue to keep it still.” = igs 

Gopāla replied, “Prabhu! Elegant words don’t adorn my little mouth, but still, in or- 
der to understand, I am asking. Your beautiful body doesn’t have a trace of uncleanli- 
ness. It is sac-cid-ànanda-maya and always pure. Your ‘going to the bathroom’ is an illu- 
sion. That's just your pretending to be human. You are independent, but if an ordinary 
Jiva should die while evacuating, without chanting the Holy Nàme, how will he attain 
the transcendental state?" 

Hearing these profound words from the boy, the Lord replied, *Gopāla, vou have 
spoken correctly. In chanting the šri-krsņa-nāma there is no consideration of cleanli- 
ness or uncleanliness. Chanting is always auspicious for the jiva. You have caused me 
to remember the highest injunction. From today, you shall bear the title guru. 
Mahāprabhu told the devotees this story, and the news quickly spread evervwhere. 
Soon all the Vaisnavas began to call Gopāla “Sri Gopālaguru.” 

Gopalaguru Gosvàmi became the ācārya of the Gambhīrā Matha, and when he be- 
came old, he wanted to arrange for someone to continue the worship of Sri Sri Radha- 
Kanta. To obtain a suitable sevaka, he offered a mental prayer to the lotus feet of $riman 
Mahaprabhu. One night, the Lord appeared to Gopālaguru and said, "Gopāla! The se- 
vaka vou seek will be the first person you see tomorrow morning. Accept him without 
hesitation. Like you, he will be learned in all the transcendental šāstras. He will pre- 
serve well the worship of Sri Sri Radha-Kanta and reveal my glories to the whole 
world." 

Hearing this order from Mahāprabhu in his dream, Gopalaguru became ecstatic. 
The next morning, after his morning duties, he went to his doorway. The first person 
he saw was a very peaceful young črākmaņa who had been standing there waiting to 


see him. When the youth approached, he offered dandavats to Gopālaguru's lotus fect. 
The Gosvami remembered his dream and blissfully offered the young man his bless- 
ings. Seeing his peaceful nature and absorption in krsna-bhakti, Gopalaguru gave hun 
mantra-diksā, etc., and named him Šrī Dhyānacandra. 

After receiving initiation, Sripada Dhyanacandra served his guru with great devo- 
uon. Gopalaguru Prabhu engaged him in caring for Sri Sri Rādhā-Kānta. After a short 
while in govinda-sevà, he received the dress of a Vaisņava ascetic from his eurn, and 
was then ordered to visit Sri Vrndàvana-dhàmz. 
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Stila Bhaktivinoda Thakura often referred in his books to Sri Gopālaguru and Sri 
Dhyānacandra, and in several cases quoted from their paddhatis. In his Jaiva-dharma, 
practically the last third of the book is devoted to them as they converse with the char- 


acters Vijaya-kumāra and Vrajanātha. In the beginning of chapter 26, Bhaktivinoda 
writes, 


Babaji Mahāšaya says, “In the house of Kasi Mišra at Sri Purusottama, Sri 
Gopālaguru Gosvàmi, the disciple of Sri Vakrešvara, nowadays occupies 
the honored seat of Sriman Mahaprabhu. Have daríana of his holy feet 


and take his instruction respectfully. He is now the custodian of the teach- 
ings of Sri Ripa Gosvami.”! 


A 


At the end of chapter 30, we find the following: 


One afternoon Vijaya and Vrajanātha, sitting on the seashore, were 
looking to the sporting waves of the sea and thought within themselves 
that human life was also full of waves like that. Nobody knows what shall 
come to pass the next moment. We must learn the process of worship 
through the way of love from Šrī Gurugosvami. Vrajanatha said, “I have 
seen the method that Sri Dhyānacandra Gosvami has propounded. If we 
can get some instruction from our preceptor, it may perhaps produce good 
results. I shall make a copy of that method.” Having thus resolved, he 
prayed to Šrī Dhyānacandra Gosvàmi to let him have a copy of that 
method. Sri Dhyānacandra said, * I am not in a Position to give you any 
copy of that. You shall have to secure permission from Sri Gurugosvàmi. " 
When both of them proposed to Sri Gosvami about the matter, he said. 
“Well, come to me with the copy.” According to that permission, Vijaya 
ind Vrajanatha both took the copy of that method. They thought that at 
leisure moments they would go to Gurugosvami and make the matter 
clear from him. 


St: Dhyānacandra Gosvami was a past master in all subjects. Especially 
in the matter of worship of Hari he was second to none. He was the first 
and foremost of all the disciples of Šrī Gopālaguru Gosvami. He taught 
Vijava and Vrajanatha all the truths about han-bhajana, considering them 
quite competent to learn all the matters about worship. From time to nme 
Vijava and Vrajanatha used to have all their doubts about the matter re- 
moved: Thev at first made the relation between the daily conduct of life 
and the daily character of Sriman Mahaprabhu clear from Sri 
Gurugosvami and engaged themselves enthusiastically to asta-kālīna-bha 
jana. or worship in eight different ways during the eight praharas (three 
hours making a prakara) of the whole day and night.2 


As faiva-dharma’s story continues, Sri Gopalaguru Gosvami instructs his students ex- 
tensively in the matters of rasa and lilà-tattva. Then later on, he elaborates on the 
ekadasa-bhava? they had received from their guru at the ume of diksā. Bhaktivinoda also 
includes a discussion of these eleven items in his Harinàma-cintàmani and ( aitanvu 
ükyamrta. 

Near the end of Jaiva-dharma, Gopalaguru Gosvàmi says: 


Šriman Mahaprabhu entrusted Šrī Svarūpa Damodara Prabhu with the 
work of writing a treatise on the rasa-tattva and its method of practice. On 
the order of the Lord he divided this treatise into two parts. In one part he 


l! Srila Thakura Bhaktivinoda, Jaiva-dharma, trans. Bhakti Sadhak Nishkinchana 
Maharaj (Madras: Sri Gaudiya Math, 1975), 383. 

? [bid., 429 

* The eleven items pertaining to their siddha-dehas 
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has described the most sophisticated esoteric method, and in the other 
the gradual course. And again he instituted this esoteric method in Śri 


o o g 


manera smarana prāņa, madhura madhura nama, 
Jugala-bilàsa smrti-sára 
sādhya sadhana ei, thé boi āra ndi, 


ei tattva sarva-siddhi-sāra 


o e g 


4 Jaiva-dharma, 568. 


Sri Gaura-Govindarcana-Smarana-Paddhati 
By Sripada Dhyanacandra Gosvami 


Translation by Haridhàma dàsa 
©1993 


Smarana-krama 


(1) 
sadhako brāhma-muhūrte cotthāya nijesta-nāmāni smaret kirtayed và— 


sa jayati visuddha-vikramah 
kanakābhah kamalayateksanah 

vara-jānu-lambi-sad-bhujo 
bahudha bhakti-rasabhinartakah 


during the bráhma-muhürta, the sādhaka should either perform smaraņa or kirtana 

of his Deity's numerous names. All glories to the golden-complexioned 
(saurahari, who has large lotus-like eyes and beautiful arms that hang down to His 
excellent knees. He continually dances in movements saturated with bhakt-rasa, and 
Ile possesses great wanscendental power. 


T he auspicious system of smarana is here being described: Arising from sleep 


(2) 


sri-ramett janārdaneti jagatām nātheti nàràyanety 
ānandeti dayāpareti kamalākānteti krsneti ca 
sriman na@ma-mahamrtabdhi-lahari-kallola-magnam muhur 
muhyantam galad-ašru-netram avasam mam nātha nitya kuru 


O Sri Rama! Sri Janārdana! Sri Jagannātha! Sri Narayana! Sri Ananda! Sri Daya- 
para! Šrī Kamalākānta! Sri Krsna! Sri Svāmi! Please make tears fall uncontrollably 
from my eyes, free me from illusion acd submerge me repeatedly in the waves of the 
great Ocean of nectar that is Your holy names. 


(3) 


$ri-kanta krsna karuņāmaya kanjanabha 
kaivalya-vallabha mukunda murantaketi 
nàmavalim vimala-mauktika-hara-laksmi- 
làvanya-vancana-karim karavāņi kanthe 


Srikanta, Krsna, Karuņāmaya, Kan‘anabha, Kaivalyapati, Mukunda and 
Murantaka— this list of transcendental nai..es reproaches the beauty of even a suing 
of spotless pearls. I shall wear this garland’ oí holy names around my neck. 


(4) 


krsņa rāma mukunda vámana vāsudeva jagadguro 
matsya kacchapa narasimha varāha rāghava pāhi mām 

deva-dānava-nāradādi munindra-vandya dayānidhe 

devaki-suta dehi me tava pāda-bhaktim acaūcalām 


O Krsņa! Rāma! Mukunda! Vāmana! V 
Narasimha! Varāha! Rāghava! Please protec 
vandya (to be saluted by the demigods, 
Devaki-suta! Give me unflinching devotion t 


āsudeva! Jagadguru! Matsya! Kacchapa! 
t me. O Deva-danava-naradadi-munindra- 
demons and Nārada Muni)! Dayānidhi! 
© Your lotus feet. 


(5) 


he gopalaka he krbá-jala-nidhe he sindhu-kanyā-pate 
he kamsāntaka he gajendra-karuņā-pāriņa he mādhava 
he rāmānuja he Jagattraya-guro he pundarikaksa mam 
he gopi-jana-nàtha pālaya param jānāmi na tvam vind 


O Gopālaka! Krpā-jala-nidhi! 
karuņākārī! Madhava! Rāmānuja! Ja 
know no one but You. Please protect 


Sindhu-kanyā-pati! Karhsantaka! Gajendra- 


gattraya-guru! Pundarikaksa! Gopijana-natha! I 
me. 


(6) 


$ri-nàràyana pundarika-nayana Šrī-rāma sitā-pate 
govindácyuta nanda-nandana mukundānanda dāmodara 
visno rāghava vāsudeva nrhare devendra 


-cūdāmaņe 
samsārārņava-karņa-dhāraka hare $ri- 


krsna tubhyam namah 


O Narayana! Pundarika-nayana! Śri Rama! Sità-pati! Govinda! Acyuta! Nanda- 
nandana! Mukunda! Ananda! Damodara! Visnu! Raghava! Vasudeva! Nrhari! 


Devendra-cūdāmaņi! Samsāra-sindhu-karņa-dhāra! Hari! Krsņa! I offer my obeisance 
unto You. 


(7) 


bhandiresa Sikhanda-mandana vara Srikhanda-libtànga he 
umddranya-purandare zbhurad-amandendivara šyāmala 


kālindī-priya nanda-nandana paranandaravindeksana 
Sr-govinda m.kunda sundara-tano mara dinam ànandaya 


O Bhandiravateévara! Mayura-piccha-bhüsana! Srestha! Cand 
Vyndāvanendra! Dedipyamāna-utkrsta-indivara-tulya-šyāmala (efful 
blue like a lotus flower)! Kālindī-priya! Nandanandana! 
Aravindeksana! Govinda! Mukunda! Sundara- 
ine happy. 


ana-carcitanga! 
gent and dark 
Paramananda! 
tanu! I am very miserable. Please make 


Bhūmi-praņāma 
(8) 
After that, the sādhaka shall offer his obeisance to Mother Earth, saying: 


samudra-mekhale devi 

parvata-stana-mandale 
visnu-patni namas tubhyam 
pada-sparsam kgamasva me 


O Samudra-mekhali! Parvata-stana-mandali! Devi Visņu-patni! I offer my 
obeisance unto you. Please forgive me for touching you with my feet. 


Sri Navadvipa Dhyana 
(9) 


tato bahir gatvā maitra-krtyādi-vidhim kuryāt, danta-dhāvanādim ācaret, šuddhāsane pūrvāb- 
himukhi upavisya nišcala-manāh 


smaret šrīmad gaura-candram 
svardhunyā daksine tate 
antāmaņi-citta-dhāmni 
$ri-navadvipa-nàmake 


Then, going outside, the sádhaka will pass urine and stool, and brush his teeth ac- 
cording to his regulation (or šāstra). After that he will sit on a purified seat facing the 
east and will meditate with a steady mind on Šrī Navadvipa-dhama. He will do ilā- 
smaraņa of Sri Gauracandra in cintāmaņi-maya Navadvipa, which lies on the southern 
bank of the Ganga. 


(10) 


svardhunyās càru-tire sphuritam atibrhat-kurma-prsthābha-gātram 
ramyārāmāvrtam sanmaņi-kanaka-mahā-sadma-saņdaih paritam 

nityam pratyalayodyat-pranaya-bhara-lasat-krsna-samkirtanatyam 
šri-urndātavy abhinnam tri-jagad anupamam Sri-navadvipam ide 


That dhyana is as follows: On the bank of the beautiful Ganga lies Sri Navadvipa- 
dhàma. It is covered with delightful garden groves and resembles the surface of a tor- 
toise shell in shape. There are rows of great palaces, and in each one a frema-filled 
krgna-kirtana is going on. I pray to that Navadvipa-dhàma, which is non-different from 
Sri Vmdavana-dhama and unequalled in the three worlds. 


(11) 


phullac chrimad druma-valli-tallaja-lasat-tirà tarangavali- 
ramyā manda-marum-marāla-jalaja-sreņisu bhyngaspadam 


sad-ratnácita-divya-tirtha-nivahà §ri-gaura-padambuja- 
dhili-dhisantanga-bhava-nicita gangásti sampavani 


The banks of the Ganga are adorned with beautiful blossoming trees and creepers, 
and are cooled by a gentle breeze that arises from her waves. Groups of black bees hap- 
pily sport in four kinds of lotus flowers, and in the water swans, cakravākas and other 
birds play. The bathing ghdfas on her banks are made of precious gems. She exhibits 
various ecstasies due to her waters being purified and turned grayish by the dust of Sri 
Gauranga's lotus feet. 

a 


(12) 


tasyās tīra-suramya-hema-surasā-madhye lasac chri-nava- 

dvipo bhāti sumangalo madhu-ripor ānanda-vanyo mahān 
nānā-puspa-phalādhya-vrksa-latikāramyo mahat sevito 
nānā-varņa-vihangamāli-ninadair hrt-karņa-hārī hi yah 


The soil of this holy land on the banks of the Gangā is a beautiful golden color. 
This most auspicious Šrī Navadvīpa has been inundated by a flood of krsna-prema and is 
being worshipped by multitudes of devotees. There are various kinds of fruits and 
flowers in the trees and creepers. Groups of multicolored birds lost in prema make 
sweet sounds that steal away the hearts and ears of everyone. 


(13) 


kàndam marakatam prabhita-vitapi-sakha suvarņātmikā 
patrālih kuruvinda-komala-mayi prāvālikāh korakah 

puspanam nikarah suhiraka-mayo vaidüryakiya phala- 
$reni yasya sa ko ‘pi šākhi-nikaro yatrātimātrojjvalah 


The opulence of Navadvipa-dhàma is transcendentally extraordinary. There are 
wees there that have trunks made of emeralds, branches of gold, delicate leaves of sap- 
phires and rubies, buds of coral, diamond flowers and cat's-eye (vaidurya) fruits. These 
indescribable trees are eternally self-effulgent. 


(14) 


tan madhye dvija-bhavya-loka-nikarāgārāli-ramyānganam 
ārāmopavanāli-vilasad vedi-viharasbadam 

sad-bhakti-prabhaya virājita-mahā-bhaktāli-nityotsavam 

praty āgāram aghāri-mūrti-sumahad-bhātīha yat pattanam 


Within that great ever-existing city lives a group of mild-natured brāhmaņas. Their 
houses have pleasant courtyards attached, along with beautiful pleasure gardens and 
groves. Here and there among the groves are sporting areas with platforms for sitting. 
These effulgent devotees are always having great festivals and celebrations, because in 
each of their houses a mūrti of Šrī Krsņa resides. 


Sri Guru Dhyana 
(15) 


evam bhüte sri-navadvipa-madhye manasi nivāsam krtvà tatra $ri-gurudevasya $ayyotthàna- 
mukha-praksālana-danta-dhāvanādi-krameņa yathà-yogyam sevam kuryát sevānantaram 
dhyāyet yathā yāmale— 

tatra šrī-guru-dhyānam— 


krhā-marandānvita-pāda-panikajam 
švetāmbararh gaura-rucim sanātanam 
$andam sumālyābharaņarh guņālayam 
smarāmi sad-bhaktam aharh gurum harim 


Thus, in his mānasa-deha, the sádhaka should meditate on himself as a resident of 

Navadvipa and an eternal associate of Šrī Gaurasundara. He should make all arrange- 
ments for when his gurudeva awakens and then help him with his morning duties, 
such as washing his face, brushing his teeth, or whatever the appropriate service 
might be. 
, Then he will meditate on his gurudeva as described in the Yamala: I meditate upon 
Sri Hari who has assumed the form of Sri Guru. He has an eternal body filled with 
pure devouon and His lotus feet are full of the nectar of mercy. He has a golden com: 
plexion, wears pure white cloth and is adorned with a fragrant garland. He is the 
abode of all good qualities and the bestower of good fortune. 


Sriman Mahāprabhu Dhyana 
(16) 


sri-guru-para ma-guru-parátpara-guru-parameshi-gurunàm anugāmitvena šriman mahāprabhor 
mandīram gacchet. tatra tad-àjiayà šrī navadvipa-candrasya Sayyotthanam suvāsita-jalena šri- 
mukha-braksālanādi-krameņa sevam kuryāt. 


tatra sriman mahāprabhor dhyānar yatha ūrddhvāmnāje (3.15)—- 


dv.-bhujarh svarna-ruciram 
varabhaya-karam tathā 

premālingana-sambaddham 
grnantam hari-nāmakam 


Then, in his mānasa-deha, the sādhaka will follow his guru, parama-guru, parātpara- 
guru and paramesthi-guru to the temple of Sriman Mahaprabhu. By their order, he will 
awaken the Lord and offer Him scented water for washing His lotus face, etc., and do 
other sevā as is appropriate. Then he will meditate upon the Lord as described in the 
Urddhvāmnāya-samhitā: Absorbed in prema, the golden Lord Gaura stands holding one 
hand in the benediction pose and the other in the pose for awarding fearlessness, 
while He incessantly chants the holy names. 


2 ite 
ET nd 


Sri Vrndàvana Dhyana and Nišānta-līlā-smaraņa 


(17) 


anantaram sri-urndàvanam dhyāyet— 


vrndāvanam divya-lata-paritam 
latas ca puspa-sphuritāgra-bhājah 
puspanyapi sphita-madhu-vratani 

madhu-vratāš ca šruti-hāri-gītāh 


Then he will meditate on Sri Vrndāvana-dhāma as follows: Sri Vrndāvana is cov- 
ered with many varieties of celestial creepers, and these creepers are fully adorned 
with beautiful flowers. Hovering around these flowers are large swarms of black bees 
whose humming sounds are sweeter than the songs of the Vedas. 


(18) 


madhye vrndāvane ramye 
panicàsat-kunja-mandite 
kalpa-vrksa-nikunje tu 
divya-ratna-maye grhe 


Fifty kunjas full of wish-fulfilling trees decorate the center of this delightful 
Vrndāvana forest. In one of these groves is a cottage made of heavenly gems. 


(19) 
tatra siddha-dehena šri-rādhā-krsņayor nisànta-lilàri smared yatha— 


nišāvasāne šri-rādhā-krsņau šri-vrndā-niyukta-rasamaya-parama-vidagdha-šuka-šāri-urnda- 
padyapaļhana-janita-prabodhāv api gādhohagūhana-sukha-bhangād asahisņu tayà ksanam 
avakasyamana-jagarau tat-tat-padya-brapafhita-nišāvasāna-sātankau pusbamayānanda-talpotthi- 
tau sva-sva-kunijāt tat-kālāgata-šrīmallalitā-višākhādi-priya-sakhi-vrnda-sanarma-vāg-vilāsena 
sāntarānandau kakkhaty udita-jatilā-sravaņāt sasankau sanga-tyāga-bhayam asahamānau tau 
bhītyotkaņthākulau sva-sva-grharh gacchatah. 


In his stddha-deha, the sádhaka will meditate on the nišānta-līlā of Sri Sri Radha-Krsna 
as They rest in this couage of jewels. At the end of night, under the order of Śri Vrnda, 
a group of transcendental male and female parrots awaken Radha and Krsna by 
reciting poetry. Although the parrots are unable to bear disrupting Ràdhà-Krsna's 
happiness and close embrace for even a moment, still they must awaken Them. 

As that excellent poetry is being recited, Yugala Kisori-Ki$ora awaken and, alarmed 
that the end of night has already come, quickly arise from Their pleasure bed of 
flowers. Then Lalita, Visakha and other priya-sakhis arrive from their respective kurījas 
full of jokes and laughter, making the Divine Couple very blissful. But then They 
hear the monkey Kakkhati speak Jatilā's name and become afraid. What a dilemma! 
They are afraid of being caught by Jatilā, but They also can't bear the thought of sepa- 


rating! Overcome by fear and anxiety, Radha and Krsna then return to Their 
respective homes. : 


Sri Guru Pranama 


evam kramena $ri-gzauracandrasya $ri-rádha-krsnayor lilam smaret. nišānta-līlā- 
smaraņānantaram gurvādīn dandavat pranamet yatha— 


In this way, the sādhaka will meditate on the lilas of Gauracandra and Radha- 
Krsna. At the end of his nišānta-lilā-smaraņa, he will offer dandavats to his guru and the 
other Vaisnavas as follows: 

ajnana-timirandhasya 

jnananjana-Salakaya 
caksur unmilitam yena 
tasmai šri-gurave namah 


I offer my respectful obeisance unto $ri Guru. My eyes were blinded by the dark- 
ness of ignorance, and he has opened them with the torchlight of knowledge. 


Sri Gauracandra Pranama 
(20) 


ılı mantram pathitvá sri-gurum dandavat pranamya evam parama-guru-parátpara-guru- 
paramesthi-guru-gosvāmi-caraņān kramena dandavat pranamet. tatah $ri-gauracandram 
pranamet— 


Reciting the previous mantra he will offer dandavats to his guru, parama-guru, parát 
para-guru, paramesthi-guru and the Six Gosvàmis. Then he will offer obeisance to Sri 
Gauracandra with the following mantra: 


visvambharàya gaurāja 
caitanyāya mahātmane 
Saci-putraya mitrāja 
laksmišāya namo namah 
l offer my humble obeisance again and again to that great soul who is known a: 


Visvambhara. (maintainer of the universe), Gaura, Caitanya, Saci-putra, the Husbanc 
of Laksmi and the Friend of All. 


Sri Nityananda Pranama 
(21) 
nityanandam aham vande 
karne lambita-mauktikam 


caitanyágraja-rüpena 
pavitri-krta-bhütalam 


I offer my humble obeisance unto Šrī Nityananda Prabhu, who has a single pearl 


dangling from one of His ears. He is the elder brother of Šrī Caitanya Mahāprabhu. 
and the purifier of the earth. 


Sri Advaita Praņāma 
(22) 


nistaritasesa-janam dayālum 
premāmrtābdhau parimagna-cittam 
caitanya-candrādrtam arcitam tam 
advaita-candram širasā namāmi 


With my head at His feet, I offer my humble obeisance unto the merciful Šrī 
Advaitacandra, whose heart is drowned in the ocean of prema. He delivers infinite 
numbers of devotees, and is honored and worshipped by Sri Caitanyacandra. 


Sri Gadadhara and Sri Srivasa Pranamas 
(23) 


gadādhara namas tubhyam 
yasya gauràngo jivanam 
namas te Sri-Srinivdsa- 
pandita prema-vigraha 
O Sri Gadadhara! Sri Gauran 
vou. Sri Srivasa Pandita! You a 
obeisance unto you. ` 


ga is your very life. I offer my humble obeisance unto 
re the very form of prema. I also offer my humble 


(24) 
evam kramena gaura-bhakta-gaņān dandavat pranamet. 
In the Same way as previously mentioned, the sádhaka will offer dandavats to all the 
devotees of Sri Gauracandra. 

Then: 

Sri-navadvipa-dhamne namah 

$ri-gangàyai namah 
$ri-sankirtanáya namak 
$ri-gauda-mandalàya namah 


Sri Radha-Krsna Praņāma 


kandarpa-koti-ramyāya 
Sphurad-indivara-tvise 
Jagan-mohana-lilàya 
namo gopendra-sünave 
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I offer my humble obeisance unto Nand 
ing than millions of Cupids, whose bodily s 


enchants the universes by His alluring pastimes. 


I offer my humble obeisance unto Sri Radh 


molten gol 


(25) 


tapta-kancana-gaurangi 
rādhe vrndávanefvari 
vrsabhānu-sute devi 
praņamāmi hari-priye 


anandana Sri Krsna, who is more.charm- 
plendor resembles the blue lotus, and who 


4, whose bodily complexion is like 


d, and who is the Queen of Vrndāvana. She is the daughter of King 
Vrsabhānu and is very dear to Šrī Krsna. 


Sri Ananga Mafijari Praņāma 
(26) 
Sri-radhika-prana-samam kanīgasim 
višākhikā-šiksita-saukhya-sausthavām 


lilamrtenocchalitanga-madhurim 
ananga-purvam praņamāmi manjarim 


I offer my most humble obeisance to Srimati Ananga Manjari, whose body over- 
flows with the sweetness of līlāmrta. She has learned from Višākhā how to serve care- 
racefully. She is identical to ‘the life-force of Śri Radha, and she is Sri 


fully and g 
Rādhā's you 


inger sister. 


Asta-sakhi, etc. Pranama 


(27) 


lalitadi-parama-prestha-sakhi-vrndebhyo namch 
kusumikādi-sakhī-urndebhyo namah 
kastūryādi-nitya-sakhi-vrndebhyo namah 
Sasimukhyadi-pràna-sakhi-vrndebhyo namah 
kurarīgāksyādi-priya-sakhi-urndebhyo namah 
sri-ripadi-manjaribhyo namah 
Sridamadi-sakhi-vrndebhyo namah 
Sarva-gopa-gopibhyo namah 

vraja-vasibhyo namah 

$ri-urndà-vipinebhyo namah 
Sri-rasa-mandalaya namah 

Sriyamunāyai namah 
šri-rādhā-kuņda-syāma-kuņdābhyām namah 
Sri-govardhanaya namah . 
sri-dvàdasa-vipinebhyo namah 
Sri-vraja-mandalaya namah 


ete mee erm os 


Sri-mathuré-mendalaya namah 
sarvāvatārebhyo namah 
ananta-kofi-vaisnavebhyo namah 


Vaisnava Praņāma 


vancha-kalpa-tarubhyas ca 
krpà-sindhubhya eva ca 
patitānām pavanebhyo 

vaisņavebhyo namo namah 


I offer my respectful obeisance unto all the Vaisnava devotees of the Lord. They are 


just like desire trees who can fulfill everyone's dreams, and they are full of compas- 
sion for the fallen conditioned souls. 


Snana 
(28) 


atha snānam ācaret yathā—nady ādau pravahabhimukhe tadagadisu pūrvābhimukhi tirthani 
&hvayed yatha— 


Then, one's bath shall be done as follows: 


At a river or stream, facing in the direction of the current, or at a pond or lake, fac- 
ing the easterly direction, one shall invoke the holy rivers thus: 


gaīge ca yamune caiva 
godāvari sarasvati 
narmade sindho kaveri 
Jale 'smin sannidhim kuru 


O Ganga, Yamuna, Godavari, Sarasvati, Narmada, Sindhu, Kaveri! Please be- 
come present in this water. 


(29) 


mahe papa-bhange dayālo nu gange 
mahešottamārīge lasac citta-range 
drava-brahma-dhāmācyutāighryabjaje mā 
punīhīna-kanye pravāhormmi-dhanye 


O merciful Gangā, destroyer of great sins! With a joyful heart, you always sport 
on the head of Lord Siva. You are pure spirit in a liquid form, born from the feet of Lord 
Visnu. O daughter of the Lord! You create a garland of continuous waves. O holy one, 
please make me pure! 


- 


(80) = 


visņor nābhy-ambu-madhyād vara-kamalam abhüt tasya nālī-sumeror 
madhye nihsyandamānā tvam asi bhagavati brahma-lokāt prasūtā 
khād-bhrastā rudra-mūrdhni pranipatitajala gam gatāsīti ganga 
kas tuvām yo nābhivanden madhu-mathana-hara-brahma-samparka-pūtām 


O Bhagavati Ganga! You have descended from the spiritual world. After being born 
from the water in Lord Visņu's navel, you flowed through the stem of the beautiful 
lotus growing there and fell from the heavens onto the head of Lord Rudra. You have 
been purified by the touch of Lord Hari, Lord Siva, and Lord Brahma. Who could not 
praise you? 


(31) 


ganga gangeti yo brūyāt 
yojanānām šatair api 

mucyate sarva-papebhyo 
visnu-lokam sa gacchati 


O Gangādevī! You have descended a great distance from the spiritual world. 
Whoever calls out your holy name is liberated from all sins and goes to Visņuloka. 


(32) 
After invoking the Ganga, the sádhaka will invoke the Yamuna as follows: 


cidānanda-bhānoh sadā nanda-sünoh 

para-prema-pātrī drava-brahma-gatri 
aghānām lavitri jagat-ksema-dhatri 
pavitrī-krijānno vapur mitra-putrī 


Sti Yamunādevi is a transcendental manifestation of Sri Nandanandana. She is a 
vessel of prema and has a body of liquid spirit. She is the destroyer of all sins, and she 
brings good fortune to the whole universe. O Daughter of the Sun, please make our 
bodies pure. 


(33) 
Then, he will invoke the blessings of Sri Radha-kunda: 


rādhikā-sama-saubhāgya 
sarua-tirtha-pravandita 
prasida radhika-kunda 
snāmi te salile šubhe 


O Sri Radhika-kunda, you have obtained good fortune equal to that.ef Sri Radha, 


and you are highly praised among all the holy places. I am bathing in your sacred 
waters. Please be gracious toward me. 


ll 


Tilaka Dhāraņa 


(34-36) 


tatah šukla-vastre baridhāya Šrī-hari-mandira-dhāraņari kntvā $ri-hari-nāmāksaram ankayed 
gàtre— 


r dressing himself in Pure, white cloth, the sādhaka shall write the 
on his body, He shall also apply tilaka to the appropriate 12 places as de- 
his mantra from the Padma Puréna, Uttara-khanda: 


Then, afte 
names of Hari 
scribed in t 


lalate kefavar dhyàyen 
nàràyanam athodare 


vaksah-sthale madhavam tu 
govindam kanfha-küpake 


visnum ca daksine kuksau 
bahau ca madhusüdanam 
trivikraman kandhare tu 

vāmanam vāma-pāršvake 


Stidharam vāma-bāhau ty 
Arsikesam ca kandhare ' 
prsthe tu padma-nābhām ca 
katyam dámodaram nyaset 


tat praksālana-tojam tu 
vāsudeveti mūrdhani 


Šrī Jagannātha Mišrera Mandira Dhyāna 


(37) 
pūrvavat sthirāsane sthira-cittah tatr 


madhye sri-ratna-mandire ratna- 
simhāsanopari dhakta-urida-parisevitari fri-fri: 
Vūjayet. 


tatrādau Sri jagannātha-mišrasya mandiram dhyāyet— | 
yatha caitanyārcana-candrikājām— 


$ri-jagannátha-misrasya 

mandiranganam uttamaih 
nàná-ratna-mani-yuktair 
vicitra-mandira-puram 


devotees serve Him on all sides. Before doing this dhyana and puja, however, he will 
first meditate on Šrī Jagannātha Mišra's mandira as described in the book Sri 
Caitanyárcana-candrikà: Along with the home of Śri Jagannatha Misra Mahāšaya are a 
beautiful temple and courtyard that are decorated with various kinds of fine gem- 
stones, 


(38) 


tan-madhye ravi-kanti-nindi-kanaka-prakdra-satoranam 

šri-nārāyaņa-geham agra-vilasat Samkirtana-pranganam 
laksmy-antahpura-pāka-bhoga-šayana-šrī-candrašālarh puram 
yad-gauranga-harer vibhāti sukhadarh svānanda-sarhvrhitam 


In the middle of this compound there is a temple for Sri Narayana that has arched 
doorways and golden walls more splendid than the rays of the sun. In front of the 
nūrāvaņa-mandīra there is a courtyard where kirtana is performed. In the inner portion 
of the mandira are the kitchen of Šrī Laksmidevi, a dining room, a bedroom and a can 
trašālā! that are all very beautiful. Sri Gauranga resides in this delightful compound. 
completely absorbed in His own ecstasy and possessing a form of extraordinary splen- 
dor, 


(39) 


tan-madhye nava-ciida-ratna-kalasam vrajendra-ratnāntarā 
muktā-dāma- vicitra-hema-patalam sad-bhakti-ratnācitum 
veda-dvāra -sad-asta-mrsta-mani-ru[-sobhà-ka valanvitam 

sac-candrātapa-padma-rāga-vidhu-ratnāla mbiyan-mandiram 


A temple adorned with the jewel of pure devotion sits in the middle of this estate 
Around the top of that tempie are nine very beautiful jewelled pots. Sapphires decorate 
rhe interior, and strings of pearls hang from the golden ceiling. There are four doors. 
cach divided into eight panels studded with eight types of jewels. From the ceiling, a 
canopy hangs from four ropes, with fringe made of rubies and moonstone dangling 
from it. 


(40) 


tan-madhye mant-citra-hem.. :acite mantràrna-yantrànvite 


- 





! A candrašālā is a small room at the top of a house for viewing the surrounding 
scenery. 
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saļ-koņāntara-karņikāra-sikhara-sri-kešaraih sannibhe 
kūrmākāra-mahistha-yoga-mahasi šrīyoga-pīthāmbuje 
rākešāvali-sūrya-laksa-vimale yad-bhati simhasanam 


In this mandira is a yoga-pitha lotus (yantra) made of gold, decorated with jewels, and 
containing the letters of the six-syllable gaura-mantra. It is shaped like a tortoise shell 
4nd is very beautiful. This is the place where the majestic meeting of bhagaván and 
His bhaktas always takes place. The center of this yoga-pitha is a hexagram that resem- 
bles the karņikā, or seed-vessel, of a lotus. This pithambuja is as brilliant as millions of 
suns and moons, and is very pure and holy. 


(41) 


parivadhah-padma-paji-ghafita-hari-mani-stambha-vaidiirya-prstham 
citra-chādāvalambi-pravara-maņi-mahā-mauktikam kānti-jālam 
tūlāntaš cina-celasanam-udupa-mrdu-pranta-prsthopadhanam 
svarņāntas citra-mantram vasu-hari-caraņa-dhyāna-gamyāsta-koņam 


In this voga-pithámbuja there is a throne with its lower sides inlaid with rubies. 
columns made of sapphires, and a backrest made of vaidurya stone (lapis-lazuli). It has 
splendid canopy with clusters of gems and pearls suspended from it. This throne 
has a cotton-stuffed cloth seat, a beautiful soft moon-shaped bolster, and eight legs. The 
letters of the mantra (klim gauràya namah) on this octagonal pithàmbuja are made ot gold 
and jewels. 


(42-44) 


tan-madhye Sri-gaura-candram 
vāme šrila-gadādharam 
tad-daksiņe 'vadhütendram 
$rilàdvaitam tatah smaret 


tad-daksine šrīnivāsam 
smaret šrī-baņditottamam 
smaret §ri-bhakta-vyndam ca 
catur-diksu suvestitam 


$rimad-gaura-bhakta-vrnde 
sviya-sviya-ganaànvite 
rüpa-svarüpa-pramukhe 
sva-gana-sthàn gurün smaret 


Then the sádhaka shall meditate on Sri Gaura in the center of that throne, with Sri 
Gadadhara to His left. Nityananda Prabhu stands to His right, Sri Advaita is just to the 
right of Nityānanda Prabhu, with Šrī Šrīvāsa Pandita to the left of Sri Gadadhara. Then 
he shall meditate on Gauranga’s bhaktas, who surround the Lord on all sides. Thev arc 
divided into groups headed by different gurus, beginning with the group of Rüpa 
Gosvami and Svarūpa-Dāmodara. 


pe etg s pu (—à!À— ee OP 


Sri Guru-smarana and Ātma-dhyāna 
(4547) 
latradau šri-guru-smaraņam yathā sanatkumāra-samhitājām— 


SasGnkayuta-samkasam 
varabhaya-lasat-karam 
šuklāmbara-dharam divya- 
$ukla-mályánulepanam 


prasanna-vadanam $üntam 
bhajanananda-nirortam 

divya-rüpa-dharam dhyāyet 
varadam kamaleksanam 


rüpa-puürva-guru-ganàn- 

ugatam sevanotsukam 
evam ripam gurum dhyàyen 

manasa sādhakah $ucih 


Before meditating on all the bhaktas, first guru-smarana should be done as described 
in the Sanat-kumdra Samhita: The guru is as radiant and cooling as 10,000 moons. His 
beautiful hands display the mudras of benediction and awarding fearlessness. He 
wears white cloth and is decorated with candana and a transcendental white garland, 
He has a very happy face, is peaceful and delights in his bhajana. He has a sac-cid- 
ananda form, readily gives his blessings, and has lotus eyes. He is very handsome, 
with two arms and a golden complexion, and is radiant with youth (kaišora). He very 
faithfully follows his guru-gana, beginning with Srila Ripa Gosvami, and is very eager 
to serve the Lord. In this way, with a pure mind, the sádhaka shall meditate on his gu- 
rudeua. 


(48) 
fat-samipe sevotsukam ātmānam bhāvayed yathà— 


divya-sri-hari-mandirādhya-tilakam kantham sumālānvitam 
vaksah šrī-hari-nāma-varņa-subhagam $rikhanda-liptam punah 
suddham Subhra-navambaram vimalatām nityam vahantim tanum 
dhyayec-chri-guru-pada-padma-nikate sevotsukām cātmanah 


The sádhaka shall meditate on himself as wearing tilaka on his forehead, a fragrant 
garland around his neck, with beautiful holy names and frasádi-candana on his chest. 
On his body he always wears a fine, new white cloth. In this pure transcendental 
body he shall approach the lotus feet of his guru, very eager for service. 
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Sri Gaurānga, etc. Dhyana, Pujà, Mantra and Gayatri 
(49) 


šrīman-mauktika-dāma-baddha-cikurath susmera-candrananam 
Šrikhaņdāguru-cāru-citra-vasanam srag-divya-bhisancatam 
nrtyāveša-rasānumoda-madhuram kandarpa-vesojjvalam 
caitanyam kanaka-dyutim nija-janaih samsevymanam bhaje 


Then he shall meditate on Sri Caitanya as such: I worship the golden-hued Sri 
Caitanya, whose beautiful hair has been bound with a string of pearls. His moonlike 
face bears a gentle, sweet smile, and His body is anointed with candana, aguru and a 
beautiful cloth. He is decorated with a transcendental.garland and ornaments of the 
same nature. Absorbed in dancing, He is ecstatic from tasting the sweetness of rasa. 
He is more brilliant than the god of love, and is always being served by His devotees. 


(50) 


kanjarendra-vinindi-sundara-gatim $ri-pàdam indivara- 
$reni-$yáma-sad-ambaram tanu-rucā sandhyendu-sammardakam 
premodghūrņa-sukatija-khatijana-madā-jin-netra-hāsyānanam 
nityanandam aharh smarāmi satatarh bhüsojjvalanga-sriyam 


Then, the dhyana of Šrī Nityananda Prabhu: Let me always remember that brightlv * 
smiling face of Sri Nityananda Prabhu, whose beautiful movement ridicules the 
graceful gait of an elephant. His cloth resembles a cluster of blue lotus flowers and His 
bodily effulgence conquers the splendor of the rising moon at sunset. His prema- 
saturated rolling eyes defeat the pride of a restless khañjana bird (wagtail). 


(51) 


sad-bhaktali-nisevitanghri-kamalam kundendu-suklambaram 
Suddha-svarna-rucim subahu-yugalam smerānanam sundaram 

$ri-caitanya-dríam varābhaya-karam premanga-bhisancitam 
advaitam satatarh smarāmi paramānandaika-kandam prabhum 


In this way, the dhyana of Sri Advaita Prabhu is done: I meditate upon that root ol 
transcendental joy, Sri Advaita Prabhu, whose lotus feet are always served by the bhak- 
tas. He wears cloth as white as the moon or a kunda flower (jasmine). He has a pure 
golden complexion, beautiful arms and a smiling face. His eyes always lovingly geze 
upon the lotus face of Sri Caitanya Mahaprabhu. He readily grants benedictions and 
fearlessness to the devotees, and His lustrous body is ornamented with prema. 


(52) 
kāruņyaika-maranda-padma-caraņam caitanya-candra-dyutim 
tambilarpana-bhangi-daksina-karam Svetāmbaram sad-varam 


premananda-tanum sudhà-smita-mukham $ri-gaura-candreksanam 
dhyāyec chrīla-gadādharam dvija-varam mādhurya-bhūsojjvalam 
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c- 


Then Śri Gadādhara Pandita Gosvāmi's dhyana: I meditate on Sri Gadádn MES 
Pandita Gosvāmi, whose lotus feet are full of the nectar of compassion. He has a lus : 
like that of $ri Caitanyacandra. With His outstretched right hand, He offers tàmbula | i 

the mouth of Śri Caitanya. He dresses in fine white cloth, is the best of the sddhus, aiir 
is the very form of blissful love. He has a sweet, smiling face, and His eyes are a 


dicted to gazing at the form of Sri Gaura. He is adorned with the mood of madh 


ury, R 
rasa, and is the best of the twice-born. 


«x 

(53) C- 
sri-caitanya-padāravinda-madhu-pēh satprema-bhūsojjvalāh € 7 
Suddha-svarna-ruco drg-ambu-pulaka-svedaih sad-ariga-šriyaļ m~i 
sevopàyana-pànayah smita-mukhāh uklàmbaráh sad-varàh y 
šrīvāsādi-mahāšayān sukha-mayān dhyāyema tan parsadan G- 


Then: We meditate upon Śri Srivasa Th 
bees, drink the honey from the lotus feet of 
and have pure golden complexions. Their 
ivars of joy, trembling, and pers 
l'hev are smiling and very happ 


akura and his companions, who, like bla cif 
Sri Caitanya. They are radiant with premi. 

beautiful bodily limbs are decorated wii Ñ 
piration, and their hands are always rendering Seu 
y, and are wearing white cloth. They are the best o* \ 


verd hus, e 
(54) * 

ili smaraņānantaram Sri-guror ajnaya Sriman-mahaprabhurm sodasopacaradibhih tan-mūla- ér 
mantrenaiva püjayet. . i. 
‘riman-mahaprabhu-mantroddharo yatha ūrddhvāmnāje šrī-vyāsam prati sri-ndrada-vakyam™ \ 

13. 14-16) €. 
aho güdhatamah praáno E 

bhavatā parikīrtitah K à 

mantram vaksyāmi te brahman T 

mahā-punya-pradam śubham E. 


; S very profound. I shall speak ofi 
this greatly pious and auspicious mantra to you. 6. 

a a OA 
! The sixteen upacāras are āsana, svāgata, padya, arghya, àcamaniya, madhuparka, &- 


dramaniva, snāna, vasana, ābharaņa, gandha, puspa, dhūpa, dipa, naivedya, vandand. 


= 


» 00 9g umm. 


The ten upacāras are arghya, padya, àcamana, 


madhuparka, punar ācamana, gandha, puspa, ` 
dhūpa, dipa, naivedya. is 


The five upacāras are gandha, puspa, dhüpa, dipa, naivedya. 
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(55) 


; klim gaurāya namah’ iti 
sarva-lokesu pūjitah 

9 : mājā-ramānanga-bījaih 
vág-bijena ca pūjitah 


sadaksaraļ kirtito yarn 

mantra-rājah sura-drumah 
mantro yathā—klirh gauráya namah; hrim, Srim, klim, aim gauraya namah 
bu "This gaura-mantra (gaurāja namah) is worshipped using the bija-mantras of Maya, 
7 Rama, Ananga and Sarasvati. For example, just as we say klim gaurāya namah, simi- 
y leny we may also say hrińh gaurdya namah, šrīm gauraya namah, etc. In this way, this six- 
Sape mantra is honored. When the people of the world combine gauraya namah with 
y the kāma-bija and chant klīm gaurāya namah, they receive the gift of divine love. I have 


_ chanted to you this sadaksara-mantra-raja, which is like a kalpa-druma because it fulfills 
5 all one's desires.” c 


7 (5657) 


* "etat padyam, etad arghyam, etad dcamaniyam, esa gandhah, etat puspam, esa dhüpah, esa 
5 dipah, etan naivedyam, etat paniya-jalam, idam ācamanījam, etat tāmbūlam, etad gandha- 
mālyam, esa puspanjalih” ityadi. 


evam šri-nityānanda-prabhum früjayet, $riman-nityánanda-prabhor mantroddhāro yatha 
(brahmanda-purane dharaņi-šesa-samvāde)— 


SE 


iti nāmāsta-šatakam 
- mantram niveditam šrņu 
maya tvayi pura proktam 
kàma-bijeti samjnakam 


hi 


3 vahni-bijena pūtānte 

> cadau deva namas tatha 
f jahnavi-padam tatraiva 
> vallabhàya tatah param 
: iti mantro dvādašārņah 


sarvatraiva manoharah 
mantro yatha—klim deva-jahnavi-vallabhaya suaha 
Saying etat pàdyam klim gauraya namah, footwash is offered, and in a similar way, 
4 all the other articles of worship may be offered. In the same manner, Sri Nityananda 
Prabhu's puja shall be done. Concerning Nityánanda Prabhu's mantra, a statement is 


* made in the Brahmanda Purana during a conversatioti between Sesa-naga and Mother 
, Earth. The purport of that statement is such: At the beginning of the mantra, the kama- 
- Ak SR 


> 
4 18 
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bija shall be joined with the word deva and serve as a salutation. Then, in the middle 
will be jahnavi, followed by vallabháya and ending with svāhā. This twelve-syllable 
mantra of Sri Nityānanda Prabhu is very charming to everyone. Using this mantra, Sri 
Nityananda Prabhu’s puja shall be done. 


The mantra is thus: klim deva-jühnavi-vallabhaya svāhā. 
(58-59) 


iti mantrenaiva püjayet, evam šri-advaita-prabhum pūjayet. atha $ri-advaita-prabhor 
mantroddhāro yathā padme— 


aho gūdhatamah prasno 
nārada muni-sattama 
na prakāšyas tvayā hy etad 
guhyād guhyataram mahat 


kāma-bīja-samāyuktā 

advaita-vahni-nājikā 
ne 'ntā vai rgi-varņo ‘yam 
mantrah sarvātidurlabhah 


mantro yatha—klim advaitaya svāhā 


Then, in the same way, Sri Advaita's puja shall be performed using the $ri-advaita- 
mantra. ln the Padma Purāņa it is said: "O Nārada, Best of the Munis, you have asked a 
very profound question concerning the šri-advaita-mantra. You should not reveal my re- 
plv at just any place, because this is very confidential knowledge. You shall know that 
this seven-syllable mantra, which is composed of the kāma-bīja joined with advaita in 
the dative case and followed by svākā (the wife of Agni), is very difficult to obtain." 


The mantra is thus: klim advaitaya svāhā. 
(60-62) 


tad-anantaram šriman-makāprabhoh šesa-mirmālyena $ri-gadàdhara-panditam pujayel tan- 
mantrenaiva. $ri-gadàdhara-pandita-mantro yathā—šrīm gadādharāya svāhā. 


atha tathaiva šrī-šrīvāsādi-bhaktān guru-vargadin mahāprabhu-nirmālya-prasādena pūjavet. 
sva-sua-nama-caturthyantena šrī-guru-devam tu tan-mila-mantrenaiva pujayet. 


$ri-guru-mantroddharo yatha brhad-brahmanda-purane stita-Saunaka-samvade— 
rim gum ity eva bhagavad- 
gurave vahni-vallabha 
dašārņa-mantra-rājas ca 
sarva-kārjesu raksita 


mantro vatha—Srim gum bhagavad-gurave svāhā 
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tato 'vašesa-nirmālyādikam grhniyát; sthānāntare ca saristhápya prabhupāda-padme puspan- 


jalim dattvà ārātrikam kuryāt. tad-antaram cámara-vyajanàdikam krtvā šrī-guru-pāršve tisthan 
dhyānānukrameņa niriksanam krtvā tato bahih-pūjayet. bahih-pūjām krtvānantaram sva-sva- 
gāvatri-mantrān japet kramat— 


tatrádau $ri-guru-gayatri yathà padme— 
fri gurudevdya vidmahe gaura-priyàya dhimahi tan no guruh pracodayat 


prathamam mantra-guroh pūjā 
pašcāc caiva mamārcanam 
kurvan siddhim aváfmoti 
hy unyathé nisphalam bhavet 


dhyānādau $ri-guror mürtim 
tūjādau ca guroh pūjām 
japadau ca guror mantram 
hy anyathà nisphalam bhavet 


Then, after Sri Advaita Prabhu's pūjā, using the prasadi flowers, etc., from the wor- 


ship of Sriman Mahaprabhu, the puja of Sri Gadādhara Pandita Gosvami shall be done 
using the following mantra: 


Srim gadādharāya svāhā 


Then, in the same way (using the prasāda from Mahāprabhu), the sādhaka shall 
perform the pūjā of Sri Srivasa Pandita, the bhaktas, and: his guru-parampara (down to his 
parama-guru). Speaking their individual names in the dative case, he shall offer the 
various articles to them. For example: ea prasadi gandhah šrīvāsāja namah. 

For his guru, however, he shall use the guru-mantra. In the Brhad Brahmanda Purina, 
in the conversation between Sita Gosvami and Saunaka Rsi, this guru-mantra is de- 
scribed: The bija is srirh. gum, then bhagavad gurave, and at the end svēkā. This twelve- 
syllable mantra is the giver of all auspiciousness and protection. 


The mantra is thus: śrim gum bhagavad gurave svāhā 


Then he shall accept that flower prasáda, etc., for himself. Putting that prasādu 
aside, he shall offer puspànjali and árati to the prabhus. Then, while standing beside his 
guru and fanning the prabhus with a camara, he shall sequentially meditate on each of 
them. (Everything described thus far is mānasa-pūjā.) i : 

After that, with his external body, he shall offer puja to the mūrtis of Sriman 
Mahāprabhu, etc. After completing the puja, he shall chant the respective gaáyatri- 
mantras. First, the guru-gayatri shall be chanted as given in the Padma Purana: 


$rim gurudevaya vidmahe gaura-priyaya dhimahi tan no guruh pracodayat 


In Padma Purana Sri Bhagavan says, “If, when doing puja, you first worship your 
mantra-guru and then Me, you will attain perfection. Otherwise pūjā is fruitless. 


-20 





Concerning dhyana, pūjā and mantra-japa, the gvru must always be considered first. 
Otherwise, all these activities are useless.” 


Xn 
j (63) ^. 
tato japa-laksaņarh vathā (Sri-hari-bhakti-vilàsah 17.143, 1 29)— 
) na kampayec chiro grivam 
E dantān naiva prakāšayet 
) 2 
manah-samharanam $aucam 
j maunam mantrārtha-cintanam 
y Then, the characteristics of japa are described: The sádhaka shall not move his 
head and neck about, nor show his teeth. He shall sanctify his mind by withdrawing 
it from the objects of the senses, pondering the meaning of the mantra, and maintain- 
1 ing silence. 
1 (64) 
é mano-madhye sthito mantro 
" mantra-madhye sthitam manah 
4 mano-mantram samāyuktam 
j etad dhi japa-laksanam 
j , If the mantra remains within the mind and the mind remains within the mantra: 
‘in other words, the mind and mantra are joined), then the characteristics of japa (japa- 
> laksana) are revealed to the chanter. 
s (65) 
atha japangulyadi-niyamah (Sri-hari-bhakti-vilasah 17.116-120)— 
y 
tatranguljapam kurvan 
d Sangusthangulibhir japet 
y angusthena vinà karma 
krtas tad aphalam bhavet 
Then the regulations concerning the fingers used during japa are described: 
y During Japa, both fingers and thumb are used. If the thumb is nox used, the japa is trut- 
S less. 
d 
) (66) 
> kanisthānāmikā madhyā 
caturthī tarjanī matā 
yp tisro ‘ngulyas tri-barvā syur 
; madhyamā caika-parvikā 
> 
y 
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On three fingers—the little finger, the ring finger and index finger—the three 
only one joint 15 used, 


joints are touched (by the thumb), and on the middle finger, o 
thus totalling ten. This is the proper way of chanting using the joints of the fingers. 


(67) 


parva-dvayar madhyamaya 
japa-kàle vivarjayet 
evam merum vijaniyad 
brahmaņā dūsitarh svayam X 


During japa, those two joints of the middle finger should be excluded. Know those 
two joints to be Mount Meru, which Lord Brahma himself has previously defiled. 


(68) 


ārabhyānāmikā-madhyāt 
pradaksinam anukramāt 
tarjani-mula-paryantam 
kramād dašasu parvasu 


Japa shall be done using the ten finger joints beginning with the middle joint of 
the ring finger and proceeding clockwise, ending at the root of the index finger. 


(69) 
angulir na viyutijīta 
kiūcit sankocayet talam 
angulīnām viyoge tu 
chidresu sravate japah 
‘madhyma caika-parvikā' ity ukteh kecit madhyama-madhya-parva grhnanti tan na. 


While performing japa, the fingers must be kent together and slightly contracted at 
the base. If the fingers are separated, the japa will leak out through the holes. Some peo- 
ple say that the middle joint on the middle finger should be used, but that is not 


proper. 
(70) 


atha japa-kramo yatha— 


prathamam gurudevasya 
mantra-gayatrim samsmaret 

tatah $ri-gauracandrasya 

gàyatry uccáranam tathā 


Concerning the process of japa, first the sri-guru-mantra and gayatri should be contem- 
plated, and then the gayatri of Sri Gauracandra. 


a aS. 7 


hd 
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met 
(71) AE 
srilāvadhūtendrādvaita- 
mantra-gāyatrīm samsmaret 
tatah šrī-gadādharasya 


Srivésa-panditasya ca 


, In that way, the mantras and gayatris of Šrī Nityananda Prabhu, Sri Advaita Prabhu, 
Sri Gadādhara Pandita and Šrī ŠSrīvāsa Pandita shall be contemplated. 


(72) 


fri-gurudevasya mantro yatha—srim gum bhagavad-gurave svāhā 
atha gayatri—srim gurudeváya vidmahe, gaura-friyáya dhimahi, tan no guruh pracodayat. 


iti Sri-guru-gayatri-smarandnantaram guru-vargan smaret; smarana-kramo yatha— 


‘ri-guru-parama-gurur ityādi-krameņa sva-sva fraņāly-anusāreņa sva-sva-parivārešvara- 
parama-paramesthi-g 
japanantaram $ri-$ri 


The sri-guru-mantra is Šrīm gum bhagavad-gurave svāhā. 


The guru-gāvatrīis šrīm gurudevaya vidmahe gaura-priyāya dhimahi tan no guruh 
pracodavāt. 


The meaning of the guru-gayatri is that although the guru is actually a direct form of 


Sri Mari, he is to be meditated on as being-a dear one of Sri Gauracandra. May that gu- 
"udeva engage us in the service of his lotus feet. 


Then the sádhaka shall do smarana of the other gurus of his parampara, beginning 
with his parama-guru, and going up through his paramesthi-guru and the head of his 
panvára (family), chanting their individual names in the dative case. (parama-gurave 
paratpara-gurave ityādi ripe) 


After that, he shall meditate on the mantra and gàyatri of $riman Mahāprabhu as 
such: 

mantra: klim gaurāya svāhā 

gavatri: klim caitanyāya vidmahe visvambharāya dhimahi tan no gaurah pracodayāl 


Then, Sri Nityananda Prabhu: 
mantra: klīm deva-jàhnavi-vallabhàya svāhā 
güyatri: klim nityānandāya vidmahe sarkarganáya dhimahi tan no balah pracodayat 


Sri Advaita Prabhu: 
mantra: klim advaitāya svāhā : j 
gāvatri: klim advaitaya vidmahe maha-visnave dhimahi tan no advaitah pracodayat 


Sri Gadàdhara Pandita: 


mantra: $rim gadādharāja sváhà 7 $ 
gavatri: gam gadādharāya vidmahe panditākhyāya dhimahi tan no gadādhafah pracodavūt 
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Śri Šrīvāsa Pandita: 
mantra: $rim $rivásáya svāhā 
gāvatri: $rim $rivàsáya vidmahe nāradākhyāya dhimahi tan no bhaktah pracodayāt 


Sri Sri Gaura-Gadādhara mantra: klish rir gaura-gadádharáya svāhā 


anantaram stava-pranamadi krtvà Šri:gauracandrāsta-kālīya-sūtrānusareņa smaret— 


gaurasya šayanotthānāt 
punas tac-chayanāvadhi 
nānopakaraņaih kuryat 

sevanam tatra sādhakah 


Then, after offering various stavas and pranàmas, he shall meditate on the asta- 
kālīva-lilā of Sri Gauracandra. In his mānasa-deha, he shall offer sevā with various arti- 


cles from the time of Sri Gaurānga's awakening in the morning until the Lord falls 
asleep at night. 


Sri Gaurānga's Asta-kāla-sevā 
(73) 


Sri-navadvipa-candrasya 
caritāmrtam adbhutam 
cintyatàm cintyatam nitya 
mānasa-sevanotsukah 


The nectarous pastimes of Šrī Navadvipa-candra are very wonderful. Eager to serve 
the Lord, the sādkaka shall always think of these pastimes. 


(74) 


nišānte gauracandrasya 
Sayanam ca nijālaye 
pratah-kale krtotthānam 
snānam tad-bhojanādikam 


At the end of night (nifánta), he shall meditate oņ the Lord sleeping in His own 


home. In the early morning (prātah-kāle), the Lord rises from His bed, bathes and takes 
His meal. 


(75) 


purváhna-samaye bhakta- 
mandire paramotsukam 
madhyāhne paramāšcarya- 
kelih sura-sarit-tate i 
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In the forenoon, the Lord becomes deeply absorbed in krsna-lila-smarana and experi- 
ences intense feelings of separation. In the middle of the day, Mahāprabhu performs 


astonishing pastimes on the bank of the Gangā. The sádhaka shall meditate on Lord 
Gauranga in this way. 


(76) 


aparahne navadvipa- 
bhramanam bhüri-kautukam 
sayahne gamanam cāru- 
Sobhanam nija-mandire 


In the afternoon, Gaurahari very joyfully roams about Sri Navadvipa-dhama. In the 
early evening, He returns to His own home, revealing His enchanting beauty. 


(77) 


pradose priya-vargadhyam 
šrīvāsa-bhavane tathā 

nisayam smared ānandam 

Srimat-samkirtanotsavam 


In the late evening, He meets His dear associates at the home of Srivasa Thakura, 
where they perform a great savkirtana festival far into the night. The sādkaka shall thus 
blissfully meditate on Sri Gauracandra. ; 


Serving Sri Rādhā-Krsņa in the Siddha-deha 
(78-83) 
evam Sri-caitanya-devam nigevya siddha-dehena sri-krjma-sevangam vidadhyāt. atra kanka— 


tac cintanādi-samaje 

kuryat tad anusāratah 
cintanam tu tayos tatra 
vasan guru-gaņānvitah 


punas caksusa-lile 'smin 

siddha-dehena sádhakan 

manasā mānasīm sevam 
asta-kālocitām vrajet 


sādhakah siddha-dehena 
kuryāt krsņa-priyā-grhe 
guru-rüpa-priyà-pàrsve 
lalitādi sakhi-gane 
nivāsam yāvaļe nityam 
guru-rūpā-sakhī-yutah 
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Šrīgāvata-pure Srimad- 
vrgabhànu-pure ‘pi ca 


nandifvara-pure rādhā- 
krsņa-kuņda-tata-dva)€ 
šrimad-vrndāvane ramye 
£rimad-vrndàvanesayoh 


pratar Gdyasta-samaye 
sevanam tu kramena ca 
nānopakaraņair divyair 
bhaksya-bhojyādibhih sada 
cüámara-vyajanádyais ca 
pāda-sarnvāhanādibhih 


__ In the same way, the sadhaka shall perform mānasi-sevā to Šrī $ri Radha-Krsna dur- 
ing the eight periods of the day. He shall dwell amongst his guru-gana and perform lilà- 
smarana according to their instructions. In his mind, in his siddha-deha, he shall visual- 
ize himself rendering appropriate services during the various times. In his siddha-deha, 
he (she) shall always live in Yavata and Vrsabhānu-pura, serving in the home of Sri 
Radha alongside her guru-riipa-sakhi and the other sakhis such as Sri Lalita, Visakha, 
etc. At NandiSvara-pura, on the banks of Radha-kunda and Syama-kunda, and in the 
beautiful Vrndavana forest, beginning from the early morning and continuing 
throughout the day, she shall offer meals and other services (such as fanning with « 


camara and massaging the feet) to Sri Sri Radha-Krsna. 
Meditation on the Siddha-deha 
(84) 


kišorī gopa-vanitā 
sarvālankāra-bhūsitā 
prthu-tunga-kuca-dvandva 
catuhsasti-gunānvitā 


_ The sadhaka shall contemplate his Vrndávana siddha-deha in this way: She is a 
kišorī-gopī (under 15 years old), fully decorated with ornaments, having large raiscd 
breasts, and endowed with the sixty-four qualities. 


(85) 
nigūdha-bhāvā govinde 
madanānanda-mohinī 
nānā-rasa-kalālāpa- 
šālinī divya-rüpini 


She has a secret love for Šrī Govinda that is bewildering even to Cupid himself. She 
speaks very sweetly and has a divine form. 


26 


ae (Or S F 


(86) ES 
sangita-rasa-sarhjáta- a 
bhávollása-bharánvità 
divā-nišam mano-madhye 
dvayoh premā-bharākulā 


By nature she brims with th 


€ joy of singing, playing musical instruments and 
dancing. Day and night her heart 


is filled with love for Radha and Krsna. 
(87) 


sarva-laksana-sampanna 

bhāva-hāvādi-bhūsitā 

guru-prasāda-janani 

gururūbā-priyānugā 
gandharvikà-sva-yütha-sthà 

lalitādi:gaņānvitā 
She has all pleasant characteristics an 
cite feelings of love. She is born from th 
her guru-rūpā-sakhi. She remains in $ri R 
Lalità's group (gana). 


d is adorned with feminine gestures that ex- 
€ mercy of her guru, and she always follows 
ādhā's own party (yūtha) in the company of 


(88) 


sva-yüthe$vary-anugatà 
yāvaļa-grāma-vāsinī 
cintanīyākrtih sā ca 
Rāma-rūbānugūminī 
She is very devoted to Šrī Rād 


hā, is a resident of Yavatagrama, and a followe 
kāma-rūpā-bhakti (having an intens 


e desire to serve in transcendental madhura-rati) 


(89) 


r of 


cid-ànanda-rasamayi 
druta-hema-sama-prabha 
sucina-nila-vasanā 
nānālankāra-bhūsitā 
Her body is made of cid- 


ānanda-rasa and is radiant li 
beautiful blue clothing and 


ke molten gold. She wears very 
is nicely decorated with var 


ious kinds of ornaments. 
(90) 
$ri-rádhá-krsnayoh fāršva- 


vartini nava-yauvana = 
guru-dattasya nāmno 'syã 
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mātā vargādya-matijarī 
pitä varga-trtiydkhyo 
vargāntāhvayakah patih 


She always stays alongside Šrī Radha and Krsņa, and she is in the prime of youth. 
he names of her mother, father and husband are determined in this way: The moth- 
r's name is derived from the first syllable of the sádhaka's gurugiven name. The fa- 
er's name is derived from the third syllable, and the husband's comes from the last. 


(91) 


nivāso yāvaļe tasya 
daksiņā mrdvikā hi sā 
sri-rādhā-vastra-sevādhyā 
nānālankāra-bhūsitā 


Her home is in. the village of Yavata, and she has a very graceful and delicate 


orm. She is decorated with various lovely ornaments, and she assists in the dressing 
f $i Radha. 


Ekada$a-bhava 
(92-93) 


asyaiva siddha-dehasya 

sādhanāni yathā-kramam 
ekādaša-prasiddhāni 

laksyante ‘timanoharam 


nama rüpam vayo vešah 
sambandho yütha eva ca 
ajna sevā parakastha 
palya-dasi nivāsakah 
The eleven aspects of this siddha-deha are well known. They are as follows: name 
nama), complexion (or form, rupa), age (vayas), dress (vesa), relationship (sambandha), 


voup (yūtha), order (àjnà), service (seva), divine cherished ambition (harākāsthā). 
naintainer (palyadasi) and residence (nivāsa). 


(94) 
elesam višesa-laksaņāny ucyante— 
$ri-rüpa-marijarityádi- 
nāmākhyānūnurūpatah 


cintaniyam yathd-yogyam 
svanāma vraja-subhruvām 
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Nāma—Her n 
uraja-gopīs. 


Rūpa—Her complexion (or form 
Krsņa and enchants th 


Vayas—The beauti 
pecially sweet time of 


Veía—One should m 


ments that are 


Sambandha—The relation 


servant and served. T 
for her own life. 


adorned with multicolored 


aracteristics of all these are now described, beginning with the 


ame shall be one similar to that of Sri Rüpa Maūjari and the other 


(95) 


rüpar yūthešvarī-rūpar 
bhavaniyam prayatnatah 
trailokya-mohanam kāmod- 


dipanam gopikà-bateh 


) is like that of Sri Radha, who excites kama in Sri 
€ three worlds. This meditation should be done with diligence. 


(96) 


vayo nānā-vidham tatra 
yat tu tridasa-vatsaram 

mādhuryādbhuta-kaišoram 

vikhyatam vraja-subhruvam 


ful vraja-gopis are of various ages, but the thir 
youth, so that is the age to be contemplated. 


(97) 
vešo nila-patādyais ca 
viatrülankrtais tathā 
svasya dehānurūģeņa 
svabhéva-rasa-sundarah 


teenth year is an es- 


editate on the gopi-deha as being dressed in beautifu 


l blue gar- 
omaments. 3 


(98) 


sevya-sevaka-sambandhah 
svamanovrtti-bhedatah 
prànátyaye "bi sambandham 
na kadà parivartayet 


ship between the matījarī and Šrī Śri Rādhā- 


Krsņa is that of 
njari would not give up that relationship ev 


en in exchange 


he ma 


Ho 
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(99) 


yathā yüthesvari-yüthah 
sadā tisthati tad-vaše 

tathaiva sarvathā tisthed 

bhūtvā tad-vaša-vartinī 


Yūtha—Just as Radhika’s sakhis always remain near Her in great devotion, simi- 
larly the mañjari is enchanted by Šrī Radha and always remains near to Her. 


(100) 


yūthešvaryāh $irasy ajnam 
ādāya hari-rādhayoh 
yathocitàm ca Sušrūsām 
kuryad ànanda-samyutà 


Ajna—Taking the order of her group leader on'her head, she very happily renders 
appropriate services to Sri Sri Rādhā-Krsņa. 


(101) 


càmara-vyajanádinàm 

sarvājīā-pratipālanam 
iti sevā parijīejā 

yathā-mati vibhāgašah 


Sevā—The sevā is divided into two classes: (1) obeying all kinds of orders (doing 
the needful), and (2) more specifically, a particular service like fanning with a cá- 
mara, etc., which the sādhaka personally desires. 


(102) 


§ri-radha-krsnayor yadvad 

' rüpa-manjarikadayah 

prāpta nitya-sakhituam ca 
tathā syam iti bhavayet 


Parākāsthā—The mcditation shall be: “Just as Šrī Rupa Manjari and the other gopis 
are nitya-sakhis of Radha and Krsna, I, too, am a nitya-sakhi.” 


(103) 


palya-dasi ca sā prokta 

paripābā priyamvadā. 

sva-mano-vrtti-rūfeņa 
yā nitya-paricārikā 
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Pālyadāsi—The sadhaka-manjari remains always under the shelter of a nitya-sakhi 
who is similar in nature to herself, who speaks very sweetly, and who maintains her 
in every respect. 


(104) 


niváso vraja-madhye tu 

radha-krsna-sthali mata 
vamsi-vatas ca $ri-nandi- 
$vara$ cāpy atikautukah 


Nivāsa—Those delightful places such as Varnéivata, Nandīšvara and Vraja, which 
are the sites of Rādhā-Krsņa's daily pastimes, are the dwelling places of the siddha- 
deha. 


Attachment for the Maūjarīs 
(105-108) 


ananga-manjari prokta 
vilasa-manjari tathā 
asoka-manjari ceti 

rasa-manjarika tatha 


rasüla-manjari nāmnā 
tatha kamala-manjari 
karunà-manjari khyata 
vikhyātā guna-manjari 


evarh sarvāš ca vikhyātāh 
sva-sva-nāmāksaraih parāk 
mañjaryo bahusah rūpa- 
guna-Sila-vayo "nvitāh 


nāma-rūtādi tat sarvam 

guru-dattam ca bhavayet 
tatra tatra sthità nityam 
bhajet $ri-radhikà-hari 


Then, the sádhaka-marijari shall contemplate her devotion to her manjari-gana (group) 
as follows: Ananga Mafijari, Vilāsa Manjari, Asoka Maüjari, Rasa Manjari, Rasāla 
Manjari, Kamala Manjari, Karuna Manjari, Guna Maüjari and others are all very 
famous. They possess beautiful forms, pleasing qualities, sweet personalities, and 
blooming youth. The sádhaka shall meditate on them as they have been described by 
his guru, and shall remain among them rendering sevá to Radha and Krsna. 
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(109) 


bhāvayan sādhako nityam 
sthitvā krsna-priyà-grhe 
tad ājnā-pālako bhūtvā 
kdlesu astasu sevate 


The sādhaka shall render sevā in the home of Sri Radha, carrying out the orders of 
her manjari-gana, during the eight time periods of the day. 


(110) 


sakhīnām sangini-rüpám 
ātmānarm bhāvanā-mayim 
ājūā-sevā-parākāsthā- 
krpālankāra-bhūsitām 
tata$ ca maīijari-rūbān 
gurvādīn api samsmaret 


Being decorated with the ornaments of (1) her personal order (concerning her 
sevā), (2) her cherished desire for sevā, and (3) the mercy of the sakhis, and deeply ab- 
sorbed in the conception of herself as a companion (sanginī) of the sakhis, she shall 
meditate on her guru-varga in their manjari forms. 


Lila-smarana and Gokula-dhyāna 
(111) 


atha prātah-pūrvāhna-līlārh smrtvà madhyāhne sanga-mitau rādhā-krsņau paraspara-sanga- 
Janita-nānā-sāttvika-vikāra-bhūsitau lalitādi-priya-sakhi-vrnda-sanarma-vāg-vilāsena janita- 
paramānandau nānā-rasa-vilāsa-cihnau sammagna-mānasau vihitāraņya-lilau urndāraņye 
sumahīruha-mūle yoga-pithopari upavistau evambhūtau rādhā-krsņau samsmaret. 


prathamam sad-dalam padmam 
tad-bahir vasu-patrakam 
tad-bahir dasa-patram ca 
dasopadala-samyutam 


Then, after contemplating the morning and forenoon līlās, the sādhaka shall medi- 
tate on the midday lila. Radha and Krsna meet then, and due to the ecstasy of this 
meeting, both of Their bodies erupt with sāttvika-vikāras (external manifestations of in- 
ner emotional transformations). Very happily They joke with Lalita and the other 
sakhis and manjaris. When They see last night's love marks on each other, Their 
minds and hearts drown in prema-rasa. In this way, They very blissfully perform 
Their vana-vihara-lila. After that, They sit upon a jewelled throne at the base of a kalpa- 

Absorbed in this lila, the sádhaka shall thoroughly meditate on the midday pas- 
times of Radha-Govinda. The meditation on this lotus-shaped yoga-pitha is as such: 
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First, there is a six-petalled lotus; then on the outside of that are ei 


ght more petalszatter 
that. ten more, and then ten partial petals. 


(112) 


srīmad-rādhā-krsņa-līlā- 
rasa-pūrita-vigraham 

tat-tad-iccha-vasenaivon- 

militam bhāti mudritam 


The body of this yoga-pitha lotus is full of radha-krsna-lila-rasa. It blooms and contracts 
by the desire of Kigori-Kigora. 


(113) 


prākārās tad-bahis tatra 

dikyu dvàára-catustayam 
catus-koņāš.ca sad-dalyàm 

sat-pady-astādašāksari 


At the corners of the four si 
cight petals are eight ku 
mantra. 


des surrounding the lotus are four gateways. On the 
jas, and on the six petals are the 18 syllables of the gopāla- 


(114-117) 


vatha brahma-samhitāvām (2-4) 


sahasra-patram kamalam 
gokulakhyam mahat padam 

tat-karņikāram tad-dhāma 
tad-anantamsa-sambhavam 


karņikāram mahad yantram 
sat-konam vajra-kilakam 
sad-angam saf-padi-sthanam 
prakrtya purusena ca 
premānanda-mahānanda- 
rasenāvasthitam hi yat 
Jyoti-rūbeņa manunā 
kāma-bijena sangatam 


tat-kinjalkam tad-arhšānām 
tat patrāņi $riyàm api 


evambhūta yoga-pithe $ri-éri-rádhà-krsnau smaret. 


` 
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The Brahma-samhita describes a wonderful place known as Gokula that is shaped 
like a thousand-petalled lotus. The karņikā (seed-pod) of the lotus is the abode of Sri 
Krsna. That lotus is manifested by a portion of the jyoti of Šrī Baladeva. This karņikā is a 
great hexagonal yantra, wherein the kāma-bija is a diamond peg in the center, accom- 
panied by Radha and Krsņa. They are surrounded by the krsņa-mantra, then the 18-syl- 
lable gopāla-mantra, and then the káma-gáyatri. Surrounding that hexagonal karnika (as 
the filaments of the lotus) are the asta-mafijaris, and beyond that the petals of the lotus 


are the abodes of the sakhis. In this way, the yoga-pitha-smarana of Śri Sri Radha-Krsna is 
done. 


Sri Krsna's Age, Dress, etc. 
(118) 


atha šrī-krsņa-candrasya 
vayo-vesüdayo "khilāh 
rasa-šāstrānusāreņa 
j nirüpyante yathamati 
After the yoga-pitha has been established, the age, dress, etc., of Sri Krsna is asccr- 
Br according to information in the rasa-šāstras. 


l (119-120) 
| (bhakti-rasdmrta-sindhu 2.1.308, 9)— 


vayah kaumāra-baugaņda- 
kaišoram iti tat tridhā 


kaumāram pancamabdantam 
paugandam dašamāvadhi 
āsodašāc ca kaišoram 
yauvanam syāt tatah param 


Age is divided into three periods—kaumāra, pauganda and kaisora. The period up to 
the fifth year is called kaumāra. Age five to ten is pauganda, ten to sixteen is kaisora, and 
after that, yauvana. 


(121) 


ādya-madhyānta-bhedena 
kaumārādīni ca tridhā 

asļa-māsādhikam varsam 
bhāgatvena ca kirtitam 


The ages of kaumāra, etc., are also divided into ādya (beginning), madhya (middle) 
and anta (end). Each part of kaumāra and paugaņda is made up of about one-year and 
eight months. 
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(122) 3 

tad vathā—ādya-kaumāram asta-māsādhikam eka-varsam evam madhya-kaumāram, evam 
a wya-kaumaram; evam pancama-varsa-paryantam kaumāram jneyam. ādya-baugaņdam asta- 
mūāsādhikam eka-vargam; evam madhya-paugandam; evam ca Sesa-paugandam; evam ca 
krameņa sastha-varsam arabhya dasa-varsa-paryantam paugandam jneyam. ādya-kaišoram 
virdha-dina-dvayottaraikàdasa-másüdhikam eka-varsam; evar madhya-kaisoram; evam sega 
kaušoram; krameņaikādaša-vargam ārabhya patca-daša-varsa-nava-māsa-sārdha-sapta-dina- 
boxantam kaisoram jneyam. 

atha Sri-krsnasya vraja-lilà—tatra $ri-krgnasya vraja-lilà paūca-dinottara-saņ-māsādhika- 
dasa-varsiya jūevā (10-6-5) atha ca (bhāg. 3.2.26)— 


ekādaša-samās tatra 
gūdhārcih sabalo 'vasat 


Each part of the kaumāra age is 1 year and 8 months. Altogether this equals five 
ears. From the sixth year to the tenth (pauganda), the divisions are of the same dura- 


tion. In the kaisora age, the divisions each last 1 year, 11 months, and 2 1/2 davs. 
Kaišora begins at age 11 and lasts up to the age of 15 years, 9 months, 7 1/2 days. The 


vraja-lilā of Sri Krsna lasts up to the age of 10 years, 6 months, and 5 days. In Srimad- 


Dhagauatam it is said: “Along with Sri Baladeva, Sri Krsnacandra lived in Vraja up to 
the age of 11. all the while concealing His divine power.” 


(123-129) 


mahārāja-kumārātayā bhogātišayena samrddhyā varsa-māsa-dinānām sárdhatayà sārdha- 
va pla-dinoltta ra-naua-masadhika-panca-dasa-varsa-parimitam Šri-krsņasya vayo jneyam (15.9-7 


3 
LETS) 


atraiva Sesa-kaisore 

$odasa-hàyane sada 

vraje vihāram kurute 
Sriman nandasya nandanah 


vamsi-panih pita-vasa 

indranila-mani-dyutih 
kanthe kaustubha-sobhàdhyo 

mayūra-dala-bhūsaņah 


gutjā-hāra-lasad-vaksā 
ratna-hāra-virājitah 

vana-mālā-dharo niska 

Sobhollasita-kanthakah 


vama-bhaga-sthita-suarna- 
rekhā-rājad-urah-sthalah 
vaijayanti-lasad-vaksā a 
gaja-mauktika-nàsikah 
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karnayor makarākāra- 

kuņdalābhyām virājitah 
ratna-kankana-yug ghastah 
kaunkumam tilakam dadhat 


kinkiniyukta-katiko 
ratna-nüpura-yuk-pa dah 
mālati-mallike jāti- 
yūthī ketakī-campake 


nāgakešara ityādi 
puspa-mālā-svulankrtah 
iti veša-dharah šrīmān 
dhyeyah sri-nandanandanah 


Because of having too much fun being the vraja-rāja-kumāra, Krsna extended His lli 
in Vyndavana half again the number of years He already lived there (10 years. 6 
months, 5 days), making His age 15 years, 9 months, 7 1/2 days. $ri Nandanandana 
eternally sports in Vraja (near the end of kaišora's 16 years) as a kišora-gopa. 

The krsna-dhyàna is as follows: In His hand He holds a flute (vamsz), He wears vel- 
low clothing, is effulgent like a sapphire, and has the beautiful kaustubha jewel on His 
neck. The top of His head is adorned with a peacock feather, and jewelled and gunjā- 
seed necklaces hang on His chest. A garland of forest flowers (such as mdlati, mallika. 
jati, vüthi, ketaki, campaka, nāgakešara, etc.) hangs down to His lotus feet. He wears a 
gleaming gold ornament on His neck, and has a golden line of hair on the left side of 
His chest, along with the vaijayanti-mālā. Dangling from His nose is a valuable pearl 
said to come from the head of an elephant. His ears are decorated with dolphin-shaped 
earrings, and He wears bangles on His hands. Tilaka made of kunkuma beautifies His 
forehead. He wears kinkini bells round His waist, with ankle bells on His lotus feet. 


(130) 


Srigam vàmodara-parisare tunda-bandhāntara-stham 
dakse tadvan nihita-muralīm ratna-citram dadhānah 
vāmenāsau sarala-lagudam pāņinā pita-varnam 
līlāmbhojam kamala-nayanah kampayan daksiņena 


Then, when Krsna goes to herd the cows, He is decorated like this: On the lefi side 
of His abdomen, the lotus-eyed Sri Krsna has a buffalo horn stuck in His belt, and on 


His right side He has placed His jewelled murali flute. In His left hand He carries a 
straight wooden stick, and in His right He playfully twirls a yellow lotus. 


Krsņa-mantras 
(131) 


asyaiva krsna-candrasya 
mantrāh santi trayo "malāh 


siddhàh krsnasya sat-prema- 
bhakti-siddhi-kará matah 


There are three krsņa-mantras that are very pure and powerful; they are famous for 
bestowing prema-bhakti on their chanters. 


(132) 


tatrādau mantroddhāro yathā sanatkumāra-samhitājām— 


hare-krsņau dvir āvrttau 
krsna tādrk tathā hare 
hare rāma tathā rāma 

tathā tādrg ghare manuh 


A reference for the first mantra is from the Sanat-kumāra-samhitā: The words hare 
krsna are repeated twice, and then Ārsņa and hare are both separately twice repeated. In 
the same way, hare rāma, rāma and hare are twice repeated. 


(133) 


The mantra is thus: 


hare krsna hare krsna krsna krsna hare hare 
hare rāma hare rāma rāma rāma hare hare 


(134-135) 


asya dhyānam yathā tatraiva— 


dhyāyed urndāvane ramye 
gopa-gobhir alankrte 

kadamba-padapa-cchaye 
yamunā-jala-$itale 


rādhayā sahita krsnam 
vamsi-vadana-tat-param 
tribhanga-lalitam devam 
bhaktanugraha-karakam 


The dhyāna that accompanies this mahà-mantra is also found in the Sanat-kumāra- 
samhita: Sri Krsna is sporting in the cooling waters of the Yamunā, or in the shade of a 
kadamba tree in the beautiful Vrndāvana forest. He is ornamented (surrounded) by the 
cows and gopas, and is accompanied by Sri Radha. He is very skillful at playing the 


flute as He stands in a charming tribhanga pose, bestowing mercy and kindness upon 
the bhaktas. 


- 
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(136) 


višesato dašārņo ‘yam 
Japa-mātreņa siddhi-dah 
pancangany asya mantrasya 
vijūeyāni manisibhih 
Then, the 10-syllable mantra is described. By merely chanting this mantra, siddhi is 
attained. It should be known by the panditas that there are five parts to this mantra. 


(137-141) 
iti gautamiya-tantra-vàkyàt rāga-mārge dasaksara-gopala-mantrasya prasiddhih; tad-uddhāro 
likhyate, sa yatha gautamiya-tantre— 


khantaksaram samuddhrtya 
trayodaša-svarānvitam 
parnam turya-svara-yutam 
chāntam dhāntam tathā dvayam 


amrtārņam mamsa-yugmam 
mukha-vrttena samyutam 

bhārņam tu mukha-vrttādhyām 
pavanārņam tathaiva ca 


bīja-šakti-samāyukto 
mantro yam samudāhrtah 
gupta-bīja-svabhāvatvād 
dašārņah khalu kathyate 


brahmarnam turya-samyuktam 
māmsa-dvaya-samanvitam 
nāda-bindu-samāyuktam 
jagad-bījam udāhrtam 


Sukrarnam amrtārņena 
mukha-vrttena samyutam 
gaganam mukha-vrttena 
prokta šaktih paratpara 
In the Gautamiya-tantra, the ten 
scribed: The letter that follows kha 


go. The fourth vowel (i) is then joi 


-syllable gopála-mantra used in the rāga-mārga is de- 
letters ja, na, va, 


(g4) is joined with the thirteenth vowel (0) forming 
ned with pa, making pī. These are followed by the 
lla, bhā and ya. The bija (klim) and Sakti (svāhā) are then added. 


10-syllable mantra—klim gopijana-vallabhàya svākā 


18-syllable mantra—klim krsņāya govindáya gopijana-vallabhàya svāhā 
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(142) 


phullendīvara-kāntim indu-vadanam barhavatamsa-priyam 
srīvatsānkam udāra-kaustubha-dharari pitambaram sundaram 
gopīnām nayanotpalārcita-tanum g0-gopa-sanghaurtam 
govindam kala-venu-vadana-param divyāt:ga-bhūsam bhaje 


. The dhyana that is to accompany the 
in the Gautamiya-tantra: | worship Govinda, w 


Kama-gayatri 
(143-144) 
atha kāma-gāyatri-mantroddhāro yatha svāyambhuvāgame— 


klim tatah kàma-devàya 

vidmahe ca padam tatah 
tataš ca puspa-bandya 
dhimahiti padam tatah 


tatas tan no ‘nanga iti 
tata$ caiva pracodayāt 
esa vai kama-gayatri 
caturvimsaksanri mata 
The reference for the kama-gayatri-mantra is found in the Svāyambhuva-āgama: first 


klim, then kāmadevāya, then vidmahe, then puspa-bāņāya, then dhimahi tan no ‘nangah, 
then pracodayat. This is the 24syllable kāma-gāyatrī. 
The mantra is thus: 


klīm kàmadevàya vidmahe puspa-bandya dhimahi tan no nangah pracodayāt 
(145) 
krīdāsakto madana-vasa-go rādhojālirigitārigah s 
sabhru-bhangah smita-suvadano mugdha-nepathya-sobhah 
umdaranye prati-nava-latā-sadmasu prema-pirnah 
pūrņānando jayati muralīm vādayāno mukundah 2 


In the Svāyambhuva-āgama-šāstra the dhyana for the kama-gayatri is described: Full of 
ecstasy, Sri Mukunda triumphantly plays on His murali flute as He roams from grove 
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to grove in the Vrndāvana forest. His beautiful body is dressed in charming clothing 
and is being embraced by Sri Radha. Her love completely subjugates Him, and He is 
addicted to His sporting with Her. He is full of love for Her, and sometimes He con- 


tracts the eyebrows on His smiling, handsome face in a way that reveals His lustful 
mood. 


Sri Radha’s Age. Dress, etc., and Mantra-gayatri 
(146) 
yathà brhad-gautamiya-tantre— 


devi krsņa-mayi proktā 
rādhikā para-devata 
sarva-laksmi-mayi sarva- 
kāntih sammohini para 


Then, the age, form, dress, etc., of Sri Rádhà is determined. In Brhad-gautamiva- 
tantra it is said: Sri Radha is known as Devi, Krsnamayi, Supreme Goddess in whom 
all Laksmis reside; Her beauty and charm defeat that of all others. 


(147-149) 
rk-barišiste ca— 


rādhayā mādhavo devo 
mādhavenaiva rādhikā 
vibhrājante janesvā 


mātsje ca— + 


uaranasyam visalaksi 
vimalà purusottame 
rukmini dváravatyàm tu 
rüdhà vrndávane vane 


padme ca (u. ni. 4.5)— 


yathā rādhā priya visnos 
tasyah kuņdam priyam tathā 
sarva-gopisu saivaikā 
visnor atyanta-vallabhā 


In a supplement to the Rg-veda it is said: Among all people, Radhika and Madhava 
together are the most beautiful. In the Matsya-purdna: In Varanasi, She is known as Šrī 
Visalaksi, and in Purusottama-ksetra, She is called Sri Vimalā. In Dvaraka, She is Šrī 
Rukmini, and as the queen of the Vrndāvana forest, She is called Šrī Radha. 
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In the Ujjvala-nilamcni, a statement taken from the Padma-purāņa says: Just as Sri 
Radha is the most beloved of Šrī Krsna, similarly Sri Rādhā-kuņda is also very dear. 
Among all the gopis, Sri Radha is the dearest lover of Šrī Krsna. 


(150-152) 
(u. ni. 4.3-4, 6-7)— 


mahà-bhàva-svarüpeyain 
gunair ativariyasi 
gopalottara-tapanyam 
yad gandharveti visrutà 


hlādinī ya mahà-saktih 
sarva-Sakti-variyasi 

tat-sára-bhàva-rüpeyam 
iti tantre pratisthita 


susthu-kanta-svaripeyam 
sarvadā vārsabhānavī 
dhrta-sodasa-srigàrà 
dvādašābharaņānvitā 


In the Rādhāprakaraņa of Ujjvala-nīlamaņi it is said: Sri Rādhikā's body is composed 
of mahā-bhāva. The greatest of all šaktisis the hlādini-šakti. Therefore it is called mahá- 
sakli. Of that, the essence is mādana, which is the zenith of makā-bhāva. Sri Radha is the 
embodiment of that highest makā-bhāva. This conclusion is well established. 

In the Gopalottara-tàpani, She is glorified as Gāndharvā. This daughter of Vrsabhanu 


has a very beautiful form and wears 16 items of beautification ($rūgāra) and 12 types of 
ornaments (àbharana). 


(153) 
latra susthu-kānta-svarūpā, yathà Sri-krsna-vakyam (u. nī. 4.8)— 


kacās tava sukuncità mukham adhira-dirgheksanam 
kathora-kuca-bhāg-urah krašima-šāli madhya-sthalam 
nate sirasi dorlate karaja-ratna-ramjau karau 
vidhünayati rādhike tri-jagad esa rupotsavah 


, ^n example concerning Her beautiful form is given in Ujjvala-nilamani, wherein 
Sti Krsna says, "O Radhe! The locks of Your hair curl beautifully, and You have a lo- 
tus-like face with elongated restless eyes. Your chest is adorned with lovely large and 
firm breasts. Your waist is attractively slender, Your head is bowed slightly in mod- 
esty, and Your fingernails are like rows of jewels. Your beautiful form is a festival of 
elegance and. sweetness that crushes the vanity of the three worlds." : 
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(154) 
dhrta-sodaša-šrigārā yathà (u. nī. 4.9)— 


snālā nāsāgra-jāgran-maņi-rasita-paļā sütrini baddha-veni 

sotlamsā carcitangi kusumita-cikura sragviņī padma-hasta 
tāmbūlāsyoru-bindu-stavakita-cibukā kajjalaksi sucitrā 

rādhālaktojjvalānghrih sphurtti tilakinī sodasa-kalpiniyam 


Concerning Her sixteen items of beautification, Subala says to Srl Krsna, “After 
bathing, Sri Radhika decorates the tip of Her nose with an effulgent jewel. She dresses 
in blue clothing, with a sash (nivibandhana) around Her waist. Her hair is plaited and 
She wears ornaments on Her ears. Her limbs are smeared with camphor, musk and 
sandal paste. She wears flowers in Her hair and a:garland around Her neck. In Her 
hand She playfully carries a lotus flower. In Her mouth She has tambula, and on Her 
chin a dot of musk. She wears kajjala around Her eyes and on Her cheeks are musk- 
paintings of dolphins, etc. The bottoms of Her lotus feet are painted red and She wears 
tilaka on Her forehead.” 


(155) 
dvādašābharaņāšritā yathā (u. nī. 4.10) — 


divyas cūdāmaņindrah purata-viraatah kundala-dvandva-kana- 
niskās cakri-alàkà-yuga-valaya-ghaf&h kaņtha-bhūsormikās ca 
hārās tārānukāra bhuja-kafaka-tulákofayo ratna-klrptās 
turngà padanguriya-cchavir iti ravibhir bhūsaņair bhāti rādhā 


Concerning Her twelve ornaments, Subala says, "Šrī Rādhikā wears a diamond on 
Mer head, golden earrings on Her ears, and tiny golden bells around Her hips, „N 
golden locket hangs around Her neck. She wears a cakri-šalākā! over Her ears. bangles 
on Her hands, and a necklace around Her throat. There are rings on Her fingers and 
a group of star-like necklaces on Her bosom. She is adorned with jewelled armlets, 
jewelled ankle bells and radiant toe rings. She is very beautiful wearing these twelve 
ornaments." 


(156-159) 


madhye vayasi kaišora eva tasyah sthitih. pūrvavad divasa-gananayà virisati-dinottara- 
panca-masadhika-nava-varsa-parimitam madhya-kaišoram vayah (9-5-20); rāja-kumārītvād 
bhogātišayena samrddhyà varsa-māsa-dinānār sārdhatayā paūica-daša-dinottara-māsa-dvayād- 
hika-caturdasa-varsa parimitam vayo syāh jneyam (142-15). 


as5yà madiyata-bhavo 
madhu-snehas tathaiva ca 


- 


Gu a a Sy A 
! A cakri-šalākā is an elaborate ornament that encircles the entire ear and fastens at the 
top. 
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manjisthàkhyo bhaved ragah ie 
samarthā kevalā ratih 


kandarpa-kautukam kuūjam 
grham asyās tu yāvaļe 
mātāsyāļ kirtidà prokta 
vrsaohānuh pita smrtah 


abhimanyuh patis tasya 
durmukho devarah smrtah 
Jatilākhyā smrtā švašrur 
nanandā kufila mata 


yathà syur nāyakāvasthā 
nikhilā eva mādhave 
tathaiva nāyikāvasthā 

rādhāyām prāyašo matah 


Sri Rādhā's age is in the middle of the kaišora period. Just as previously, Krsna’s age 
was increased by half again, so Rādhā's age is increased to 14 years, 2 months and 15 
days. She has a strong feeling that Krsņa belongs to Her (madiyata-bhava), as well as 
madhu-sneha (a very sweet affectionate mood). Her love for Krsna is pure, powerful and 
lasting, and She has various kunjas for Her pastimes with Him. Her home is in 
Yavajagrama, Her mother's name is Kīrtidā, and Her father's Vrsabhānu” Her hus- 
band's name is Abhimanyu, Durmukha is Her brother-in-law, Jatila is Her mother-in- 
law, and Kutilā is Her sister-in-law. Just as Šrī Krsņa always exists as the nāyaka (heroic 
lover), Sri Radhika is forever the principal nāyikā (heroine). 


(160-165) 
(u. ni. 4.50-54)— 


tasjā vrndàvanesvaryàh 
sakhyah panca-vidhà matàh. 
sakhyaš ca nitya-sakhyas ca 
prana-sakhyas ca kāšcana 
priya-sakhyas ca parama- 
prestha-sakhyas ca visrutàh 


sakhyah kusumikā-vindhyā- 
dhanisthadyah prakirtitah 
nitya-sakhyas ca kastüri- 
mani-mafijarikadayah 


fràna-sakhyah $asimukhi- 
vásanti-lásikadayah 
gata vrndāvanešvarjāh 
prayenemah svarüfatàm 


priya-sakhyah kurangahsi 
sumadhyā madanālasā 
kamalā mādhuri mafifu- 
kešī kandarpa-sundari 
mādhavi málati kāma- 
lata šašikalādayah 


parama-prestha-sakhyas tu 
lalitā sa-višākhikā 
sa-citrā campakalatā 
tungavidyendulekhika 
rangadevi sudevi cety' 
asļau sarva-gaņāgrimāh 


(u. nī. 3.61)— 


yūthādhipātve '?y aucityam 
dadhānā lalitādayah 
svesta-rādhādi-bhāvasya 
lobhāt sakhya-rucim dadhuh 


Šrī Rādhā's sakhis are of five types: sakhi, nitya-sakhi, prana-sakhi, priya-sakhi, and 
parama-prestha-sakhi. Kusumikā, Vindhyā, Dhanistha and others are known as sakhis. 
Kastürikà, Mani Mafijari, etc., are known as nitya-sakhis. Šasimukhi, Vasanti, Lasika, 
etc., are known as prana-sakhis. These gofis usually have forms (or natures) similar to 
Sri Radha. 


Maījukešī, Kandarpa- 


sundari, Mādhavi, Mālatī, Kāmalatā and Šašikalā, etc., are priya-sakhis. 


Lalita, Vigakha, Citra, Campakalata 
Sudevi are the parama-prestha-sakhis. These eight 


(166) 


madiyata-bhava-laksanam yatha— 
$rrgara-rasa-sarvasvah 
krsņah priyatamo mama 


iti yah praudha-nirbandho 
bhávah sa syän madiyatà 


The characteristic of madiyatà is such: "Sri Krsna, wh 
my all-in-all.” This unwavering bhava is called madiyatá 


(167) 


ose mood is very romantic, is 


udaharanam yatha 


Stkhi-pincha-lasan-mukhambujo 
muralivan mama fivanesvarah 
kva gato ‘tra vihàya mam ito 
vada nàràyana sarva-vittama 


An example is such: Sri Radhika says, “O Narayana, Knower of Everything! Sri 
Krsna, who wears an array of peacock feathers in His hair, plays a flute, and has a 
very beautiful lotus face, is the Lord of my life. He has now disappeared from this 
place. Please tell me where He has gone!” 


(168) 


bhuja-catustayam kvàpi 
narmaņā darsayann api 
urndāvanešvari-premņā 
dvi-bhujah kriyate harih 


One day, just for fun, Sri Krsna displayed His four-armed form before Sri Radha, 
but Her pure love forced Him to resume His two-armed form. 


(169) 
yatha (u. ni. 5.7)— 


rāsārambha-vidhau niliya vasata kunje mrgaksi-ganair 
drstam gopayitum samuddhura-dhiyà yà susthu samdarsita 
rādhāyāh pranayasya hanta mahimā yasya $nyà raksitum 
sā šakyā prabhavisnunapi hariņā nàsic catur-bāhutā 


One day, in the Spring season, Sri Krsna was performing rāsa-līlā with the doe-eyed 
gopis near Govardhana Hill. Wanting to begin a different pastime, He entered the 
forest and hid from them in a kuñja. Suddenly, as He was watching for them, He 
discovered that the gopis had surrounded Him on all sides and He had no way of es- 
cape. 

Being very clever, He decided to trick them by displaying His four-armed form. 
Ile did this and then remained motionless. Seeing that the object of their love had 
transformed into a náráyana-mürti, the gopis offered obeisance and prayed that they 
mav see Krsna again. 

Then, because of the wonderful power of Rādhā's love, He revealed His two-armed 


form to Her alone. In the presence of Her love, He was unable to retain His four-armed 
form. 


(170-171) 
madhu-sneha-laksanam yathà (u. ni. sthāyibhāva-prakaraņe 14.93-94)— D 


madīyatātišaya-bhāk = 
priye sneho bhaven madhu 


svayam prakata-mádhuryo 
náná-rasa-samáhrtih 
mattatosma-dharah sneho 
madhu-sāmyān madhücyate 


The characteristics of madhu-sneha are now described: That type of affection 
wherein the lover says of the beloved, “He is mine” is called madhu-sneha. This bhava 
has no comparison-in sweetness. It is the meeting place of various rasas, and is charac- 
terized by a passionate drunkenness and pride. Madhu (honey) is by nature very sweet 
and is mixed with the nectars of various flowers; when swallowed, it produces both 
heat and drunkenness. Thus, this type of sneha (affection) is known as madhu-sneha. 


(172) 
udaharanam yathà (u. ni. 14.95)— 


rādhā snehamayena hanta racītā mādhurya-sāreņa sa 
saudhiva pratimā ghanapy uru-gunair bhāvosmaņā vidrutà 
yan-namany api dhāmani $ravanayor yāti prasangena me 
sandranandamayi bhavaty anupamà sadyo jagad-vismrti 


Sri Krsna said to Subala, “Alas, Sri Radha is so full of the sweetest affection that She 
is like a mūrti made of nectar. Possessing very deep transcendental qualities, She has 
melted like butter in the fire of eagerness for Me. If I simply hear Her name, I swoon 
with rapture and forget everything.” 


(173) 
mānjistha-rāga-laksaņam yathā (u. nī. 14.139)— 


aháryo 'nanya-süpekso 
yah kāntyā varddhate sada 
bhaven mànjistha-rügo ‘sau 
rādhā-mādhavajor yatha 


The type of raga (attachment) that is never destroyed (like the blue satflower never 


withers) and is completely independent is māfjistha-rāga. This is the raga shared by 
Radha and Krsna. à 


(174) 
udāharaņam yathà (u. ni. 14.141)— 


dhatte drag anupādhi janma vidhinā kenāpi nākampate 

sūte 'ty Ghita-sancayair api rasarh te cen mitho vartmane 

rddhim sancinute camatkrti-karoddama-pramodottaram 
rüdhà-màdhavayor ayam nirupamah premānubandhotsavah 
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Sri Paurnamasi said to Šrī Nāndimukhī: “The love between Radha and Madhava is 
a festival of endless and unwavering bliss. Its equal does not exist in either the spiritual 
or material worlds. It appears instantly and is never disturbed by anything. Due to so 
much grief from fear of Their elders, They have had to devise various clever means 
for meeting together, and a very special flavor of ever-increasing rasa has arisen." 


(175-176) 
samartha-rater laksanam yatha (u. ni. 14.52)— 


kancid-visesa-mayantya 
sambhogecchā yayābhitah 
ratyā tàdátmyam apanna 

sā samartheti bhaņyate 


sva-svarūpāt tadīyād và 
jātā yat kiūcid anvayat 

samarthā sarva-vismāri- 

gandkā sāndratamā mata 


The characteristics of samarthd-rati are as follows: Among samarthā-ratt, samanjasa- 
rati and sādhāraņi-rati, samartkā-rati has an indescribable quality—namely, the ability to 
bring Sri Krsna completely under its control. This rati and the desire for union with 
Krsņa are inseparable. From the faintest aroma of this rati, the gopis who have attained 
it (as a result of their own natures or from hearing about Krsna) completely forget their 
shyness and family traditions. This mood is so intense that no other bhava has a 
chance to enter their minds. 


(177) 
udāharaņam yathā (u. ni. 14.54, 55, 57)— 


preksyāšese jagati madhuram svām vadhūm $ankaya te 
tasyāh pāršve gurubhir abhitas tvat-prasango nyavari 
$rutvà dūre tad api bhavatah sā tulā-koļi-nādam 
hà krsnety ašruta-caram api vyjāharanty unmadāsīt 


An example of samarthé-rati is such: Śri Vrndā told Sri Krsna about a certain young 
newlywed girl in Vraja who, upon hearing the jingling of Krsna's ankle bells for the 
first time, became completely maddened with love. Vrndà said, "In order to protect 
their beautiful newlywed daughters, all the elders in Vraja-mandala have prevented 
them from hearing any discussion about You. Even so, when that certain newlywed 
first heard the sound of Your ankle bells from a distance, She cried ‘Ha Krsna’ and be- 
came mad." 


(178) 


sarvādbhuta-vilāsormi-camatkāra-kara-šriyah 
sambhogecchā-višeso 'syà rater jātu na bhidyate 
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ity asyam krsņa-saukhyārtham eva kevalam udyamah 


There is never any perceivable difference between samarthá-rati and the desire for 
union. It i onishingly profound and wonderful in its ability to subdue Krsna by its 
waves of deep pleasure. A gopi having this rati totally dedicates her mind, body and 


words to Krsna's happiness. She hasn't even the slightest tinge of desire for her own 
satisfaction. 


(179) 


iyam eva ratih praudha 
mahābhāva-dašām vrajet 
Jā mīgyā syād vimuktānām 
bhaktanam ca variyasüm 


When samarthà-rati has fully matured, it enters the State of mahā-bhāva. For this rea- 
t 


son, the chiefs among the muktas and bhaktas are constantly striving for it (but rarely 
attain it). 


(180) 
yathà $ri-dasame (10.4 7.58)— 


etàh param tanu-bhrto bhuvi gopa-vadhvo 
govinda eva nikhilātmani rūdha-bhāvāh 
vanchanti yad bhava-bhiyo munayo vayam ca 
kih brahma-janmabhir ananta-kathārasasya 


When Šrī Uddhava Mahāšaya first witnessed the mahà-bhàva of the gopis, he loudly 
proclaimed, "Among all births one could take on this earth, that of a vraja-gopi is the 
most fruitful. Why? Because these young girls have obtained mahā-bhāva for the Soul 
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Brahma? 


(181) 
Sri-rādhā-mantroddhāro yathà gauri-tantre— 


šrirnāda-bindu-sarhyuktā 
tathāgnir mukha-vrtta-yuk 
caturthi vahni-jāyāntā 
rādhikāstāksaro manuh > 
In the Gauri-tantra a description of the $ri-rádhà-mantra is given: Šrī is joined with 
«nusvara (Srim); then the letter a is joined with anusvara and the letter ra (ram). Radhika 


"-— 





in the dative case (rādhikāyai) follows, and then it ends with svākā. This is the eig" - 
syllable $ri-radhà-mantra. ad 


The šri-rādhā-mantra is: 
Srim ram rādhikājai svāhā 
The šri-rādhā-gāyatri is: 
$ri-rádhikayai vidmahe, prema-rüpàyai dhimahi, tan no rādhā pracoday 
(182) 
asyā dhyānam yathā tatraiva— 


smeram šri-kunkumābhām sphurad-aruna-pata-pranta-klyptavaguntham 
ramyām vesena veni-kyta-cikura-sikhalambi-padmam kisorim 
tanjany-angustha-yuktya hari-mukha-kamale yunjatim nagavalli- 
parnam karnayataksim tri-jagati madhuram rādhikām arcayāmi 


The sri-rádhà-dhyàna is described in the Gauri-tantra as follows: I worship 
Radhika, whose lotus mouth is slightly smiling, and who has a beautiful saffron- 
ored complexion. She is attractively clothed in a crimson dress, the border of wh 
serves as Her veil. From Her plaited hair a lotus flower dangles, and with Her thu 
and forefinger She offers tàmbula to the lotus mouth of Sri Krsna. She has lovely e 
gated ears and eyes, and is the sweetest person in all the three worlds. 


(183-186) 


tapta-hema-prabhām nila- 
kuntala-baddha-mallikām 
Sarac-candra-mukhim nrtya- 
cakori-cancaleksanam 


bimbādhara-smita-jyotsnām 
Jagaj-jīvana-dāyikām 
Cāru-ratna-stanālambi- 
muktādāma-vibhūsaņām 


nitamba-nila-vasanam 
kinkiņī-jāla-maņditām 
nānā-ratnādi-nirmāņa- 
ratna-nüpura-dharinim 


sarva-làvanya-mugdhàngim 
sarvāvayava-sundarīm 
krsna-pāršva-sthitām nityam 
krsna-premaika-vigraham 
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ānanda-rasa-sammagnāri 
kišorīm āšraye vane 


In another Šāstra, a different type of sri- 


(187) 


Saurim raktambaram ramyarh 
Sunetram susmitānanām 
šyāmām šyāmākhilābhistām 
rādhikām āšraye vane 
Elsewhere that dhyana is as follows: I tak 
Vrsabhānu, in the deligh 


Her beautiful features. 
(188) 


vind rādhā-prasādena 
krsņa-prāptir na jāyate 
tatah šrirādhikā-krgņau ` 
smaraņījau susamyutau 


Without pleasing Sri Radha, it is im 


possible to obtain Šrī Krsna. Therefore, we 
should always remember Radha and Krş 


ma together. 


(189) 
yatha bhavisyottare— 


prema-bhaktau yadi éraddhà 
matprasādam yadīcchasi 
tadā nārada bhāvena 
rādhāyārādhako bhava e 


In the Bhavisyottara-purana, Sri Krsna says, "O Narada, if you have strong faith in 
rema-bhakti and you truly want to Satisfy Me and obtain My mercy, then you please 
ecome a loving devotee of Śri Radha.” 
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(190) 


tathā ca nàradiye— 


satyam satya punah satyam 
satyam eva puhah punah 
ving rādhā-prasādena 
mat-prasado na vidyate 


Similarly, in the Nàradiya-purana, Śri Krsna says, "O Narada, I solemnly declare to 
you again and again and again that without the mercy of Sri Radha, My mercy does 


not arise.” 
(191) 


$ri-radhikayah kāruņyāt 
tat-sakhi-samgatim tyat 
tat-sakhīnārh ca krpayā 
yosid-angam avapnuyat 


Bv the mercy of Sri Radhika, the sadhaka gets the association of Radhika’s sakhi- 
gana. By the mercy of that sakhi-gana, one obtains birth as a young girl in Vraja. 


Descriptions of the Asta-sakhis 
Sri Lalita Sakhi 
(192-197) 


ananga-sukhadakhyo ‘sti 
kunjas tasyottare dale 
vijūeyo ‘yam tadid-varno 


nānā-puspa-drumāvrtah 


lalitānandado nityam 
uttare kutija-rājakah 
gorocanābhā lalitā 

tatra tisthati nityasah 


maytira-pincha-sadrse- 

vasanā krsna-vallabha 
khandita-bhavam apanna 

rati-yuktà harau sada 


candra-tāmbūla-sevādhjā 
divyābharaņa-maņditā 
sapta-virhšaty-aho yuktā- 
sta-māsa-manu-hāyanā (14-8-27) 
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asyà vayah-pramànam yat 
fitā mata višokakah 
šāradā ca patir yasyà 

bhairavākhyo mato budhaih 


svarüpa-dàámodaratàm 
prapta gaura-rase tv iyam 

tyam tu vàma-prakharà 

grham asyās tu yàvafe 


Next, the particular characteristics of the asfa-sakhis are given, beginning with Sri 
Lalita Sakhi. On the northern petal of Ananga-sukhada Kufija, there is a beautiful kuñja 
covered with various kinds of flowers and trees. This place is known as Lalitanandada 
Kunja and is the color of lightning. The lovely Lalita Sakhi always lives here. She has 
a beautiful bright yellow (gorocanā) complexion and wears a dress the color of peacock 
feathers. She is adorned with celestial ornaments and personifies the type of bhava 

„known as khandità. She and Śri Krsna are very, very dear to each other and her sev is 
to bring camphor and tāmbūla to Him. Her age is 14 years, 8 months and 27 days. In 
the opinion of the panditas, her father's name is Vigokaka, her mother's Sarada, and 
her husband's Bhairava Gopa. Her home is in Yavata and her nature is vāma-prakharā. 
In gaura-lilà, she has assumed the form of Śri Svarüpa Dàmodara Gosvàmi. 


(198) 
khaņdītā-laksaņam yathā (u. nī. 5.85-86)— 


ullanghya samayam yasyàh 
preyan anyopabhogavan 
bhoga-laksmankitah prātar 
agacchet sa hi khandita 
esa tu rosa-nihsvasa- 
tūsņīm-bhāvādi-bhāg bhavet 


The characteristics of khaņditā-bhāva are: When the time for the pre-arranged meet- 
ing has passed, and the nàyaka arrives in the morning bearing the love marks from 
another girl, the nàyikà's condition at that time is called khandità. Her behavior is 
marked by anger, long and deep breathing, refusing to speak, etc. 


(193) 


yàvair dhūmalitam iro bhuja-taļim tatanka-mudrankitarn 
samkranta-stana-kunkumojjvala-muro màlàrh panmlapitam 

ghūrņā-kudmalite dršau vraja-pater drstvà frage šyāmalā 
citte rudra-guņam mukhe tu sumukhi bheje munīnām vratam 


For example, one morning, after spending the night with a certain vraja-devi, Šrī 
Krsņa was seen by Šyāmalā in the following condition: His head was a purplish color 
from the crimson lac on the gopi's feet. The impressions of her earrings marked His 
shoulders. The bright kurikuma from her breasts covered His chest, His garland was 
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crushed, and His half-closed eyes were rolling. Seeing Krsna in this way, Syamala 


became very angry in her mind, though externally she maintained a pleasant face 
and said nothing. 


(200) 
vàma-frakharà-laksanam yathā (u. ni. 6.2-5)— 


saubhāgyāder ihādhikyād 
adhikā sāmyatah samā 

laghutvāl laghur ity uktās 
tridhā gokula-subhruvah 


The characteristics of vāma-prakharā are now described. The good fortune of the 
gopis (such as prema, beauty, sweetness, wit, etc.) is divided into three categories—ad- 
hikā (abundant), samā (moderate) and laghu (slight). 


(201-204) 


pratyekam prakharā madhyā 
mrdvi ceti punas tridhā 


pragalbha-vākyā prakharā 
khyātā durlanghya-bhasita 


tad ūnatve bhaven mrdvi 
madhyà tat-sàmyam àgatà 


tatra laghu-brakharà (u. ni. 8.31)— 


sā laghu-prakharā dvedhā 
bhaved vāmātha daksiņā 


Moreover, each of these categories is again divided into prakkarā (acute), madhyā 
(moderate) and mrdvi (mild). She whose speech is very bold and sometimes impu- 
dent, and whose statements no one can refute, is called prakharā. One possessing this 
intensity in a lesser degree is called madhyā, and in the least degree, mrdvi. Laghu- 
prakharā is also of two kinds, namely vāmā (left-wing, or contrary) and daksiņā (right- 
wing, or compliant). . 


(205-207) 
tatra vàmà (u. ni. 8.32)— 
mana-grahe sadodyuktà 
tac chaithilye ca kopana 


abhedyà nàyake prayah * 
krūrā vāmeti kirtyate 
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lu. ni. 8.37)— 
yüthe "tra vàma-prakharà 
lalitādyāh prakirtitah 


vama-prakharodaharanam yathā (u. ni. 8.36)— 


amur uraja-mrgeksaņās catur-ašīti-laksādhikāh 
pratisvam iti kirtitam savayasā tavaivāmunā 
thapi bhuvi višrutā priya-sakhi mahārghyety asau 
katham tad api sāhasī šatha! jighrksur enām asi 


Now the characteristics of vāmā: The nāyikā who always maintains her pride and 
becomes angry when her nayaka neglects her is called vāmā. Her resolve can't be bro- 
ken by the nāyaka and, at times like this, she is very hard on him. In this yütAa 
(group), Lalità and others are celebrated as being vāma-prakharā. An example is such: 
One day, bringing fresh ghee for a yajūa, Sri Radha and Her sakhis went to the place 
called Dana-ghata, where Sri Krsna pretended to be a tax collector. As Sri Radha was 
talking with Lalità-sakhi, Krsna began touching Her. Then Lalita proudly stepped up 
and stopped Him, saying, "Each of these beautiful vraja-gopis is worth more than 84 
lakhs, Your dear friend Madhumangala has said. Among all of them my priva-sakhi 


is the most precious and hard to get. O Crooked One! In spite of that, why do You still 
uv to grab Her, huh?" 


(208) 
asvā vūlho vathā (Sri-krsna-ganoddesa-dipika 1.242)— 


ratnarekhā (-prabhā) ratikalā 
subhadrā candra (bhadra-) rekhikā 
sumukhi ca dhanisthā ca 
kalahamsī kalapini 
The chief sakhis in Lalitā's group are Ratnarekhā (or Ratnaprabhā), Ratikalā, 
Subhadrā, Candrarekhikā (or Bhadrarekhikā), Sumukhī, Dhanisthā, Kalahamsi and 
Kalāpini. 
(209) 
asyā mantroddharo yathā sammohana-tantre— 
laksmi lila ca lalita 
ne tato vahni-nayika 
e$o "stàrno mahā-mantro 
lalitāyās tu raga-dah 


mantro yathā—šrim lam lalitāyai svāhā 
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There is a quotation from the Sammohana-tantra about the šri-lalitā-mantra: Laksmi-bija 
and lilé-bija, lalitā in the dative case, and svākā comprise the 8-syllable $ri-lalità-mantra. 
This mahé-mantra bestows raga for Sri Krsna’s lotus feet. 


The mantra is thus: Srim lam lalitāyai suaha 
(210) 
asyā dhyānam yathā tatraiva— 


gorocanà-dyuti-vidambi-tanüm suveņīm 
mayüra-pincha-vasanàm šubha-bhūsaņādhyām 
tàmbüla-sevana-ratàm vraja-rāja-sūnoh 
šri-rādhikā-priya-sakhīm lalitam smarāmi 


Sri Lalitā's dhyana is: I meditate upon the lovely Sri Lalita, whose beautiful bright 
yellow (gorocanā) complexion rebukes the luster of a precious jewel. She has long 
beautiful plaited hair and wears a dress thé color of peacock feathers. She serves Sri 
Krsna by offering tāmbūla to Him, and she is a very dear friend of Sri Radha. 


Šrī Vi$akha Sakhi 
(211-215) 


išāna-dala ānanda- 
namakam kutijam asti hi 
megha-varņam $ri-visükha 
yatrāste krsna-vallabha 


svādhīna-bhartrkā-bhāvam 
Gpanna hi harau sada 
vastrālankāra-sevādhyā 
gaurāngī tārakāmbarā 


paksahar-yug-yugma-masa- 
samyukta-manu-hàyana (14-2-15) 
asyà vayah pitā mata 
pàva»o daksiņā kramat 


patir yasyà bàhukakhyo 

y asau gaura-rase funah 
ràya-rüàmünandatayà 

vikhyātābhūt kalau yuge 


iyam tu adhika-madhyà hi 
grham asyas tu yāvaļe 


Next, Sri Visakha is described: On the northeast petal of Ananga Sukhada Kunja 
lies Ananda Kufija, which is cloudlike in color, and is the residence of Sri Visakha. 
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She is very dear to Sri Krsna and has the bhava known as'svādhīna-bhattrkā. Her sevà is 
dressing and decorating. Her dress resembles the stars in the evening sky, and her 


complexion is cream-colored with a tinge of red (gaurātigi). Her age is 14 years, 2 


(216) 
svādhina-bhartrkā-laksaņam (u. nī. 5.91)— 


svāyattāsanna-dayitā 
bhavet svādhīna-bhartrkā 

salilāraņya-vikrīdā- 

kusumāvacayādi-krt 


Svādhīna-bhartrkā—The nāyikā who has brought her lover under her control and 


keeps him always close by is known as svādhīna-bhartrkā. Her activities are sporting in 
the water, dallying in the forest, picking flowers, etc. 


(217) 


udāharaņam yathā (u. nī. 5.92)— 


muda kurvan patrankuram anupamam pina-kucayoh 
$ruti-dvandve gandháhrta-madhupam indivara-yugmam 
sakhelam dhammillopari ca kamalat komalam asau 
nirāvādhām rādhām ramayali ciram kesi-damanah 


An example from Ujjvala-nilamani: On $ri Radha’s beautiful plump breasts, Keéi- 


(218) 
(u. ni. 8.19)— 


atra yüthe višākhādyā 
bhavanty adhika-madhyamah 


In the party of $ri Radha, $ri Visakha and others are known as adhika-madhyā. 


= 


a SES M E 
A dhammilla is the braided and ornamented hair of a woman, tied over her head and 
itermixed with flowers, pearls, etc, 
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adhika-madhyodāharaņam yathā (u. ni. 8.17)— 


dāmārpyatām priya-sakhi-prahitam tvayaiva 
dāmodare kusumam atra mayāvacejam 
naham bhramāc caturike sakhi sūcanījā 

krsnah kadarthayati mam adhikam yad esah 


An example of adhika-madhya: Sri Višākhā says to her friend Caturikā, "O Sakhi! 
You please take this mālā that Radha sent and give it to Damodara. I'll stay here and 
pick flowers. I just get confused and can’t say anything to Him. If He sees me, He 
causes me so much trouble.” 


(220) 
asya yūtho yathā (krsna-ganoddesa-dipika 1.243)— 
mālatī mādhavī candra- 
rekhā capi subhānanā 
kunjari hariņī caiva 
surabhis capalàpi ca 


In Sri Visakha's yütha the chief sakhis are Malati, Madhavi, Candrarekha, Subha- 
nana, Kunjari, Harini, Surabhi and Capala. 


(221) 
asvā mantroddhāro yathā brhad-gautamiye— 
vàg-bhavah saurh tato ne ‘nia 
višākhā vahni-jayika 
astāksaro višākhājā 
maniro ‘yam prema-vrddhi-dah 


Sri Višākhā's mantra is described in the Brhad-gautamiya-tantra as such: Sarasvati-bija, 
saum, visükhà in the dative case and svāhā comprise the eight-syllable $ri-visakha-mantra, 
which increases the prema of the chanter. 


The mantra is thus: aim saum visakhayai svākā 
(222) DSSS el 
asyā dhyànam yathā tatraiva—- ————_ i 
sac-campakavali-vidambi-tanum susilam 
tārāmbarām vividha-bhiisana-sobhamanam 


$ri-nandanandana-puro vasanādi-bhūsā- 
dane ratam sukutukàm ca bhaje visakham 
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Šri Višākhā's dhyāna is also described in the same book: I eagerly worship Sri 
Višākhā, whose bodily luster is more beautiful than a bouquet of campaka flowers. Her 
charming dress is like a cluster of stars, and she is very gentle and good-natured. She 


is very beautiful and nicely decorated, and her sevá is to offer cloth and ornaments to 
Sri Nandanandana. 


Sri Citra Sakhi 
(223-228) 


citrah pūrva-dale kunjam 

padma-kinjalkanamakam 
Sri-citra svāminī tatra 
vartate krsna-vallabha 


abhisārikātvam ābannā, 
harau rati-samanvitā 

lavaūga-mālā-sevādhyā 

kāšmīra-varņa-samyutā 


kāca-tulyāmbarā cāsau 
sadā citra-guņānvitā 
asyāš caiva vayomānam 
manu-sarhkhyā-dinānvitam 


rsi-māsādhikam šakra- 
hāyanam ceti višrutam (14-7-14) 


caturo 'syàh pita prokto 
janany asyà$ ca carccikā 

patih pitharakas casya 

asau gaura-rase punah 


govindanandatam prapta 
caturtha-yuga-madhyake 
iyam tv adhika-mrdvī ca, 
grham asyàs tu yàvafe 


Next, a description of $ri Citrà Sakhi is given: On the eastern petal of Madana 
Sukhada Kuja lies the multicolored Padma Kifijalka Kufija, where Sri Citra resides. 
She and Sri Krsņa are very affectionate toward each other, and she is very devoted to 
her sevà of bringing cloves and garlands. She possesses the abhisārikā-nāyikā-bhāva, has 
a beautiful saffron complexion, wears a dress that resembles crystal, and has many 
wonderful qualities. Her age is 14 years, 7 months and 14 days. Her father’s name is 
Catura, her mother’s Carccikā, and her husband's Pitharaka. She is an adhika-mrdvi- 
nāyikā, and her home is in Yavata. In gaura-lilé she appears as Šrī Govindananda. . 
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(229-230) 
abhisārikā-laksaņam yathà (u. ni. 5.71-72)— 


yābhisārayate kāntam 

svayam vābhisaraty api 

sā jyotsnī tāmasī yāna- 
yogya-vesābhisārikā 


lajjayà svàrga-lineva 
nihšabdākhila-maņdanā 
krtavaguntha snigdhaika- 
sakhīyuktā priyam vrajet 


The characteristics of the abhisārikā are: The nāyikā who causes her lover to make a 
Journey to meet her, or who makes such a journey herself to meet him, is called ab- 
hisārikā. Abhisārikās are of two kinds: (1) the jyotsnf-abhisārikā, who, during the fortnight 
of the bright moon travels to meet her lover wearing a white dress and suitable orna- 
ments, and (2) the tāmasi-abhisārikā, who meets her lover during the fortnight of the 
dark moon wearing a dark blue dress and matching ornaments. When this nāvikā 
comes near to her nāyaka she becomes very shy. Out of modesty she covers her entire 
body and silences her waist-bells and ankle-bells. Wearing her veil, she makes the 
abhisāra (lover's journey) accompanied by only one of her affectionate sakhis. 


(231) 
udāharaņam yatha tatra (1) jyotsny-abhisārikāyāh (u. nī. 5.74)— 


. indus tundila-mandalam pranayate vrndāvane candrikām 
sāndrām sundan nandano vraja-pates tvad vithim udviksate 
tuvan candrāticita-candanena khacitā ksaumena cālankrtā 
kim vartmany aravinda-cāru-caraņa-dvandvam na sandhitsasi 


An example of a jyotsni-abhisárikà is as follows: Sri Vrndā said to Sri Radhika, “O 
Sundan! Today the moon is full, and as the bright moonlight fills the sky, Vrajendra- 
nandana waits in the Vrndāvana forest, watching for You to come on the path. So, be- 
ing anointed with sandalwood paste mixed with camphor, and wearing a beautiful 
white dress, why not move those two captivating lotus feet of Yours on that path?” 


(232) 


timira-masibhih samvitangyah kadamba-vanāntare 
sakhi baka-ripum punyütmànah saranty abhisārikāh 
tava tu panto vidyud-varņās tanu-dyuti-sticayo 
han han ghana-dhvàntanyetàh svavairini bhindate 2^ 
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An example of a tāmasi-abhisārikā is: Šrī Vrndà said to abhisarini Sri Radha, <0) 
Sakhi! All the pious gopis have covered their limbs with dark kajjala and are on their 
way to a forest of kadamba flowers to meet with the enemy of Baka. Your lightning- 


like effulgence, however, pierces the darkness in all directions, and thus You are Your 
own enemy.” _ 


(233) 
(u. ni. 8,21) — 


adhikā mrdavaš cātra 
citrā madhurikādayah 


In Sri Radha’s yütha, Citra, Madhurikā and others are adhika-mrdvi. 


(234) 
adhika-mrdvy udāharaņam yatha (u. ni. 8.20)— 


darapi na drg-arpitā sakhi sikhanda-cüde maya 

prasida bata mà krthà mayi vrthà purobhāgitām 

natan-makara-kundalam Sapadi candi lila-gatim 
tanoty ayam adüratah kim iha samvidheyam maya 


An example of adhika-mrdvī: Šrī Citra said to her priya-sakhi, "O Sakhi! You'll be 
pleased to know that I don't even cast a slight glance at Krsna. There's no need to be 
jealous of me. But O Candi! When He approaches me to increase His lila, with His 
dolphin-shaped earrings dancing, what am I supposed to do?” 


(235) 
asā yütho yathà (Sri-krsna-ganoddesa-dipika 1.245) — 


rasülikà tilakini 
Sauraseni sugandhikā 
vàmani vāmanayanā 
nàgari nāgavallikā 
The chief gopis in Sri Citra’s yūtha are Rasāli 


Vamani, Vài; 


ka, Tilakini, Sauraseni, Sugandhika, 
sanayanā, Nagari and Nāgavallikā. 


(236) 
asjā mantroddhāro yathā skānde— 


laksmīš citrā caturthyanta 
vahni-jājā sadaksarah 
mantro am citrikā-nāmnyāk A 
krsņa-sakhyā udiritah 
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mantro yatha—Srim citràyai svāhā 


A description of the šri-citrā-mantra is given in the Skanda Purāņa: Laksmi-bija, citrā in 
the dative case and svākā form the six-syllable mantra of Krsna’s dear sakhi named 
Citrà. 


The mantra is thus: $rim citrāyai svāhā 
(237) 
asyā dhyànam yathà tatraiva— 


kāšmīra-varņām sahitam vicitra- 
gunaih smita-Sobhi-mukhin ca citram 
kācāmbarārh krsna-puro lavanga- 
mālā-pradāne nitarüm smarāmi 


Šrī Citrā's dhyana is also described in the Skanda Purāņa: 1 always remember Šrī 
Citrā, who has many wonderful gualities. She has a saffron complexion and a beauti- 
ful smiling face. She wears a crystal-colored dress, and serves Śri Krsna by bringing 
cloves and garlands for Him. 


Šrī Indulekhā Sakhi 
i (238-242) 


ágneya-patre pürnendu- 
kufija-svarnübha-varnake 
$ri-indulekhà vasaty atra 
haritāla-samāngikā 


dadimba-kusumodbhast- 
vasanā krsņa-vallabhā 

prosita-bhartrkā-bhāvam 
āpannā rati-yug-gharau 


amrtāšana-sevādhyā 
yāsau nandátmajasya vai 
vayomānam bhavet tasyah 
sarva-šāstregu sammatam 


sārdha-dig-vāsarair yuktā 
dvi-māsa-manu-hāyanā (14-2-10 1/2) 
asau tu vāma-prakharā 
hareš camara-sevini 
grham asyās tu yàvafe 
pita sagara-samjnakah m 
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asyā mātā bhaved velā 

patir asyās tu durbalah 

vasu-rümánandatayà 
khyātā gaura-rase hy asau 


Then, Sri Indulekha is described: On the southeastern petal of Madana-sukhada 
Kuñja lies the golden-colored Pūrņendu Kufija, where Sri Indulekhā lives. She has a 
lemon-yellow complexion and wears a dress that is radiant like a pomegranate flower. 


serves Krsņa by bringing Him nectar-like delicious meals. Her age is 14 years, 2 
months and 10 1/2 days. She is vama-prakhara and her principal sevā is fanning with a 
camara. Her home is in Yavata, her father’s name is Sagara, her mother’s Vela and her 
husband’s Durbala. In gaura-lilà she appears as Vasu Rāmānanda. 


(243) 
progita-bhartrkà-laksanam yathà (u. ni. 5.89) — 


dtira-desam gate kānte 
bhavet prosita-bhartrka 
priya-samkirtanam dainyam 
asyas tānava-jāgarau 
mālinyam anavasthānam 
Jàdya-cintàdayo matah 


The characteristics of prosita-bhartrkā are now described: That nàyikà whose lover 
has gone to a distant place is called prosita-bhartrkā. Her behavior is marked by praising 
of her beloved, humility, weakness and thinness, sleeplessness, melancholia, instabil- 
ity, stupor, anxiety, etc. ; i 


(244) 
udāharaņam yathā (u. ni. 5. 90)— 


vilāsī svacchandath vasati mathurāyāri madhu-ripur 
vasantah santàpam prathayati samantād anupadam 
durāšejam vairiņy ahaha mad-abhistodyama-vidhau 
vidhatte pratyūharh kim iha bhavitā hanta Šaraņam — 


An example: When Šrī Krsna went to Mathura, Šrī Radha, with a sad heart and 
missing Him deeply, spoke these words: “While the amorous enemy of Madhu re- 
sides happily in Mathura, the springtime in every way only increases my suffering! 
My longing for immediate death is impeded only by a hope against hope!! Alas, in 
this dilemma, whose shelter shall I receive?" 


(245) 


2 


vama-prakhara-laksanodaharane tükte; asyà yütho yatha sri-krgna-ganoddesa-dipikàyám 
(1.247)— S : 
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tungabhadrà citralekhā es 
surangi rarígavàfikà 5 
marigala suvicitrātigi 
modini madanāpi ca 


The characteristics and an example of vāma-prakharā were given previously. In Sri 


Indulekhā's yūtha the chief gopis are Tungabhadra, Citralekha, Surangi, Rangavatika 
Mangala, Suvicitrangi, Modini and Madan. 


(246-247) 
asya mantroddhāro yathā isána-samhitàyám— 


vag-bhavas cendulekhā ca 
caturthī vahni-jāyikā 

mantrah syāc cendulekhàyà 
astārņah samudiritah 


mantro yatha—aim indulekhayai svāhā 
asyā dhyānam yathà tatraiva— 


haritāla-samāna-deha-kāntim 
vikasad-dādima-puspa-sobhi-vastrām 
amrtam dadatith mukunda-vaktre 
bhaja ālim aham indulekhikākhyām 


Her mantra is described in the ffána-sarihità: Sarasvati-bija, indulekhā in the dative 
case and svākā comprise the eight-syllable mantra. 


The mantra is thus: aim indulekhàyai svāhā 


Śri Indulekhā's dhyana is also described in that book: I worship Sri Indulekha 
Sakhi, whose complexion resembles the color of yellow orpiment. Her dress is the hue 
of a blooming pomegranate flower, she is very beautiful, and she offers nectar to the 


mouth of Sri Krsna. 
Sri Campakalata Sakhi 
(248-252) 
daksine 'smin dale kāma- 
laté-namasti kunjakam 
atyanta-sukhadam tapta- 
jāmbūnada-sama-prabham 


Sri-campakalata tisthaty - 
amusmin krsna-vallabha 


asau vàsaka-sajjátvam 
āpannā rati-yug-gharau 


vàma-madhyà campakabha 
cātakābha-subhāmbarā 
tat-sevā ratna-mālāyā 
dānam cāmara-cālanam 


sārdha-trayodaša-dina- 
masa-dvaya-samanvitah 
manu-samkhyà-hàyanas ca 
vayomanam bhavet punah (14-2-13 1/2) 


mátàsyà vafika khyata . 
pita cārāma-samjnakah 
asyāš ca bhartā caņdākhyas 
tathā gaura-rase hy asau 
sivānandatayā khyātim 
āgatā hi kalau yuge 


Then Sri Campakalatā is described: On the southern petal of Madana-sukhada 
Kunja lies Kāmalatā Kuja, the home of Sri Krsna’s beloved Sri Campakalata. This ex- 
tremely blissful kurīja is the color of molten gold. Campakalata, who loves Krsna very 
much, personifies the stage of a nāyikā known as vāsaka-sajjā. Her complexion is the 
color of a yellow campaka flower and her dress the color of a cátaka bird (swallow). Her 
nature is vàma-madhyà, and her sevā is to offer jewelled necklaces and to fan with a 
camara. Her age is 14 years, 2 months and 13 1/2 days. Her mother's name is Vatika, 
her father's Arama, and her husband's Canda. In gaura-lilà she appears as Sri 
Sivananda. 


(253-255) 
vāsaka-sajjā-laksaņam yathà (u. ni. 5.76-77)— 


svavāsaka-vašāt kànte 
Samesyati nijam vapuh 
sajji-karoti geham ca 
yà sā vāsaka-sajjikā 
cestāsjāh smara-samkrida- 
sankalpa-vartma-viksanam 
sakhi-vinoda-vartté ca 
muhur dūti-ksaņādayah 


udāharaņam yathā (u. ni. 5.78)— 


rati-krida-kunjam kusuma-šayanīyojjvala-rucim 
vapuh sālankārarh nijam api vilokya smita-mukhi 
muhur dhyāyam dhyáyam kim api hariņā sangama-vidhirn 
samrddhyanti rādhā madana-mada-mādyan matir abhüt 
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The characteristics of vāsaka-sajjā are now described. That nāyikā who, expecting 
her lover to come at his leisure, has nicely decorated her body and her residence is 
known as a vāsaka-sajjā. Her behavior is like this: She has a strong desire for amorous 
pleasure; she watches the pathway for her beloved; she looks repeatedly for a messen- 
ger to come while she talks with her sakhis, etc. An example: A certain sakhi of 
Radhika’s said to another sakhi, "Look Sakhi! Seeing that Her house in the kurīja, with 
its flower-petal bed, was so ideal for rati-krīdā (lovemaking), and that Her own radiant 
body was so nicely decorated, Sri Radha began to gently smile. As She repeatedly 
remembered a particular indescribable method of lovemaking She had experienced 
with Krsna, She became overwhe'med with ecstasy and delirious due to amorous de- 
sire for Him.” 


(256) 
vama-prakhara-laksanodaharane tükte; asya yütho yatha (krsna-ganoddese 1.244)— 
kurangaksi suracità 
mandali maņimaņdanā 
candikà candralatika 
kandukaksi sumandira 
The characteristics and an example of véma-prakhara were given before. The chief 
gopis in Campakalata’s yztha are Kurangaksi, Suracita, Mandali, Manimandana, 
Candika, Candralatika, Kandukaksi and Sumandira. 
(257) 
asyā mantroddhāro yathà garude— 
Gdau ca campakalatà 
ne '"ntà vaisvànara-pnyà 
maniro yam campakalata- 
premado vasu-varnakah 
mantro yathà—campakalatayai svāhā 


Sri Campakalatà's mantra is described in the Garuda Purana as follows: first, cam- 
pakalaté in the dative case, followed by svākā. This &syllable mantra bestows the gift ot 
love for the lotus feet of Sri Campakalata. 

The mantra is thus: campakalatayai svāhā 

(258) 


asyā dhyānam yathā tatraiva— 


campakāvali-samāna-kāntikām É 
cātakābha-vasanām subhūsaņām 
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raina-mélya-yuta-cdmarodyatam 
cāru-campakalatārh sadā bhaje 


Šrī Campakalata’s dhyana is also described in the Garuda Purāņa: 1 always worship 

ri Campakalatà Sakhi, whose bodily complexion is just like a cluster of campaka flow- 

ers (yellow magnolias). Her dress is the color of a cātaka bird, and she is decorated 

with beautiful ornaments. She lovingly serves Sri Krsna by offering jewelled neck- 
laces and by fanning with a cámara. 


Sri Rangadevī Sakhi 
(259) 


raksodale $yàma-varne 
kufije Sri-rangadevika 
sukhadakhye nivasati 

nityam šri-hari-vallabhā 


Then, the particulars of Šrī Rangadevi are given: On the southwest petal of Madana- 
sukhada Kunja lies the dark blue, cloudlike Sukhada Kuūja, where Sri Krsna's beloved 
Sri Rangadevi always resides. 


(260-263) 


padma-kinjalka-varnabha 
jaba-puspa-nibhambara 
utkanthita-bhava-yukta 
Sri-krsne rati-bhak sada 


asau candana-sevādhyā 
vāma-madhyā bhavet punah 
grham asyà yàvafe tu 
vajomānam bhavet punah 
sārdha-veda-dinair yuktarh 
dvi-māsam manu-hàyanam (14-2-4 1 /2) 
mata šri-karuņā prokta 
pita šrī-rangasāgarah 
patir vakreksanah prokto 
hy asau gaura-rase punah 
govindananda-ghosakhyam 
āpannā hi kalau yuge 


Her complexion is the color of a lotus stamen, and her dress is red like a jubā 


Krsna. Her sevā is offering candana, and her nature is vāma-madhyā. Her home is in 
Yàvata, and her age is 14 years, 2 months and 4 1/2 days. Her mother's name is 
Karuna, her father's Rangasāgara and her husband's Vakreksana. In Kali-yuga she 
appears in gaura-lilà as Govindānanda Ghosa. 
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(264-266) © 
utkaņ(hitā-laksaņam yathā (u. nī. 5.79-80)— 


anāgasi priyatame 
cirayaty utsukā tu ya 
virahotkaņthitā bhāva- 
vedibhih sā samīritā 


asyās tu cesta hri-tàpo 
vepathur hetu-tarkanam 
aratir vaspa-moksas ca 
svāvasthā-kathanādayah 


udāharaņam yathā (u. nī. 5.81)— 


sakhi kim abhavad baddho rādhā-katāksa-guņair ayam 
samaram athavā kim prarabdham surāribhir uddhuraih 
ahaha bahulāstamyārh praci-mukhe ‘py udite vidhau 
vidhu-mukhi! na yan mam sasmāra vrajesvara-nandanah 


The characteristics of utkanfhità-bhàva are now described: When the nāyikā has 
waited for a long time, but her lover has still not arrived, she begins to feel anxious. 
This bhava has been named virahotkaņthitā by the scholars. The behavior of one with 
this mood is marked by a burning heart, trembling, anxiety that he may not come, 
sorrow, weeping, talking about her lamentable condition, etc. Here is an example: Sri 
Candravali said to Sri Saibya, “O Sakhi! Has Krsna become ensnared by the ropes of 
Rādhā's sidelong glance today? Or has He begun battle with a fierce army of demons? 
Alas, the moon has risen and half the night has passed. O Vidhu-mukhi!! Still He 
doesn't remember me! What could be the reason?" 


(267-269) 
uāma-madhyā-laksaņodāharaņe tūkte; asyà jūťho yatha (Ssri-krsna-ganoddese 1 .248)— 
kalakanthi šašikalā 
kamala prema-manjari 
mādhavī madhurā kāma- 
lata kandarpa-sundari 


asvā mantroddhāro yathā kisori-tantre— 


laksmir agni-rangadevī 

ne 'ntà vahni-priyà tatah 
rangadevyds tu mantro yam 

astarno rāga-bhakti-dah 


1 Moon-face 


67 


mantro yalhā—šrim rārh rangadevyai svāhā 
asyā dhyānarh ca tatraiva— 


j rajiva-kinjalka-samana-varnarh 

Jabà-prasünopama-vàsas-ádhyàm 

$rikhanda-sevà-sahitàm vrajendra- 
sūnor bhaje rasa-ga-rangadevim 


chief gopis in $ri Ranīgadevī's yūtha are Kalakanthi, Šašikalā, Kamala, Prema Maíjari, 
Madhavi, Madhura, Kàmalati and Kandarpa-sundari. An explanation of her mantra is 
given in the Kifori-tantra as follows: Laksmi-bija and agni-bija, rangadevi in the dative case 
and svākā comprise the Sri-ranigadevi-mantra. This 8-syllable mantra bestows the gift of 
rāga-bhakti. ; 


The mantra is thus: grim ram rangadevyai svàhà 


Her dhyāna is also described in that Kišori-tantra: 1 worship Šrī Rangadevi, whose 
bodily complexion is the color of a lotus stamen. Her dress is red like a jabà flower, her 
sevā is to offer candana to $n Krsna, and she loves to dance in the rāsa-lilā. 


Šrī Tungavidyā Sakhi 
(270-275) 


kunijo "sti pascime dale 
Tuna-varnah susobhanah 
turigavidyànandado nām- 

neti vikhyātim āgatah 


nityam tisthati tatraiva 

turigavidyá samutsukā 
vipralabdhatuam āpannā 

Sri-krsne rati-yuk sada 


candra-candana-bhūyistha- 
kurikuma-dyuti-šālinī 

pandu-mandana-vastreyar 
daksina-prakharodita 


medhayam pauskarājātā 
patir asyās tu bālišah 
nrtya-gītādi-sevādhyā 
&rham asyās tu yàvafe 
dvāvimšati-dinair yuktā 
dvi-māsa-manu-hāyanāh (14-2-22) 
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asyà vayah-pramánam syad 
asau gaura-rase punah 


vakreśvara iti khyātim 
āpannā hi kalau yuge 


Next, Sri Tungavidya Sakhi is described. On the western petal of Madana-sukhada 
Kuüja lies the extremely beautiful crimson-colored Tungavidyanandada Kunja, 
where Sri Tungavidya Sakhi always resides. She loves Šrī Krsna very much and, 
filled with eagerness for that prema, she exhibits the bhava known as vipralabdhátva. 
Her complexion is radiant like saffron mixed with camphor and sandalwood paste, 
and her dress is pandu-mandana (pale yellow). Her mood is daksina-prakhara. Her moth- 
er's name is Medha, her father's Puskara, and her husband's Baliga. She is very de- 
voted to her sevā of dancing and singing, etc. Her home is in Yavata, and her age is 14 
years, 2 months and 22 days. In gaura-lila she appears as Šrī Vakrešvara Pandita. 


(276) 
uipralabdhā-laksaņam yathā (u. nī. 5.83-84)— 


krtvā sanketam aprāpte 
daivāj jivita-vallabhe 
vyathamanantara prokta 
vipralabdha manisibhih 
nirveda-cintā-khedāšru- 
mūrchā-nihšvasitādi-bhāk 
The characteristics of a vipralabdhā-nāyikā: The sages have said that the nāyikā who 
is very distressed at heart because her lover has not arrived for their secret meeting is 


known as a vipralabdhā-nāyikā. Her behavior is marked by despondency, anxiety, 
lamentation, weeping, fainting, sighing, etc. 


(277) 
udāharaņam yatha— 
vindati sma divam indur indirā- 
nāyakena sakhi vanchita vayam 
kurmahe kim iha šādhi sādaram 
drag iti klamamagün mrgeksana 
An example: A certain vrajadevi said to her sakhi, “O fawn-eyed Sakhi! As suvel 
as the moon has risen, have we not been deceived by the Lord of Laksmi? In this situ? 


tion, what shall I do? You please give me some advice." Saying this, she became de 
pressed. 


(278) 


daksiņā-laksaņam yathà (u. nī. 8.38, 42)— 
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asahā māna-nirbandhe 
nāyake yukta-vādinī 
sāmabhis tena bhedyā ca 
daksiņā parikirtita 


The characteristics of a daksiņa-nāyikā are now given: That nāyikā who is intolerant 
in protecting her dignity, who speaks in a very reasonable and logical way to her 
lover, but who is enchanted and appeased by his sweet words of praise is called a 
daksiņa-nājikā. 


(279) 


tungavidyādikā cātra - 
daksiņa-prakharā bhavet 


In Šri Rādhikā's group, Šrī Tungavidyā and others are daksiņa-prakharā. 
| (280) 
udāharaņam yathà (Sri-gita-govinde 9.10)— 


snigdhe yat parusāsi yat pranamati stabdhāsi yad rāgiņi 
dvesam yàsi yad unmukhe vimukhatam yātāsi tasmin priye 

tad yuktam viparita-kàrini! tava $rikhanda-carcà visam 

SitamSus tapano himam hutavahah krida-mudo yātanāh 


An example occurred when a certain prakharā priya-sakhi of Sri Radha repri- 
manded Her like this: “O Sakhī! When Krsņa has shown affection to You, You've been 
very hard on Him. When He offers obeisance to You, You are arrogant. When He 
tries to show You His love, You act inimically toward Him. When He is eager to be 
with You, You are indifferent to Him. O Difficult One! When You try to argue with 
Him, He speaks very reasonably. Now He has truly seen the contrary nature in You. 
Because of it You take sandalwood paste to be poison, the moon to be the sun, snow as 
fire, and pleasurable pastimes as pain.” 


(281) 
asyā yūtho yathā (sri-krgna-ganoddese 1.246)— 


matijumedhā sumadhurā 
sumadhyā madhureksaņā 
tanümadhyà madhusyandā 
gunacūdā varāngadā 
Some of the sakhis in Tungavidya’s yūtha are Maūjumedhā, Sumadhura, 


Sumadhya, Madhureksana, Tanūmadhyā, Madhusyanda, Gunacüdà and Varāngadā. 
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(282) 
asvā mantroddhāro yathā kišori-tantre— 


laksmī-pūrvā tungavidya 
caturthi huta-bhuk-priyà 
mantro ‘yam tungavidyājā 
vasu-varnah samīritah 


mantro yatha—srim tungavidyayai svāhā 


Her mantra is described in the Kifori-tantra thus: Laksmi-bija, tungavidyā in the dative 
case, and svākā combine as the sri-turigavidyà-mantra. 


The mantra is thus: Srim tungavidyàyai svāhā 
(283) 
asyā dhyānam yathā tatraiva— 


candradyhair api candanaih sulalitārh $ri-kunkumabha-dyutim 
Sad-ratnanvita-bhisanancita-tanum šoņāmbarollāsitām 

sad-gitavali-samyutam bahu-guņām damphasya šabdena vai 
nrtyantim purato hare rasavatim šri-tungavidyām bhaje 


Her dhyāna is also described in that Kifori-tantra: I worship the very rasika Sr 
Tungavidyà, who is adorned with sandalwood paste mixed with camphor. Her beauti 
ful saffron-colored body is decorated with many fine jewelled ornaments, she de 
lights in wearing a lovely red dress, and she has many wonderful qualities. She 
knows many transcendental songs, and she dances before Sri Hari to the beat of : 
dampha drum. 


Sri Sudevi Sakhi 
(284-288) 
vayauvya-dalake kunjam 
aste harita-varnakam 
vasanta-sukhadam atra 
sudevi vartate sada 
kalahāntaritā-bhāvam 
āpannā rati-yug-gharau 
padma-kinjalka-rucirà 
jaba-puspa-nibhambara 


asau ca jala-sevadhya i 
vāmā prakharikà matā 
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veda-vàsara-samyukta- 
dvi-màsa-manu-hàyanà (14-2-4) 


asyā vayah-panmanam 
yāvaļe tu niketanam 

mātāsyāh karuņā proktā 
janako rangasdgarah 


bhrātrā vakreksanasyeyam 
parinita kaniyasa 
Šri-vāsudeva-ghosākhyām 
àptà gaura-rase tu asau 


Next comes a description of Sri Sudevī Sakhi: On the northwest petal ot 
Madanānanda Kufja lies the beautiful emerald-colored Vasanta-sukhada Kunja, the 
residence of Sri Sudevi. She is very loving toward $ri Hari, has a complexion the color 
of a lotus stamen, and wears a dress the color of a red jabà flower. She possesses the 
bhava known as kalahēntaritā and her sevā is to bring water. She is vama-prakhara. Her 
age is 14 years, 2 months and 4 days. Her home is in Yavata, her mother is Karuna, 
her father Rangasāgara, and she is married to the younger brother of Vakreksana 
(Rangadevi's husband). In gaura-līlā she appeared as Sri Vasudeva Ghosa. 


(289) 
kalahāntaritā-laksaņam yathā (u. ni. 5.87)— 


yà sakhīnām purah pada- 
patitam vallabham rusa 
nirasya pascat tapati 
kalahāntaritā hi sā 
asyāh pralapa-santapa- 
glāni-nihšvasitādayah 


The characteristics of kalahàntarità are as follows: That nàyikà who, in the presence 
of her sakhis, rejects her lover who has fallen at her feet is known as a kalahàntarità. 
Afterward, she regrets her behavior and experiences delirium, fever caused by grief, 
fatigue, long and deep breathing, resignation, etc. 


(290) 
udāharaņam yathà (u. ni. 5.88)— 
srajah ksipta dūre svayam upahytah keširipuņā 
_ priya-vàcas tasya Sruti-parisarante ‘pi na krtüh 
namann esa ksauni-viluthita-Sikham praiksi na maya 
manas tenedarh me sphufati putapākārpitam iva 


An example: Sri Radha said, “O Sakhis! I have thrown far away those garlands 
which Kesiripu personally gave me. I don’t listen to anything He has to say. Even if 
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He places His head at my feet, I don’t even glance at Him. Alas, because of what I've 
done, my heart is bursting from the intense heat of sorrow, like the substances in 
putapaka.” (Pufapaka is a method of preparing drugs in which the various substances 
are wrapped in leaves, covered with clay, and heated in fire.) 


(291-293) 
vama-prakhara-laksanodGharane tūkte; asyà yūtho yathā (šrī-krsņa-gaņoddeše 1.249)— 


kāverī cārukavarī 
sukeši manjukesika 
hārahirā hārakaņthi 
hāravalli manoharā 


asyà mantroddhāro yathā rudra-yamale— 


dve vāg-bhave ramā ne 'ntà 
sudevi dahana-priyā 

uktah sudevyà mantro ‘yam 

astarnah prema-bhakti-dah 


mantro yathà—aim saum šrīrh sudevyai svāhā 
asyā dhyānam yathā tatraiva— 


ambhoja-kešara-samāna-rucirh susilam 
raktāmbarārh rucira-hāsa-virāji-vaktrām 
Šrī-nandanandana-puro jala-sevanadhyam 
sad-bhūsaņāvali-yutām ca bhaje sudevim 


An example and the characteristics of vàma-prakhará have already been given. The 
principal gopis in Šrī Sudevī's yütha are Kaveri, Cārukavarī, Sukeši, Maūjukešikā, 
Hārahirā, Hārakaņthī, Hāravalli and Manoharā. 

Her mantra is described in the Rudra-yamala: two different sarasvati-bijas, then 
laksmi-bija, followed by sudevi in the dative case, and ending with svākā. This 8-sylla- 
ble sri-sudevi-mantra bestows the gift of prema-bhakti. 


The mantra is thus: aim saur Srim sudevyai sváhà 
Her dhyana is also described in the same book: I worship Sri Sudevi Sakhi, whose 
beautiful body is the color of a lotus stamen. She is very gentle, wears a red dress, and 


is adorned with a beautiful bright smile. She is nicely decorated with fine jewelry, 
and her sevā is to bring water to Sri Krsna. ` ; 
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Descriptions of the Asta-mafjaris 
Sri Ripa Maājarī 
(294-297) 


kunjo 'sti rūpollāsākhyo 
lalita-kunjakottare 
sadā tisthati tatraiva 
susobha rūba-matijarī 


priya-narma-sakhi-mukhya 
sundari rüpa-mafijari 
gorocanā-samānga-šrīh 
keki-patrārnšuka-priyā 


sārdha-tridaša-varsāsau (13-6) 
vāma-madhyātvam āšritā 
rangaņa-mālikā ceti 
pravadanti manīsiņah 


iyam lavanga-manjarya 

ekenühnà kaniyasi . 
kalau gaura-rase rüpa- 
gosvāmitvam samāgatā 


Next, a description of Šrī Rūpa Maūjarī is given: In the northern part of Sri Lalita 
Sakhi's kuñja lies Rūpollāsa Kunja, where the very beautiful and graceful $ri Rüpa 
Manjari resides. She is the foremost among the gopis known as priya-narma-sakhis. Her 
complexion is the color of gorocanā,! and she delights in wearing a dress the color of 
peacock feathers. Her age is 13 years 6 months. The panditas call her Rangaņa-mālikā. 


In age, she is one day younger than Lavanga Manjari. In gaura-lilà she appears as Srila 
Rupa Gosvami. í 


(298-299) 


asya mantroddhāro yathà kisori-tantre— 


Sri-bijena samāyuktā 
ne ‘nla vai rüpa-manjari 
ayam astāksaro rüpa- 
manjarya mantra tritah 
mantro yathā—šrīrh ripa-manjaryai svāhā 


asyā dhyànam yathà tatraiva— 





! A bright yellow pigment secreted from a cow's kidney. 
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gorocané-nindi-nijanga-kantim : 
máyüra-pifichübha-sucina-vastrám E 
šrī-rādhikā-pāda-saroja-dāsīm . 
rūpākhyakām matūjarikām bhaje "ham 


Sri Rūpa Mafijari’s mantra is described in the Kifori-tantra as such: Laksmi-bija, fol- 
lowed by rüpa-mafijari in the dative case, ending with sváha. In this way, her 8-syllable 
mantra is spoken. 


The mantra is thus: sri ripa-manjaryai svāhā 


Her dhyāna is also described in that book: I worship Sri Ripa Maūjarī, whose beau- 
uful bodily complexion discredits the color of gorocanā. She wears a dress made of fine 
cloth which:resembles peacock feathers, and she has attained the service of Sri 
Radha’s lotus feet. 


Sri Rati Maūjarī 
(300-304) 


ratyambujakhyah kunjo ‘sti 
indulekha-kunja-daksine 
tatraiva tisthat sada 
surūpā rati-manjari 


téravali-dukileyam 
tadit-tulya-tanu-cchavih 
daksiņā mrdvikà khyātā 
tulasīti vadanti jām 
asjā vayo dvi-māsādhya- 
hāyanās tu trayodaša (13-2) 
iyam Sri-raghunathakhyam 
prapta gaura-rase kalau 
asvà mantroddhāro yathā kiSori-tantre— 
nàda-bindu-yuto vahnir 
mukha-vrtta-samanvita;. 
svāhāntā manjari ne 'ntà 
ratimatijarikā-manuh 
mantro yathà—ràm rati-manjaryai svāhā 


asyā dhyānam yathā tatraiva— 


tārālivāso-yugalam vasanam Re 
tadit-samàna-svatanu-cchavim ca 
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Srirādhikājā nikafe vasantīm 
bhaje surūpām rati-mafijarirh tām 


Next, the particulars of Sri Rati Maūjarī are given: In the southern Part of Šrī 
Indulekhā's kurīja lies Ratyambuja Kufija, where the beautiful Śri Rati Manjari always 
resides. Her dress is covered with stars, her complexion is like lightning, and she is 
daksinà-mrdvi in nature. The panditas also call her Tulasi. Her age is 13 years 2 months. 
In Kali-yuga, in gaura-lilà, she is known as Raghunātha dasa Gosvàmi. 


Her mantra is described in the Kifori-tantra as such: vahni-bija joined with à and nāda- 
bindu (rh), followed by Tati-manjari in the dative case, ending with svāhā. The 8-syllable 
$ri-rati-mafjari-mantra is thus. 


The mantra is: rath rati-manjaryai svāhā 


Her dhydna is also in that Kišori-tantra: I worship the beautiful Śri Rati Manjari, 
whose dress bears designs of coupled stars, whose bodily luster is like lightning, and 
who always stays near to Šrī Radhika. 


Sri Lavaūga Maiijari 
(305-309) 


kunjasya tungavidyayah 
kuñjah pūrvatra vartate 
lavanga-sukhado nāmnā 


sudysam sumanoharah 


lavanga-manjari tatra 
muda tisthati sarvadā : 
sā tu ripakhya-manjarya 
ekenāhnā variyasi 


udyad-vidyut-samana-sris 
tàravali-bafàvrtà 
Sri-krsnanandadé nityarh 
daksiņā mrdvikā mata 


vaya eka-dinam sārdha- 
hāyanās lu trayodaša (13-6-1) 
Šri-sanātana-nāmāsau 
khyātā gaura-rase kalau 


asyà mantroddhāro yathā kišori-tantre— 
Šri-līlābhyām samāyuktā 
nie 'ntà lavanga-mafijari 
svāhā lavatiga-maiijarya 
mantro yam dasa-varnakah 
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Next, Sri Lavanga Majfijari: In the eastern part of Sri Tungavidyā's kuñja lies 
Lavahga-sukhada Kufja, which is very enchanting to all the beautiful-eyed gopis. In 
that kuñja, Šrī Lavanga Maijari always blissfully resides. In age, she is one day older 
than Sri Rüpa Maūjarī, and she is very famous for her pleasant nature. Her complex- 
ion is like lightning, and she wears a dress marked with stars. She gives much hap- 
piness to Šrī Krsna, and her nature is always daksind-mrdvi. Her age is 13 years 6 
months and 1 day. In Kali-yuga, in gaura-lilà, she is known as Sri Sanātana Gosvami. 

Her mantra is described the Kifori-tantra as such: The 10-syllable $ri-lavatiga-matījari- 


mantra is composed of the £ri and lilé bijas, followed by lavanga-mafijari in the dative 
case, and ending with sváhá. 


(310) 
-mantro yathā—šrīrh lam lavariga-matījanjai svāhā 
asyā dhyānam yathā tatraiva— 


capalā-dyuti-nindi-kāntikām 
šubha-tārāvali-šobhitāmbarām 
vraja-rāja-suta-pramodinīm 
prabhaje tām ca lavanga-manjarim 


The mantra is: šrīm lām lavanga-manjaryai svāhā 


Her dhyana is also described in that Kisori-tantra: I worship Sri Lavanga Manjari, 
whose bodily luster reproaches the splendor of lightning. Her lovely dress is deco- 
rated with auspicious clusters of stars, and she is very pleasing to Sri Krsna. 


Sri Rasa Maūjarī 
(311-315) 


rasānanda-prado nāmnā 
citra-kunjasya pascime 
kunjo 'sti tatra vasati 
sarvadā rasa-manjari 


Šrī rūpa-matijari-samyag- 
jivàtu sā prakinita 
hamsa-paksa-duküleyam 
phulla-campaka-kānti-bhāk 


lavanga-manjar-tulya 
prayena guna-sampada 

ativa priyatàm prapta 

$rirüpa-marjari-érità 
sandhāna-caturā seyam 
dautye kaušalam àgatà 
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trayodaša-šarad-yuktā (13) 
daksiņā mrdvikā mata 


sā kalau raghunāthākhyā- 
yuka-bhaffatvam āgatā 


(316-317) 


asyà mantroddhāro yathā kišorī-tantre— 
mukha-vyttayuto vahni- 
nada-bindu-samanvitah 
svāhānta-samfradānānto 
mantro vai rasa-manjari 
maniro yatha—ram rasa-manjaryai svühà 
asyā dhyānam yathā tatraiva— 
hamsa-paksa-rucirena vāsasā 
Samyutam vikaca-campaka-dyutim 
cāru-rūbaguņa-sampadānvitām 
sarvadāpi rasa-manjarim bhaje 
Her mantra is described in the KiSori-tantra as such: vahni-Lija. joined with à and 
anusvara, followed by rasa-matijarī in the dative case, and ending with svākā. In this 
way, the 8-syllable Sri-rasa-manjari-mantra is known. ; 
The mantra is thus: rām Tasa-manjaryai svāhā 
Her dAyàna is also in the same book: I always worship the beautiful Šrī Rasa 


Manjari, whose dress is like the feathers of a swan, whose complexion is fair like a 
blossoming campaka flower, and who is rich in charming qualities. 


Sri Guna Maūjarī 
(818-822) 


aišānye campakalata- 
kunjat kurījo 'sti fobhanah 
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(2 or One d a cdi. 


guņānanda-frado nāmnā 
tatrāste guna-mafijari 


dette 


ripa-manjankd-saukhya- 
bhilāsā sā prakirtita 
jabā-rāji-dukūlejam 

tadit-prakara-kanti-bhak 


kanisthejam bhavet tasyàs 
tulasyàs tu tribhir dinaik. 
Šri-krgņāmoda-dāksiņyam 
āšritā prakharodita 


vayo 'syà eka-māsādhyā 
hāyanās tu trayodasa 
sapta-virnšatibhir yuktam 
dinaiš ca samudīritam (13-1-27) 


gopàla-bhaffa-nàmàsau 
khyātā gaura-rase kalau 


Next, the particulars of Sri Guna Mañjari are given: In the northeastern part of Sri 
Campakalata’s kuñja lies the beautiful Guņānandaprada Kunja, where Sri Guna 
Maūjarī always resides. Her complexion is bright like lightning, and she wears a fine 
silk dress the color of a red jabā flower. She is famous for her strong desire to make 
Rüpa Manjari happy. She is three days younger than Sri Tulasi (Rati Mafijari) and is 
the delight of Sri Krsna. She is described as being daksiņā-prakharā in nature. Her age is 
13 years, 1 month and 27 days. In gaura-lilà she is known as Sri Gopala Bhatta 
Gosvami. 


(323-324) 
asv@ mantroddhāro yathā kišori-tantre— 
ganešo mukha-vrttādhyo 
nàda-bindu-samanvitah 
ne 'ntà vahni-pnyanta ca 
mantro vai guna-manjari 
mantro yatha—gam guna-manjaryai svāhā 
asyā dhyanam yathā tatraiva— 
« 
jabā-nibha-dukūlādhyām 
tadid-āli-tanu-cchavim 
krsnāmoda-krtāpeksām 
bhaje ‘ham guna-manjarim m 
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Her mantra is described in the Kifori-tantra: ganesa-varna (ga) joined with ā and nàda- 
bindu (m), followed by guna-manjari in the dative case, and ending with svākā. In this 
way the 8-syllable $ri-guna-mafijari-mantra shall be known. 


The mantra is thus: gam guna-manjaryai svāhā 


Her dhyàna is also described in the same book: I worship Śri Guna Man jari, whose 


dress is the color of a red Jabā flower, whose bodily color is like lightning, and who is . 
always eager to please Sri Krsna. 


Sri Manjulālī Mafijari 
(325-328) 


līlānanda-prado nāmnā 

sudevyāh kutījakottare 
tatraiva tisfhati sada 
manjulàli sumanjari 


rūta-matijarikā-sakhya- 
praya sā guņa-sampadā 
Jabā-rāji-dukūleyam 
tapta-hema-tanu-cchavih 
lilà-mafijari nāmāsyā 
vāma-madhyātvam āšritā 
vayah-saptéha-yuktasau 
sārdha-tridaša-hāyanā (13-6-7) 


kalau gaura-rase loka- 
natha-gosvamitam gata 
Next, the particulars of Šrī Maūjulālī Mafijari are given: In the northern part of Sri 
Sudevi's kuñja lies the beautiful Lilanandaprada Kuñja, where the charming Sri 
Manjulali 
Sri Ripa Maūjarī. Her dress is red like a jabā flower, and her complexion is like 


(329-330) 
asyā mantroddhāro yathā kisori-tantre— 
laksmi-yuktà maūjulālī 
maijari vahni-jāyikā 
caturthyanté bhaven mantro 
dašārņah khalu kathyate - 


mantro yathā—šrīrn manjulali-manjaryai svāhā 
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asyā dhyànam yathā tatratva— = 


pratapta-hemāriga-rucirh manojnam 
šoņāmbarārh cāru-subhūsaņādhyām 
šri-rādhikā-pāda_saroja-dāsīm 
tām manjulalim niyatam bhajāmi 


Her mantra is described in the Kisori-tantra: laksmi-bija, joined with manjulàli-manjari 
in the dative case, and ending with sváhà. 


The mantrais thus: srih mañjulāli-mañjaryai svāhā 


Her dhyana is also described in that book: With deep love, I worship Śri Maūjulālī 
Manjari, whose enchanting body is the color of molten gold, who wears a red dress 
and beautiful ornaments, and who serves the lotus feet of Šrī Radhika. 


Sri Vilāsa Maūjarī 
(331-384) 


vaisakha-kunjad agneye 

kuñjo 'sti sumanoharah 

vilāsānandado nāmnā- 
trāste vilasa-manjan 


vilàsa-manjari rüpa- 
manjari-sakhyam āšritā 
svakāntyā sadysim cakre 
yā divyām svarna-ketakim - 


cancarika-dukileyam 
vāmā mrdvītvam àsrità 
kanisthā rasa-manjaryas 
caturbhir divasair ijam (12-11 -26) 


jīva-gosvāmitām prapta 
kalau gaura-rase tu asau 


Next, the particulars of Sri Vilasa Manjari are given: In the southeast part of Sri 
"isàkhà's kuñja lies the very beautiful Vilāsānandada Kuūja, where Sri Vilāsa 
Maūjarī always remains as One Of $ri Ripa Maūjarī's sakhīs. She has a bodily color 
like that of a golden ketaki flower, and her dress is the color of a bumblebee. Her nature 
is vàma-mrdvi, and she is 4 days younger than Šrī Rasa Maūjarī, making her age 12 
years, 11 months and 26 days. In gaura-lilà she is known as Sri Jiva Gosvami. 


(335-336) 


asyā mantroddhàro yathā kisori-tantre— 
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Šriyā pracetasā caiva 
nāda-bindv āsya-vrtta-gā 
vilāsa-mafijarī ne 'nté 
svāhānto manur iritah 


mantro yathā—šrīm vam vilàsa-mafijaryai svāhā 
asyā dhyünam yathā tatraiva— 


svarņa-ketaka-vinindi-kājakām 

nindita-bhramara-kāntikāmbarām 
kryna-pàda-kamalopasevani m 
arcayāmi suvilàsa-mafjarim 


Her mantra is described in the Kisori-tantra: šrī joined with nāda-bindu (mn), followed 
by varuņāksara (va), with ākāra (à) and nāda-bindu (m); then vildsa-manjari in the dative 
case, and ending with svāhā. 


The mantra is thus: srim vam vilasa-manjaryai svāhā 


Her dhyéna is also given in the same book: I worship Sri Suvilasa Manjari, whose 
bodily color is like a golden ketaki flower, whose dress derides the color of a bumble- 
bee, and who is very attached to serving Sri Krsna’s lotus feet } 


a VS 
1A discussion of the father, mother, husband, mother-in-law and seva for each of the 
Six Gosvami’s siddha-svarūpas has not been given in the paddhatis of either Sri 


(1) Sri Rupa Manjari: father— Ratnabhanu, mother— Yamuna, husband— 
Durmedhaka, mother-in-law— Jatilā, sevā— massaging feet 
(2) Šrī Rati Manjari: father— Vrsabha, mother— Sarada, husband— Divya, 


(3) Sri Lavanga Maiijari: father— Ratnabhanu, mother— Yamuna, husband— 
Mandalibhadra, mother-in-law — Sušilā, sevà— decorating with ornaments 

(4) Sri Rasa Manjari: father— Subhànu, mother— Prema Manjari, husband— 
Vitanka, mother-in-law Rambhavati, seva— dressing 

(5) Sri Guna Manjari: father— Candrabhànu, mother— Yamuna, husband— 
Gobhata, mother-in-law Tārāvalī, sevā— bed-making 

(6) Šrī Vilāsa Maiijari: father— Svarbhanu, mother— Durbala, husband— 
Vidambaka, mother-in-law— Rama, seva— bringing water (It is sometimes Said that 
her sevā is kurikuma and collyrium.) 


(It is also mentioned that Sri Kaustūrī Mafijari’s sevā is making sandalwood paste, and 
Sri Manjulàli's sevā is dressing.) 
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Sri Kaustūrī Mafjari i 
(337-841) 


nairrte $ri-rangadevi- 
kunjat kunjo "sti pašcimah 
kaustūrjānandado nāmnā 
tatrāste kaustüri-manjari 


kāca-tulyāmbarā cāsau 
šuddha-hemātiga-kānti-bhāk 

vayas tridaša-vargāsau 

vāmā mrdvitvam āšritā 


$ri-krsna-kavirajakhyam 
prapta gaura-rase kalau 


asyà mantroddhāro yathā kisori-tantre— 


Sri-bijena samāyuktā 
nie ntā kaustiri-manjari 
svāhānta iti vai prokto 
navàrna-mantra ucyate 


mantro yatha—srim kaustüri-manjaryai svāhā 
asyā dhyanam yathà tatraiva— 


visuddha-hemabja-kalevarabham 
kàca-dyuti-càru-manojna-celàm 
Sri-radhikaya nikafe vasantim 
bhajamy aham kaustüri-manjarikàm 


Next, the particulars of Sri Kaustüri Mafijari are described: In the southwest corner 
of Sri Rangadevī's kuñja lies one more kuñja, which is known as Kaustūryānandad2 
Kunja, the residence of Sri Kaustüri Maūjarī. She wears a dress that resembles crystal, 
and her complexion is like pure gold. Her age is 13 years, and her nature is vāma 
mrdvi. In Kali-yuga, in gauránga-lilá, she is known as Sri Krsņadāsa Kaviraja Gosvàmi. 


Her mantra is described in the Kišorī-tantra as such: Sri-bija, šrī-kaustūri-matījari in the 
dative case, and svākā comprise the nine-syllable mantra. 


The mantra is thus: šrīm kaustüri-mafijaryai svāhā 
Her dhyana is also described in the Kifori-tantra: 1 worship Sri Kaustüri Manjari. 


whose complexion is like a spotless goldén lotus, whose charming dress is lustrou: 
like crystal, and who always stays near to $ri Radha. ji 
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Smaraņa in the Siddha-deha 
(342-343) 


atha vrndāvanādhīšau 
padma-kešara-madhya-gau 
kofi-kandarpa-lavanyau 
dhyāyet priya-sakhi-vrtau 


ukta-vesa-vayo-riipa- 
samyutau sumanoharau 
Samsmaret siddha-dehena 
sādhakah sādhanair yutah 


Being intensely engaged in his sddhana, 
siddha-deha, on Šrī Šrī Rādhā-Govinda. They 


itate on the captivating Divine Couple by 


incorporating the above-mentioned descriptions of Their ages, dress, forms, etc., in his 


smaraņa. 


Yugala-mantra and Dhyāna 


(344-345) 


tatrādau manjari-ripan gurvādīn tu 


sviyān sviyàn praņāl)-anusāreņa samsmaret $ri-guru- 
parama-guru-krameneti tatah šrī-rādhikā 


m dhyàyet. tatah $ri-nandanandanam. 


atha yugala-mantroddhāro yatha sanat-kumdara-samhitayam— 


gopijana-vallabheti 
caraņān iti ca kramāt 
Saranam ca frapadye ca 
tata etat bada-dvayam 
pada-trayatmako mantrah 
sodašārņa udāhrtah 
namo gopijanety uktvā 
vallabhabhyam vadet tatah 
pada-dváyütmako mantro 
dašārņah khalu kathyate 


mantro yatha—gam gopijana-vallabha-caraņān saranam prapadye, 
namo gopijana-vallabhübhyàm 


Concerning that dhyàna, before an 
of the marjari forms of his ; 
Then he shall meditate on 


ything else, the sādkaka should perform smarana 
rupraņāli, beginning with his guru, then 


1 parama-guru, etc. 
ri Radhika, and after that Šrī Nandanandana. 
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Next, a reference for the yugala-mantra is cited from the Sanat-kumāra Samhita: The 
sixteen-syllable mantra is composed of gopijana-vallabha, etc. The ten-syllable mantra is 
composed of namo gopijana and vallabhabhyam. 


The mantras are thus: gàm gopijana-vallabha-caranàn šaraņam prapadye 
namo gopijana-vallabhabhyàm 


Gopijana-vallabha-caranán means the feet of those two who are very dear to the gopis, 
namely Radha and Krsna. Gopījana-vallabhābhyām means rādhā-krsņābhyām. 


(346-354) 
asya dhyànam yathā tatraiva— 


atha dhyanam pravaksyami 
mantrasyasya dvijottama 

pitambaram ghana-$yàmam 
dvi-bhujam vana-mālinam 


barhi-barha-kytapidam 

šaši-koti-nibhānanam 
ghūrņāyamāna-nayanam 

karnikaravatamsinam 


abhitas candanenātha 
madhye kurikuma-binduna 
victtra-tilakam bhāle 
vibhrtam mandalakrtim 


taruņāditya-sankāša- 
kundalabhyam virājitam 
gharmāmbu-kaņikā-rājad- 
darpanabha-kapolakam 


priya-mukhe krtapanga- 
lilayà connata-bhruvam 
agra-bhāga-lasan-muktā- 
sphurad-ucca-sunāsikam 


dašana-jyotsnayā rājat- 
pakva-bisnba+phaladharam 

keyūrāngada-sad-raina- 

mudrikādi-lasat-karam 


vibhrtam muralim vāme 
panau padmam tathottare 
kana-déma-sphuran-madhyam 
nūpurābhyām lasat-badam 


rati-keli-rasāveša- 
capalam capaleksanam 
hasantam priyayā sirdham 
hāsayantam ca tam muhuh 


ittham kalpa-taror-müle 
ratna-simhāsanopari 
umdāraņye smaret krsnam 
Samsthitam priyayā saha 


rolling, and on His ears 
beautiful tilaka made ofar 


„and His feet are decorated with beautiful ankle bells. 
Being obsessed with rati-keli-rasa, H i 
Jokes with Šrī Rādhā.” 


(355-360) 


vāma-pāršve sthitām tasya 

rādhikām ca smaret tatah 
sudna-nila-vasanām ; 

druta-k*ma-sama-prabhām 


Pafancalendurtangarn 
Sa-smitanana-pankaja m 
kànta-vaktre nyasta-nrtyac- 
cakoīm cancaleksanam 


arigustha-tarjjanībhyāri ca 
nija-priya-mukhā mbuje 
arpayantīrh nāga-vallīti, 
Pūga-cūrņa-samanvitām 


muktāhāra-sphurac-cāry- 
Pinonnata-hayodharam £ 
ksīņa-madhyār Prthu-Sronim 


kinkiņījāla-maņditām 


ATTISEN 
ON RNT 


= 





ratna-tadanka-manjtra- 

ratna-padanguliyakam 
lāvaņya-sāra-mugdhārigīm 

sarvāvayava-sundarīm ` 


rā ai 


ānanda-rasa-sammagnām 
prasannam nava-yauvanam 
sakhyaš ca tasyā viprendra 
tat: samāna-vayo-guņāh 
tat-sevana-para bhàvyàs 
càmara-vyajanàdibhih 


Then the sádhaka shall meditate on Śri Radhika standing on Śri Krsna’s left side. 
She wears a fine blue dress, and Her complexion is like molten gold. She half-covers 
Her beautiful, smiling lotus-like face with the border of Her garment, and on that 
charming face Her restless eyes dance like cakori birds. With Her thumb and forefin- 
ger, She offers tāmbūla to the lotus mouth of Her beloved. Her plump, raised breasts are 
adorned with a pearl necklace. Her waist is slender, and Her wide hips are orna- 
mented with a kinkini-málà. She wears jewelled earrings, armlets and bracelets. On 
Her lotus feet She wears tinkling golden ankle bells, with jewelled rings on Her toes. 
Every part of Her graceful and charming body is transcendentally beautiful. She is 
completely drowned in dnanda-rasa, is in the prime of youth, and is very happy and 
satisfied. O King of Brahmanas! Sri Radha’s sakhis are similar to Her in age and quali- 
ties. They are very devoted to their sevás of fanning with a cámara and so on. 


(361) 


atha ca— 
divyad-vrndàranya-kalpa-drumadhah- 
$rimad-ratnàgàra-simhásana-sthau 
Srimad-radha-Srila-govinda-devau 
presthālībhih sevyamánau smarāmi 


In the Caitanya-caritāmrta it is said: I remember Sri Šrī Rādhā-Govindadeva seated 
On a jewelled throne beneath a kalpa-vrksa, in the transcendentally beautiful forest of 
Vindavana. They are continually served there by Their dearest sakhis. : 


(362) 


smared evam krameņaiva 
siddha-dehena sadhakah 
sa-sádhanena padmasya 
vraješau kešara-sthitau 


By the method previously described, in his siddha-deha, the sádhaka shall diligently 
meditate on Sri Sri Rādhā-Govinda situated in the kešara of the yoga-pitha lotus. 


Thus ends the Sri Sri Gaura-govindārcana-smaraņa-paddhatih by Sri Dhyānacandra 
Gosvami. 
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Sri Sri Rādhā-krsņāsta-kāļīya-līlā-smaraņa-krama-pad- 
. dhatih 


Pūjā, and Mantra;j apa 
E 


evam.badmopari dhyātvā 
., Tüdhà-krsnau tatas tayoh 
asta-kālocitātn sevām 
vidadhyāt siddha-dehatah 
- «guruargājigjā tatra 
sūjayed pidhika-hari 


In this way, the sddhaka shall meditate on Sri Sri Rādhā-Krsņa situated upon a lotus. 
After that, in his siddha-deha, he shall by the order of his guru-varga offer pujà to the 
Divine Couple as They stand on that lotus. 


Q2). 


báhya-püjüm tatah krtvā 
padyam arghyarh kramena ca 
vidhi-pürvaka-fusrügà- 
nantaram sādhakah kramāt 
dvātrimšad-aksara-mukhān 
japen mantran atandritah 


Then, he shall do external puja by offering the upacdras such as pādya, arghya, etc., 
according to the previously described. method. After that, the sádhaka shall very dili- 
gently perform japa of the 32-syllable pradhāna-mantra. 


(34) 


. mahā-mantņam japed ādau 
dašārņam tad-antaram 
tatah šri-rādhikā-mantram 
gàyatrirh kámikirh tatah E 
tato yugala-mantram ca 
japed rása-sthali-bradam 





tato ‘stanam sakhinàm ca 
Japen mantran yatha-kramam 
tato sta-manjarinàm ca 
sva-sva-mantrān kramāj japet 


He shall first chant the mahā-mantra, then the ten-syllable mantra, the šri-rādhā- 
mantra and the šri-rādhā-gāyatri, which will satisfy his highest desire to attain prema. 
After that, he shall chant the yugala-mantra, which reveals the rása-sthali, and then the 
respective mantras of the asta-sakhīs and asfa-manjaris. 


Asta-kālīya-sūtra 


(56) 


asta-kàliya-sütram àha, yatha— 


nisantah pratah pūrvāhno 

madhyahnas cāparāhnakah 
sājam pradoso ratris ca 
kala astau yatha-kramam 


madhyahno yamini cobhau 
saņ-muhūrta-mitau smrtau 
tri-muhūrta-mitā jneyà 
nisanta-pramukhah pare 


The Astakáliya-sütra says: The eight time periods of the day shall be known in this 
sequence—nisanta (end of night), pratah (morning), purvahna (forenoon), madhyáhna 
(midday), aparahna (afternoon), sāyam (early evening), pradosa (nightfall), and rātri 
(night). The madhyāhna and rātri time periods each last for six muhūrtas (1 muhürta = 48 


minutes, so 6 muhtrtas = 4 hours, 48 minutes) and the others all last for three muhürtas 
cach (2 hours, 24 minutes). 


Seva in the Siddha-deha 
(7) 


tešu siddha-dehena sevanam yatiā sanatkumāra-samhitāyjām, sri-ndrada uvāca— 


bhagavan sarvam ākhyātam 
yad yat prstham tvayà guro 
adhunā šrotum icchāmi 
rāga-mārgam anuttamam 


In his siddha-deha, the sādhaka shall perform sevā to Sri Sri Rādhā-Govinda during 
all these time periods. In the Sanat-kumāra Samhita, Sri Narada says to Šrī Sadāšiva, "O 
Bhagavan! O Guru! You have kindly given replies to all of my questions. Now I want 
to hear about the best of all paths, réga-marga-bhajana. " 
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(8) 


$ri-sadàsiva uvāca— 
sādhu prstham tvayà vipra 
sarva-loka-hitaisiņā 
rahasyam api vaksyāmi 
tan me nigaditam $rnu 


Sadāšiva replied, "O Brahmana! Desiring to benefit the whole world, you have 


asked a beautiful question. Even though it is a great secret, I shall describe it to you. 
Please listen. 


(9) 


parakiyabhimaninyas 
tathasya ca priya janah 
pracurenaiva bhàvena 
ramayanti nija-priyam 


"Sri Krsņa's &opi-gana, possessing the mood of paramours, always lovingly engage 
in amorous sport with Him. 


(10) 


atmanam cintayet tatra 
tasam madhye manoramām 
rupa-yauvana-sampannam 

kišorīm bramadükrtim 


"The sādhaka shall meditate upon himself as being among that gopi-gana and pos- 
sessing the form of a beautiful and charming young adolescent girl. 


(11) 


nānā-šilpa-kalābhijīām 

krsņa-bhogānurūpiņīm 

prārthitām api krgņena 
tato bhoga-paran-mukhim 


__ That charming kisori is very expert in the various fine arts and is very pleasing to 
Sri Krsņa. If, however, Krsna desires intimate enjoyment with her, she will not agree. 


(12-14) 


rādhikānucarīm nityam 
tatsevana-parājaņām 
krsnad apy adhikam prema 
radhikayam prakurvatim 
prityanudivasam yatnāt 





tayoh sangama-kannim 
tat-sevana-sukhāsvāda- = 
bhareņātisunirurtām 


ity ātmānam vicintyaiva 

tatra sevam samácaret 
brühma-muhürtam ārabhya 

yāvat santa mahā-nišā 


"She is one of Šrī Rādhikā's companions and is always devoted to serving Her. She 
has more love for Rādhā than for Krsņa. With grea. affection and care she daily ar- 
ranges for Their union, and because of her tasting the happiness of this sevā, she is 
abundantly satisfied. Meditating in this way, beginning from the brahma-muhurta 
through the eight time periods up to the dead of night, the sádhaka shall lovingly ren- 
der sevā.” 


(15-17) 


$ri-nàrada uvāca— 
Srotum icchāmi tattvatah 
lilam ajanatam sevyo 
manasā tu katham hanh 


$ri-sadàásiva uvàca— 
nàham jānāmi tām lilàm 
harer nārada tattvatah 
uynda-devim samāgaccha 
sà te lilam pravaksyati 
avidüre itah sthānāt 
kesi-tirtha-samipatah 
sakhibhih samuvrta sāste 
govinda-panicanka 
Sri Narada said, “I truly want to hear about the asta-kāla-līlā of Sri Hari, because 
without knowing the lila, how can anyone perform mānasī-sevā?” Sri Sadāšiva replied, 
"Actually, I don't really understand Aari-lilà. You should approach Sri Vrndadevi: she 


can describe it to you. She is a maidservant of Sri Govinda, and is nearby in a place 
close to Kesi-ürtha, along with the other sakAis. " 


Asta-kala-seva 
(1821) 
$ri-sanat-kumara uvāca— 
ity uktas tam parikramya 


gurum natvā punah punah 
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urndā-sthānam jagāmāsau 
nārado muni-sattamah 


umdāpi nāradam drstvā 
praņamgāpi punah punah 
uvāca tam munt-šrestharn 
katham atrāgatis tava 


$ri-nàrada uvāca— 
tvatto weditum icchāmi 
naityikam caritam hareh 
tad àdito mama bruhi 
yadi yogyo ‘smi Sobhane 


$ri-urndà-devy uvāca— 
rahasyam tuvām pravaksyāmi 
krsņa-bhakto "si nārada 
na prakasyam tvayà hy etad 
guhyād guhyataram mahat 


After hearing the words of his guru, that most virtuous sage Šrī Nārada circumam- 
bulated him and repeatedly offered his obeisance. Then he went to see Šrī Vrndadevi. 
Upon seeing Narada, Vrndādevi offered her obeisance and said to him, “Why have 
you come here?” Narada answered, “I want to hear about Sri Hari's nitya-lilà from you. 
O Beautiful One, if I am worthy to know it, please describe everything to me.” Sri 
Vrndā replied, “O Narada, you are a krsņa-bhakta. You are certainly worthy to hear. | 
shall describe this secret to you, but you must not repeat it at just any place, because it 
is most confidential and sublime." 


(22-27) 


alha nisanta-seua— 
madhye vrndàvane ramye 
pancasat-kunja-mandite 
kalpa-vrksa-nikunje tu 
divya-ratna-maye grhe 


nidritau tisthatas talpe 
nibidalingitau mithah 
mad-ajna-karibhih pascat 
paksibhir bodhitāv api 
gadhalingana-nirbhedam 
aptau tad-bhanga-katarau 
na manas kurutas talpat 
samutthātum manag api 
tatas ca šārikā-samghaih 
$ukadyair api tau muhuh 
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bodhitau vividhaih padyaih 
sva-talpàd udatisthatām 


upavistau tato drstvā 
sakhyas talpe mudānvitau 
pravišja cakrire sevāri 
tat-kālasyocitām tayoh 


punas ca šārikā-vākyair 
utthāya tau sva-talpatah 
gacchatah sva-sva-bhavanam 
bhīty-utkaņthākulau mithah 


iti nišānta-sevā 


First, the nišānta-sevā: Sri Vrndā said, "The center of the beautiful Vrndavana forest 
is adorned with fifty charming kuñjas. In one of those kunjas filled with kalpa-vrksas, in 
a cottage made of transcendental gems, Šri Sri Ràdhà-Krsna lie asleep on a bed, closely 
embracing each other. After being awakened by my order-carrier birds, They feel 
distressed at the thought of breaking Their close embrace and have no desire to rise 
from bed. Finally, after the šuka-šārikā-gaņa (male and female parrots) recite various 
poems to Them, They arise and sit blissfully together on the bed. Then the sakhis 
enter and perform various sevās that are suitable for the occasion. After hearing more 
from the šārikā-gaņa, They get up, and with Their minds full of fear and anxiety, They 
secretly return to Their respective homes. Thus ends the nišānta-līlā. 


(2831) 


atha prātah-sevā— 
: pratas ca bodhito matra 
talpad utthàya satvaram 
krtvā krsno danta-kastham 
baladeva-samanvitah 


matranumodito yāti 
gosalam dohanotsukah 
radhapi bodhita vrddha- 
vayasyābhih sva-talpatah 


utthāya danta-kāsthādi 
krtvābhyanga samācaret 

snana-vedim tato gatvā 

snāpitā lalitādibhih 
bhūsā-grham vrajet tatra 
vayasya bhūsayanty api 
bhüsanair vividhair divyair 

gandha-mālyānulepanaih 
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“Next comes the morning (pratah) sevā: In the morning Sri Krsna is awakened by 


(32) 


tataś ca sva-janais tasyāh 
$vasrüm sampràrthya yatnatah 
paktum àhiyate tūrņar 
Sa-sakhi sā yašodayā 


___ After that, Mother Yašodā sends one of her maidservants to ask Rādhā's mother- 
in-law to allow Srimati and Her sakhis to come quickly and cook.” 


(33-36) 


Sri-nārada uvāca— 
katham àhüyate devi 
pākārtham sā yasodaya 
satīsu paka-kartrisu 
rohinipramukhasv api 


sn-vrndovdca— 

durvāsasā svayam datto 

varas tasyai maharsiņā 

iti kātyāyani-vaktrāc 

chrutam asin maya pura 

tvayà yat pacyate devi 
tad-annam mad-anugrahàt 

mistam svàdv-amrta-sbarddhi 
bhoktur āyuskaram tathā 


ity àhvayati tām nityam 
yašodā putra-vatsala 
ayusman me bhavet putrah 
svādu-lobhāt tathā sati 


Šrī Nārada said, “O Devi, why does Mother Yašodā call for Sri Radha when Šrī 
Šri Vrndā replied, “Maharsi Durvāsā has Personally given a boon to Šrī Radha. | 
previously heard this from the mouth of Šrī Kātyāyanī. Durvāsā has said, ‘O Devi 


(Radhe), by my Brace, whatever food You cook shall be very delicious and challenge 
the taste of nectar. Whoever eats this food will have his longevity increased.’ Foy this 
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reason, Mother Yašodā always calls Šrī Radhika for cooking. She considers, ‘By my 


son eagerly eating the delicious and pure food prepared by the hand of Sri Radha, He 
shall have a long life.’ 


(37) 


Svasrudnumodita sāpi 
hrstā nandalayam vrajet 
sa-sakhī-brakarā tatra 
gatvà pakam karoti ca 


“After receiving the permission of Her mother-in-law, Sri Radha and Her sakhi- 
gana proceed in ecstasy to the home of Nanda Maharaja to do the cooking. 


(3842) 


krsno fn dugdhvà gah kāšcid 
dohayitvà janaih parah 
àgacchati pitur vākyāt 
sva-grham sahhibhir vrtah 


abhyanga-mardanam krtvà 
dàsaih samsnapito muda 
dhauta-vastra-dharah sragvi 
candanākta-kalevarah 


dvi-phāla-baddha-kešais ca 
grīvā-bhālopari sphuran 
candrākāra-sphurad-bhāla- 
tilakālaka-ratijitah 


kankaņāngada-keyūra- 
ratna-mudrālasat-karah 
muktahara-sphurad-vaksa 
makarākrti-kuņdalah 


muhur ākārito mātrā 

pravised bhojanālaye 
avalambya karam mātur 

baladevam anuvratah 


“Krsna and the others milk all the cows, and then, by the request of Nanda 
Maharaja, Krsna returns to His home surrounded by His sakhas. There, some of the 
servants blissfully massage Him with oil, etc., and assist Him with His bath. Then, af- 
ter the bath, they offer Him clean clothing, a fresh garland, and sandalwood paste. In 
this way, He looks very beautiful. Then, the hair above His forehead and neck is tied 
into a topknot, and on His forehead tilaka in the shape of a glowing moon is painted. 
His beautiful hands and arms are adorned with bangles, bracelets, armlets, and a jew- 
elled seal-ring. He wears an attractive necklace on His chest, as well as makara-shaped 
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earrings. After being repeatedly called by His mother, He takes her hand and enters 
the dining hall along with Sri Baladeva and the sakhas. 


(48-45) 


bhuktvà ca vividhannani 
mátrà ca sakhibhir vrtah 
hàsayan vividhair vākyaih 
sakhīrhs tair hasitah svayam 


ittham bhuktvā tathācamya 
divya-khaffopari ksaņāt 
višramet sevakair dattari 
tāmbūlam vibhajann adan 
rādhāpi bhojanānandam 

drstvā yašodayāhūta 
lalitādi-sakhi-vrtā 
bhunkte nnam lajjayānvitā 


iti ģrātah-sevā 


Yašodā, She shyly takes Her meal while surrounded by Šrī Lalitā and the other sakhis. 
In this Way, pratah-seva is performed. 


(46-50) 


atha pūrvāhna-seuā — 
gopa-veša-dharah krsno 
dhenu-vynda-purah-sarah 
vraja-vāsi-janaih pritya 
Sarvair anugatah pathi 


fitararh mātaram natvā 

netrāntena priyā-gaņān 
yathāyogyam tathā canyan 
Sannivartya vanam vrajet 


vanam pravišya sakhibhih 

krīditvā ca ksanam tatah 

vancayitud ca tàn sarvān 
dvi-traih priya-sakhair yutah 
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Sanketakam vrajed dharsat 
priya-sandarsanotsukah 
sāpi krsņe vanam yāte 
drstvā tam grham āgatā 
sūnyādi-pūjā-vyājena 
kusumādy-āhrti-cchalāt 
vancayitvá gurūn yāti 
priya-sangecchaya vanam 


ili purvadhna-seva 


"Then comes the pūrvākna-sevā. Dressed as a cowherd boy, Sri Krsna departs for the 
forest with many, many cows in front of Him. All the Vrajavasis lovingly follow 
Him, and as He offers obeisance to His father and mother, He also casts a loving side- 
long glance toward the gopi-gana. Then He offers appropriate respects to the rest of the 
Vrajavasis, persuades them to go back, and then continues to the forest. He enters the 
forest along with the sakhas, and for some time they play together. Then, by some de- 
ception, He and two or three of His priya-sakhas sneak away. With great eagerness to 
see Sri Radha, He blissfully proceeds to the sanketa-kunja (pre-arranged meeting place). 

“After seeing Sri Krsna enter the forest, Sri Radha returns to Her home. Under the 
pretense of collecting flowers, etc., for performing sürya-pujà, She then enters the forest 
to meer with Her beloved. In this way, pürváhna-sevá is performed. 


(51-53) 


atha mad hyühna-sevà— 
ittham tau.bahu-yatnena 
militvà sva-ganair vrtau 
vihàrair vividhais tatra 
vane vikridato muda 


syandolikā-samārūdhau 
sakhībhir dolitau kvacit 
kvacid veņum kara-srastam 
priyayā contam harih 


anvesayann upàlabdho 
vipralabdhah priya-ganaih 
hasito bahudhā tābhir 
hrta-sva iva tisthati 


"Then, madhyāhna-līlā: In this way, with much effort, Sri Radha and Sri Krsna arc 
united. In that forest, surrounded by Their dear friends, They blissfully sport in vari- 
ous amorous pastimes. At one place, They are both seated on a swing and pushed by 
the sakhis. Sometimes, Sri Radha snatches the flute from Krsņa's hand and hides “i. 
When He searches and can't find it anywhere, He becomes depressed like a person 

robbed of all his belongings. Not only is He deceived by His priya-gana, but He also be- 
comes the object of their laughter. 
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(5457) 


vasanta-rtunà justam 
vana-khandam kvacin muda 
pravisya candanāmbhobhih 

kunkumddijalair api 


visincato yantra-muktais 

tat-parkenàpi tau mithah 
sakhyo ‘py evam visincanti 

tās ca tau sincatah punah 


tathanyartusu justāsu 
kridato vana-rājisu 
tat-tat-kālocitair nānā- 
vihāraih sa-gaņau dvija 


šrāntau kvacid vrksa-mūlam 
Gsadya muni-sattama 
upavišyāsane divye 

madhu-panam pracakratuh 


“At another place, Radha and Kysna enter a part of the forest that is especially dis- 
playing the pleasant signs of Springtime. There They spray each other using an im- 
plement filled with candana, kunkuma, water and mud. Then the sakhis spray both of 
Them, and Rādhā-Krsņa spray the sakhis. 

“O Narada! In this way, Radha and Krsna return to the forest throughout the vari- 
ous pleasant seasons and, along with Their sakhis, engage in pastimes that are appro- 
priate for the time. O Best of the Munis! At one place, being exhausted from Their 


sporting, They sit down on a beautiful àsana beneath a kalpa-vrksa and drink too much 
honey. 


(58-62) 


tato madhu-madonmattau 
nidrayà militeksanau 
mithah panim samalambya 
kàma-bàna-vasangatau 


nramsu višatah kunjam 
skhalat-bàdàbjakau pathi 
tato vikridatas tatra 
kariniyüthapau yatha 


sakhyo ‘pi madhubhir matta 
nidrajā pihiteksanah 
abhitah kufija-pufijegu 3 
sārvā eva vililyire 
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prihag ekena vapusa 
krsno "pi yugapad vibhuh 
sarvāsām sannidhim gacchet 
pryanam parito muhuh 


ramajitvā ca tah sarvàh 
karini-gajarad iva 
priyayā ca tathā tābhih 
sarovaram athāvrajet 


"After drinking so much honey, They become intoxicated. With Their eyes clos- 
ing due to drowsiness, They hold each other's hands and are soon enchanted by 
Cupid's arrows. Overcome by desire, They stumble off the path into a kuñja, where 
They make love like a lordly elephant and his mate. 3 

“Like Radha and Krsna, the sakhis also drink too much honey and become intoxi- 
cated. They, too, become drowsy-eyed, stumble into kuñjas in every direction and dis- 
appear. Then the powerful Sri Krsna expands Himself into many identical forms and 
simultaneously makes love to all the sakhis again and again. Just as the king of cle- 
phants dallies with his group of she-elephants, Sri Krsna sports with all of His sakhis. 
Then Rādhā-Krsņa and the sakhi-gana all go to Sri Rādhā-kuņda for water sports.” 


(63-65) 


Šri-nārada uvāca— 
vrnde šri-nanda-putrasja 
mādhurya-krīdane katham 
aisvaryasya prakà$o 'bhūd 
iti me chindhi samšayam 


$n-urndovaca— 
mune madhurya-mayy asti 
lila-Saktir harer dydhà 
tayà prthak-krtah krided 
gopikabhih samam harih 


rādhayā saha rüpena 
nijena ramate svayam 
iti madhurya-lilayah 

Saktir nesataya hareh 


Sri Narada says, "O Vrndā, why does Šrī Nandanandana display this aifvarva of 
expanding Himself while He is engaged in the mādhurya sport of making love to the 
gopis? Please dispel my confusion." 

Sri Vrndā replies, "O Muni, the līlā-šakti of Sri Hari is mádhuryamayi (full of sweet- 
ness). By that Sakti He expands Himself and individually sports with the gopis, but He 
enjoys with Sri Radha in His own original form. By the action of this mádhuryamayi- 
lilā-šakti, no one knows of His being God. é 


(66-69) 


Jala-sekair mithas tatra 
krīditvā sa-gaņau tatah 
vāsah-srak-candanair divya- 
dhūsaņair ati bhūsitau 


tatra.va sarasas tire 
divya-ratna-maye grhe 
asnitah phala-milani 
kalpitani mayaiva hi 
haris tu prathamam bhuktvā 
kāntayā parivesitam 
dvi-trabhih sevito gacchec 
chayyām puspa-vinirmitam 


tàmbülair vyajanais tatra 
pāda-sarnvāhanādibhih 
sevyamāno bhrsantabhir 

moditah freyasim smaran 


“After that, Rādhā-Krsņa and the sakhis 
ter on each other. Then Kišorī-Ki 
candana and garlands. After tha 
of fruits and roots which I gath 
Served to Him by Sri Radha, a 


sport in Sri Radha-kunda by splashing wa- 
Sora are decorated with beautiful clothing, ornaments, 


t,ina cottage made of celestial gems, They eat a meal 
ered for Them. Sri Krsna first 
nd then He lies down 


$ri-rádhàfi harau supte 
sagaņā muditāntarā 

kānta-dattam prīta-manā 

ucchistam bubhuje tatah 


kincid evo tato bhuktvā 
vrajec chayyā-niketanam 
drastum kānta-mukhāmbhojam 
cakorīvan nišā-karam 


tāmbūla-carvitarh tasya 

tatratyābhir niveditam 

tāmbūlāny api cāšnāti 
vibhajanti priyālisu 
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quickly to the £ayana-mandira (sleeping room) to see the moonlike face of Sri Krsna. 
There, Krsna's dāsis give to Radha the chewed remnants of His tāmbūla, some of 
which She gives to Her priya-sakhis, and some of which She eats Herself. 


(73-75) 


krsņo ‘pi tāsārh Susrisuh 
svacchandam bhāsitarn mithah 
prapta-nidra ivābhāti 
vinidro ‘pi patàvrtah 


tas ca ksvelīm ksanam krtvā 
mithah kāntakathāšrayāh 
vyàja-nidràm harer jnatua 
kutašcid anumānatah 


vimr$ya vadanam drgbhih 
pasyantyo 'nyonya-mānanam 
lina iva lajjayā syuh 
ksanam ucur na kincanam 


“Although awakened by the gopis freely talking about Him, Krsna pretends to re- 
main asleep, covered by His cloth. Absorbed in krsņa-kathā, the gopis joke and laugh 
for awhile. Then, someone realizes that Krsņa's sleeping is bogus. Looking at each 
other, they become completely silent and drown in embarrassment. 


(76) 


ksaņād eva tato vastram 
düri-krtya tad angatah 
südhu nidram gato siti 

hāsayantyo hasanti tam 


"After a moment, they pull the cloth from Krsna's body and say, ‘Krsna! You've 
had a very good sleep.’ Saying this, they all laugh at Him, and He laughs too. 


(77-82) 


evam tau vividhair hāsai 
ramamāņau gaņaih saha 
anubhūya ksaņam nidrā- 
sukham ca muni-sattama 


upavisyasane divye 
sa-gaņau vistrte muda 
pani-kriya mitho hara- 
cumbāšlesa-paricchadān 
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aksair vikrīditah premna 

narmálápa-purahsaram 
parājito "bi priyayā 

Jitam ity avadan mrsā 


hārādi-grahaņe tasyah 

pravrttas tādyate tayā 
tayaivam tāditah krsnah 

karnotpala-saroruhaih 


visanna-vadano bhūtvā 
gata-sva iva nàrada 
Jito 'smi ca tvayà devi 
grhyatām yat pani-krtam 


cumbanādi maya dattam 
ity uktvà ca tathācarat 
kaufilyam tad-bhruvor drastum 
$rotum tad-bhartsanam vacah 


“In this way, along with the sakhis, Radha and Krsna enjoy this Aàsya-rasa, and in 
a short time they all fall into a very pleasant sleep. After that, they all sit down on a 
large, beautiful āsana to play pasa-khela (dice), wherein the wagers are a necklace, a 
kiss, an embrace and clothing. Absorbed in prema, their conversation is full of jokes 
and laughter. In that game, Radha defeats Krsna, but He refuses to admit it. He vainly 
Says, ‘I have won,’ and takes Her necklace, etc. Then Radha lightly bops Him with 
the lotus from Her ear and the lilà-kamala! She carries in Her hand. O Narada! Then 
Krsna, with a sad face like a person just robbed of all his possessions, says, 'O Devi! It's 
true; I've lost. I'm now going to give You that kiss and embrace that you wagered. 
Please accept it.’ Krsna Says this just to see Radha frown and to hear Her scold Him. 


(83-84) 


tatah Sari-Sukanam ca 
$rutvà vāgāhavam mithah 
nirgacchatas tatah sthanad 

gantukāmo grham prati 


krsņah kāntām anujīātya 

gavām abhimukham vrajet 
sā tu sūrya-grham gacchet 
sakhi-mandala-samyutà 


"Then, after hearing a group of male and female parrots in a battle of words, Radha 
and Krsna decide They should go home, so They leave that place. Taking leave of 
Radha, Krsna then goes toward the herd of cows, while Radha goes with Her sakhis to 
the sürya-mandira for performing puja. 


- 





! A lilà-kamala is a lotūs flower held in the hands as a plaything. 
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(85-87) » 


kiyad-düram tato gatvā 

paràvrtya harih punah 
vipra-vesam samasthaya 

yāti sūrya-grham prati 


süryar ca püjayet tatra 
prarthitas tat-sakhi-janaih 
tad eva kalpitair vedaih 

parihàsyàvagarbhitaih 


tatas tà api tam kāntam 
parijnaya vicaksanah 
ānanda-sāgare lina 
na viduh svar na cdparam 


"After going a short distance, Krsna then returns dressed as a brāhmaņa and enters 
the sūrya-mandira. The gopis ask Him to perform the suürya-püjá and He complies. Seeing 
Krsna disguised as a brāhmaņa, and hearing Him chant some ridiculous, contrived 
Vedic mantras (as He laughs inside), Radha and the other clever gopis soon realize 
who He really is. Then they all melt into an ocean of bliss and can no longer recog- 
nize themselves or anyone else. 


(88) 


vihārair vividhair evam 
süárdha-yàma-dvayam mune 
nītvā grham vajesus tah 
sa ca kryno gavàm vrajet 
ili madhyāhna-sevā 
“O Narada Muni! After enjoying various pastimes in this way for 1 1/2 or 2 yamas 
of time (1 yāma = approximately 3 hrs.), Sri Radha and Her sakhis go home, and Sri 
Krsna goes back to the herd of cows. Thus, madhyāhna-sevā. 


(89) 


athüparühna-sevà— 
saūgamja tu sakhin krsno 
grhītvā gah samantatah 
āgacchati vrajam kargann 
uttāna-murali-ravaih 


“Next, the aparāhna-sevā. In the late afternoon, Sri Krsna reunites with His sakhas. 
Attracting the cows from all directions by the sweet sounds of His murali flute, Krsna 
leads everyone back to Vraja. 
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(90-91) 


tato nandādayah sarve 
$rutvà venu-ravam hareh 
go-dhūli-patalair vyüptam 
drsfvà capi nabhah-sthalam 


visryya sarva-karmāņi 
striyo bālādayo ‘pi ca 
krsnasyübhimukham yānti 
tad-daršana-samutsukāh 


“Hearing the sound of Krsņa's flute and seeing the twilight sky filled with dust 
from the hooves of the cows, Nanda Maharaja, the gopas, women and children all stop 
whatever they are doing and eagerly go to see Krsņa. 


(92-95) 


rādhikāpi samāgatya 
grham snātvā vibhūsitā 
Sampacya kanta-bhogartham 
dravyani vividhāni ca 
sakhi-samgha-yutà yānti 
kāntam drastum samutsuküh 


rāja-mārge vraja-dvāri 
yatra sarve vrajaukasah 
krsno ‘py etan samāgamya 
yathāvad anupürvasah 


darsanaih sparšanair vapi 
Smita-purvévalokanaih 
gopa-vrddhàn namaskāraih 
kāyikair vācikair api 


sastanga-pataih pitarau 
rohinim api nàrada 
netrānta-sūcitenaiva 

vinayena priyās tathā 


"After arriving home, Šrī Rādhā is bathed an 
nany delicious preparations for Šrī Krsņa's enjo 


ig the eight parts of His body to the ground He honors His father, mother and 


ohini-devi. And with subtle and modest glances from the corners of His eyes He ex- 
resses His affection for His priya-gana. 
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(9697) 


evar tais ca yatha-yogyam 
vrajaukobhih prapūjitah 
gavàlayam tathā gas ca 
sampravesya samantatah 


pitrbhyam arthito yati 
bhrātrā saha nijālajam 
snātvā pitvà tathā kincid 
bhuktvā mātrānumoditah 
gavalayam punar yàti 
dogdhu-kamo gavàm payah 


ity aparahna-seva 


“In this way, Sri Krsna is warmly received by all the Vrajavasis. Then, after caus- 
ing the cows to enter the gošālā, at the request of His father and mother, He and Sri 
Balarama return to Their own home. There, He takes a bath and has a little something 
to eat and drink. Then, desiring to milk the cows, with His mother’s permission He 
again goes to the gošālā. Thus, aparāhna-sevā. 


(98) 


atha sāyam-sevā— 
tas ca dugdhvà dohayitvā 
payayitua ca kāšcana 
pitrà sārdham grham yāti 
payo-bhari-Satanugah 


“Then, sāyam-sevā: After Krsna and the others milk the cows, they give them water 
to drink. Then, Krsna and His father return home, followed by hundreds of persons 
carrying milk. 


(99) 


tatrapi mátr-vrndai$ ca 

tat-putrais ca balena ca 
sambhunkte vividhānnāni 

caruya-cisyadtkani ca 


iti sāyam-sevā 
“After arriving home, He joins His mothers, their sons and Sri Balarama in eating 


various delicious preparations, some meant to be chewed, some to be sucked, etc. Thus, 
sāyam-sevā. 
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(100-101) 


atha pradosa-sevā— 
tan-mātuh prarthanat pirvam 
radhayapi tadaiva hi 
prasthapyante sakhi-dvàrà 
pakvannani tad-àlayam 


Slaghayams ca haris tani 
bhuktvà pitradibhih saha 
sabhā-grham vrajet tais ca 
Justam vandi-janādibhih 


"Next, pradosa-sevā: Because Mother Yašodā had previously asked Her to do so. at 
the time of Krsņa's meal Sri Radha has some of Her sakhis bring to Krsņa's house all 
the preparations She has cooked. While eating, Krsna praises all of those foods again 
and again. Then, accompanied by His father and the others, He goes to the assemblv 
hall where He is delighted by groups of singers and storytellers. 


(102-104) 


pakvānnāni grhītvā yah 

sakhyas tatra samāgatāh 
bahüni ca punas tani 
pradattāni yašodayā 


sakhyā tatra tayā duttam 

krsņocchistam tathā rahah 

sarvar tabhih samānīya 
rādhikāyai nivedyate 


sāpi bhuktvā sakhi-varga- 
yutā tad-anupirvasal: 

sakhibhir mandita tisthed 
abhisartum mudànvità 


"The sakhis who had taken the food preparations to Nandalaya return. In their 
hands are many remnants of that food, sent by Mother Yasodà for Sri Radha and Her 
friends. One sakhi (Dhanistha) secretly places in the other sakhis’ hands Krsna's ad- 
haramrta,) which they offer to Radha. She and Her sakhis eat all those foods one bv 





! Adharamrta means the nectar of His lips, that is, the food which Krsna per lly 
tasted and then left on His plate. ae Only 
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one, and after their meal, the sakhis blissfully decorate Sri Radha in preparation for 
Her abhisāra (journey to meet Her lover). 


(105-106) 


prasthàpyate "nayā kācid 
ita eva tatah sakhī 
tayābhisāritā sā 'tha 

yamunājāh samipatah 


kalpa-vrksa-nikutije ‘smin 
divya-ratna-maye grhe 
sita-krsņa-nišāyogya- 
veša yàti sakhi-yutà 


"Ràdhà then sends one sakhi to Nandālaya tc inform Krsna where the sarnketa-kunja 
(secret meeting place) shall be. After notifying Him, that sakhi returns and induces 
Radha to begin Her abhisára to a place near the Yamuna. Dressed in either white or 
dark blue, according to what is appropriate for the particular night, Radha and Her 
sakhis arrive at a cottage made of celestial gems, in a kuñja full of kalpa-vrkgas in the 
Vrndāvana forest. 


(107-109) 


krsno ‘pi vividham tatra 

drstvā kautuhalam tatah 
kavitvāni manojūāni 
srutvā ca gitakàny api 


dhana-dhānyādibhis tams ca 
prīņavitvā vidhānatah 
janair ākārito mātrā 
yāti Sayya-niketanam 


matan prasthitayantu 

bhojayitva tato grhāt 
sanketakam kāntayātra 
samāgacched alaksitah 


iti pradosa-seva 


"In the sabhà-grha (assembly hall), Krsņa sees various curious things and hears 
charming poetry and songs. Afterwards, He satisfies the performers with money, 
rice, etc., according to the traditional custom. Then, being called by His mother and 
others, He goes to His šayana-grha (sleeping room). When His mother feeds Him and 
then leaves, Krsna stealthily sneaks out of the house and goes to the sanxeta-kunja to 
meet Radha. Thus, pradosa-sevā. 5 
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(110-112) 
` atha rétri-seva— 
militvā tāv ubhàv atra 
-kridato vana-rájigu 
vihārair vividhair hāsya- 
lāsya-gita-purahsaraih 


sārdha-jāma-dvayarh nītvā 
rātrer evam vihāratah 
susupsū visatah kutijam 
panca-sabhir alaksitau 


nirurnta-kusumaih kippte 
keli-talbe manorame 
sptāvatisthatām tatra 
Sevyamanau priyalibhih 
iti rātri-sevā 


Krsna sport throughout the forest in 
ghing, dancing and sin 


Discussion on Radha-Krsna Rasa 


(118-120) 
Sri-nārada uvaca— 


Srotum icchāmi bho deva 
vraja-rāja-sutasya ca 
urndāvane rasam divyam 
rādhayaikāntikam saha 
Šri-sadāšiva uvāca— 
$rnu nārada vaksyami 
radha-krsna-rasam, $ucim 
Su-gopyam bara:xiodàram 
' na vaktavyam hi kasyacit 


aikāntika-rasāsvādam 
karturh umdāvane mune 
vraja-rājakumāram ca 
bahu-külam abhāvayam 


mayi prasannah Sri-krsno 
mantrayugmam anuttamam 
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yugalakhyam dadau mahyam 
sviyojjvala-rasüplutam 


samabravit tadā krsnah 
sua-Sisyam mam svakam rasam 

bravīmi tuvām šrņusvādya 

brahmadinam agocaram 


vraja-rāja-suto vrndà- 

vane pürnatamo vasan 

Sampurna-sodasa-kala 
vihāram kurute sada 


« 


vāsudevah pürnataro 
mathurāyārh vasan fruri 
kalābhih panca-dasabhir 

yutah kridati sarvadā 


dvārakādhipatir dvāra- 
vatyam pumas tu asau vasan 
catur-daša-kalāyukto 
viharaty eva sarvadā 


After hearing about līlā from Sri Vrndādevi, Sri Narada approaches Sri Sadāšiva and 
says, "O Deva! I want to hear about the divine rasa of Sri Sri Rādhā-Krsņa in 
Vyndavana.” 

Sri Sadāšiva replies, "O Narada! The ujjvala-rasa of Šrī Sri Radha-Krsna is the high- 
est and most confidential subject, but I shall speak about it. You shouldn't reveal this to 
just anyone. O Muni! To taste this aikāntika-vrndāvana-rasa, | meditated on Sri 
Nandanandana for a very long time. Being pleased with me, Sri Krsna gave to me the 
mantras known as yugala-mantra, which are overflowing with His own ujjvala-rasa. | be- 
came His disciple, and then He described this rasa to me. O Adya (Best of Persons)! I 
shall now describe to you that which is unknown even to Brahma. Please listen. Sri 
Krsna is perfect in Dvārakā with fourteen traits (kalās), more perfect in Mathurà with 
fifteen traits, and most perfect in Vrndāvana with sixteen traits. 


(121-124) 


ekayā kalaya dvabhyam 
mathurā-dvārakādhipau 
umdavana-pate rüpau 


pūrņau sve sve pade rase 


mathurā-nātho vrmdàvanadhipapeksayà svarūpeņa līlayā ca ekayā kalayā ūnah. mathurā- 
lilayam mathurāyām ca sampürna-sodasa-kalah. tatha dvārakā-nātho vindavanadhipapeksaya 
svarüpena lilaya ca. dvabhyam kalabhyam tinah. dvārakājām dvārakā-līlājām ca purna- 
sodasa-kalah. í 
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$rir bhü-lilà yogamaya 
cinhācintyā tathaiva ca 
mohini kausality astau 
bahirangas ca šaktayah 
lila prema-svarūpā ca 
sthapany ākargaņī tathā 
Samyogini viyoginyā- 


hladinity antarangika 


vraje Šri-krsna-candrasya 
santi sodaša-šaktayah 
posikā madhurasyaiva 
tasyaitā vai sanātanāh 


"Compared to the [ila of Krsna in Vrndāvana, in His lila as Mathurānātha He has 
one fewer trait, and as Dvārakānātha He has two fewer traits. Šrī, bhū, lila, yogamāyā, cin- 
yà, acintyà, mohini and kaušalī comprise Krsņa's bahiranga-Sakti (external energy). Lila 
(mādhuryamayi-lilā-šakti), prema, svarūpā, sthapani, ākargaņi, samyoginī, viyogini and hlādini 
comprise His antaraūgā-šakti (internal energy). In Vraja, these sixteen eternai šaktis of 

ri Krsņacandra serve to nourish the madhura-rasa. 


(125-128) 


hladini ya mahā-šaktih 
sarva-šakti-variyasī 

tatsāra-bhāva-rūpā šrī- 
rādhikā parikirtità 


tayā Sri-krsna-candrasya 
kridāyāh samaye mune 
tad-āvistarn vāsudevari 
saha ksīrābdhi-nāyakam 


antariksya-gatam kuryāc 
chaktir ākarsaņī hareh 

kridante sthāpayet tantu 
sthapani krsna-dehatah 


Sampurna-sodasa-kalah 

kevalo nanda-nandanah 
vikridan rādhayā sārdham 

labhate paramamm sukham 
"The šakti known as hlàdini is the maha 
idhikā is the form of that quintessential bhava. O Muni! At the 
'$na's sporting, the krsna-sakti known as ākarsaņī arises. I 

Sudeva, who are merged in Krsņa's body, and then takes Them off in 
aly Rādhā-Krsņa's ji; remains. At the conclusion. of Krsna's 


[m ! ing with Radha, 
2 Sakti named Sthapani brings Ksirabdhisayi and Vasudeva back from the 4s ma 
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paces Them inside Krsna’s body. For sixteen full years, as Sri Nandanandana alone, 
ri Krsna enjoys transcendental happiness sporting with $ri Radha.” 


(129-130) 
šri-nārada uvāca— 
gate madhu-purim krsne 
vipralambha-rasah katham 
vāsudeve radhikéyah 
samšayam chindhi me prabho 


Sri-sadaSiva uvāca— 
Saktih samyogini kama 
vāmā Saktir viyogini 
hladini kirtidé-putri 
caivam rüdhà-trayam vraje 


Sri Narada replies, “O Prabhu! When Sri Krsna goes to Madhupuri (Mathura), how 
can Sri Radha feel the vipralambha-rasa (separation) toward Him in His Vasudeva 
form? In other words, Šrī Radha has nistha in Sri Krsna, but not in the Vasudeva form 
which exists within Krsna. When Krsna goes to Mathura, He assumes the form of 
Vasudeva, so how is it possible that the vipralambha-rasa can arise in Radha at this 
time? Please explain this mystery to me.” ; 

Sri Sadāśiva answers, “In Vraja, Sri Radha exists in three forms: as Kama 
(samyogini-Sakti), Vāmā (viyoginī-šakti) and Kirtidà-putri (hladini-sakti). 


(131-134) 


mama pranesvarah krsņas 

tyaktvā vrndávanam kvacit 
kadācin naiva yátiti 
jānīte kīrtidā-sutā 


kāmā-vāme na jcnita 

iti ca brahma-nandana 
rāsārambha ivāntardhim 
gatavàn nanda-nandanah 


mathuram mathurā-nētho 
vāsudevo jagāma ha 
antar-hite nanda-sute 

šrīmad-urndāvane mune 


pravasakhyam rasam lebhe 
rādhā vai kirtida-suta 
tato vadanti munayah 
pravāsam sarga-vicyutim 
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"Kīrtidā-sutā knows that, ‘My Prāņešvara Sri Krsna never leaves Vrndāvana Su 
time or for any reason.’ But Kāmā and Vāmā don't know this. O Brahma-nandana! rī 
Nandanandana disappears from Vrndāvana in the same way He disappears at the be- 
ginning of the rāsa-līlā. Mathurānātha Sri Vasudeva goes to Mathurā.! O Muni! When 
Nandanandana disappears in Vrndāvana, Kirtidā-sutā Sri Radha experiences a type of 
vipralambha-rasa known as pravāsa (a feeling that the lover has gone to a distant land). 
For this reason, the munis call this type of separation pravasa. 


(135-137) 


mama jivana-netà ca 
tyaktuā mam mathurdm gatah 
iti vihvalità vāmā 
rādhā yà virahād abhūt 


yamunàyàm nimagnā sā 
prakāšam gokulasya ca 
golakam prapya tatrābhūt 
samyoga-rasa-pešalā 


kāmā rādhā ca mathurā- 
virahena nipidità 

kuruksetram gata tirtha- 

- yGtré-parama-lalasé 
“The hero of My life has abandoned Me and gone to Mathura.’ Thinking in this 
way, Vama Radha becomes overwhelmed by feelings of separation from Krsna and 
drowns in the Yamuna. Then She enters the celestial sphere of Gokula and obtains 
samyoga-rasa (union) with Krsna. But Kama Radha, being ternbly afflicted by Krsna’s 


leaving, and longing to see Him again, goes to Kuruksetra under the pretense of mak- 
ing a tīrtha-yātrā (holy pilgrimage). 


(138-140) 


nanda-nandana-bhava-jna 
uddhavo vrajam āgatah: 
santvayisyan kīrtidāyāh 

sutàm masa-dvaye gate 


rādhām āsvādayāmāsa 
srīmad-bhāgavatārthakam 
kathāyām bhāgavatyāntu 

jātāyārh munipurigava 


vrajendra-nandanah Srimams 
tadā pratyaksatam gatah 





1 See Caitanya-caritamrta, Antya-lilà 1.66. 
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ataeva pádmottara-khandoktarh dvārakādhipater vmdāvanam prati-gamanam ksirābdhišāyy 
āvistatvāt ksīrābdhišāyino dronddindm labdha-vara-tvüt, tesam punah sva-sthana-prapanartham 
evety avagantavyam. šrīmad-bhāgavata-vākyānām evar vicāro 'vagantavyah padmottara** 
khande tu “kélindi-puline ramye” ity atra šri-dvārakā-nāthasja $ri-nanda-nandana-madhura-lilà- 
samdarsane sotkaņļhatvād vyoma-yànair etya fri-umdàvane mása-dvayam uvāsety abhiprayo 
jūeyah. tad yathā šrī-lalita-mādhave (8.34)—"apari-kalita-pūrvah" ityādi. 


“Knowing Sri Nandanandana’s mind, Śri Uddhava arrives in Vraja to give solace 
to Kirtida-suta $ri Radha. For two months he remains there causing Radha to taste the 
true meaning of Šrīmad-Bhāgavatam. O Best of Munis! When She hears that bhagavati- 
kathā, $i Vrajendra-nandana appears directly before Her. 


In the aforementioned Uttara-khanda of the Padma Purana, this pramana is given: Sri 
Dvārakānātha, with Ksīrābdhišāyi Visnu merged in His body, then returned to 
Vrndavana to send Drona and others back to their places in the devaloka. They had 
previously received a boon from Ksīrābdhišāyi Visnu that enabled them to enter the 
bodies of Sri Nanda, etc., to taste the manifest lila of Sri Krsna. The fact that Krsna eter- 
nally resides in Vraja is confirmed by statements in the Šrīmad-Bhāgavatam. The 
meaning of "kalindi-puline ramye " etc., from the Padma Purana is that Sri Dvarakanatha, 
being very eager to see Šrī Nandanandana’s madhura-lilā, flew in a celestial car to Sri 
Vmdavana, where He remained for two months. This is also described in Šrī Lalita- 
mādhava-nātaka (8:34), where it says "apari-kalita-pūrvah", etc. 


(141) 


iti te sarvam ākhyātam 
naityikam caritam hareh 
papino ‘pi vimucyante 
smaranad yasya narada 


"O Narada! I have described to you all of $ri Krsna's daily pastimes. By remember- 
ing these līlās even sinners will be liberated." 


Mantra-japa after Asta-kala-seva 
(142-144) 


asta-kālokta-šusrūsā- 
nantaram sādhakah kramāt 
dvātrimšad-aksara-mukhyān 
japen mantrān atandritah 


mahā-mantram japed ādau 
dašārņam tad-anantaram 
tatah šrī-rādhikā-mantram 
gàyatrim kāmakīm tatha 


tato yugala-mantram ca 
japed rasa-sthali-pradam 
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Se 
klim gopijana-vallabhàya svāhā 


tato sķānām sakhīnām ca 
Japen mantrān yathā-kramam 

tatah saņ-maīijarīņāth ca 
sva-sva-mantrān kramāj japet 


After engaging in this asļa-kāla- 


to the previously described metho 
mahā-mantra). Then he shall chant 


which reveals the rāsa-sthali (the site of the rasa 
mantras of the eight principal sakhis and the six 
of Sri Mafijulali and Sri Kaustūrī Maūjarīs. 


The Fruit of Accepting Gopi-bhava 


(145-146) 
yathà àdi-purüne— 
gopi-bhàvena ye bhakta 
mam eva paryupàsate 
tesu tasv iva tusto 'smi 
Satyam satyam dhananjaya 


vesa-bhüsà-vayo-rüpair 

gopikà-bhàvam āšritāh 
bhàvukiyàs ca tad-bhàvam 

yanti pada-rajo rcanāt 
The fruic of 
where Sri Krsna says, “O Dhanafijaya! Tho 


(147) 
yatha ehamra-purane— 


aho bhajana-māhātmyam 
vrndàvana-pater hareh 

pumān yosid bhaved yatra 
Josid-ātma-samānikā 


In the Ekémra Purāņa it is said: The wonderful sweetness of wor 


shippin 
Krsna is astonishing. Even a male person who performs DU 
in gopi-bháva attains the body of a vraja-gofi. 


1 
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sevā, the sādhaka shall diligently chant (according | 
d) the thirty-two-syllable mukhya-mantra (hare krsna 
the ten-syllable mantra,! then the $ri-ràádhikà-mantra, 
followed by the prema-giving radha-gayatri. After that, he shall chant the yugala-mantra, 
"lilā). Then he shall chant the respective 
principal mañjaris, as well as the mantras 


a 


Cay GN mam fp cola Weel Um n A AOM 


A A B&B A A 


(148-151) 


padme ca (uttara-khande)— 2 
pura maharsayah sarve 
daņdakāraņya-vāsinah 
rāmam drstvā harim tatra 
bhoktum aicchan su-vigraham 


te sarve strituam Gpannah 
samudbhitas ca gokule 

harim samprapya kāmena 
tato muktā bhavārņavāt 


brhad-vāmana-siddhāš ca 
$rutayo ‘pi yathā pura 

gopī-bhāvena samsevya 
samudbhita hi gokule 


yad-uktam šri-rūpa-gosvāmi-caraņaih— 


harim su-rāga-mārgeņa 
sevate yo narottamah 
kevalenaiva sa tada 

gopikātuam iyād vraje 


_ In the Padma Purāņa it is said: Formerly, after many days of seeing the beauty of 
Srī Rāmacandra, the sages living in the Daņdakāraņya Forest were fortunate to have 
rati arise in their hearts toward the beautiful form of Šrī Krsņa. Having engaged in 
sādhana, they attained bhava and took birth in Vraja as gopis. In this way, they 
achieved kysna-prema and were liberated from the ocean of material life. 
The Brhad-vàmana Purana states: In ancient times, the Sruti-gana (personified srutis) 
wershipped Sri Krsna in gopi-bhàva and obtained births as vraja-gopis. 
ri Ripa Gosvami Prabhupāda states: The best of men perform Sri-han-seva by exclu- 


sively following the raga-n ārga. At the time of attaining bhava and siddhi, they become 
gopis in Vraja. 


(152) 


bhakti-tattva-kaumudyām— 


ekasmin vāsanā-dehe 
yadi canyasya bhāvanā 
. tarhi tat sámyam eva syat 
yathā vai bharate nype 


In the Bhakti-tattva-kaumudi it is said: If, while occupying one body, a person medi- 


tates on a different type of body, he wil! attain a body like that. For example, after med- 
itating on a deer, King Bharata obtained the body of a deer. S 
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The Fruit of Asta-kāla-sevā 
(153) 


yatha sanat-kumara-samhitayam— 


fri-nàrada uvāca— 
dhanyo 'smy anugrhito 'smi 
tvayā devi na samsayah 
harer me naityiki lila 
yato me uya prakāšitā 


In the Sanat-kumāra Samhita the fruit of asta-kāla-sevā is described thus: Šrī Narada 
says to Šrī Vrndādevi, "O Devi! Today, by your mercy, I have been blessed because 
you have revealed to me the daily līlā of Šrī Krsna.” 


(154-155) 
$ri-sanat-kumára uvàca— 
ity uktvā tām parikramya 
tayā cāpi prapüjitah 
antardhānam gato rājan 
nārado muni-sattamah 
mayapy etad ànupürvyam 
sarvam tat parikirtitam 
Japan! nityarh prayatnena 
mantrayugmam anuttamam 


«mass A ^m S 
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an 


(156-158) 


krsna-vaktrad idam labdham 
pura rudrena yatnatah 
tenoktam naradayatha 
nāradena mayoditam? 


samsārāgni-vināšāya 
mayápy etat tavoditam 
tvayà caitad gopaniyam 
rahasya paramādbhutam 


Sri-ambarisa uvāca— 


es 


rsa-prayoga-hetu Sapata’ sthāne Japan’ haiyāche baliya mane haya. 


"ama" sthane ‘maya’ prayogao ārsa. 
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krta-krtyo 'bhavarm sāksāt 
tvat prasādād aham guro 
rahasyātirahasjam yat 

tvayā mahyam frakāšitam 


“In ancient times, Sri Rudra very carefully obtained this knowledge from the 
mouth of Sri Krsna. Then he spoke it to Sri Narada. Sri Narada then told me, and in or- 
der to relieve you from the fire of material life, I revealed it to you. You shall keep this 
most wonderful mystery hidden within your heart.” 

$i Ambarisa replies, “O Guru! By your direct mercy I have attained the fulfill- 
ment of my heart’s desire, because you have revealed to me that most secret of all se- 
crets.” 


(159-160) 


Šrī-sanat-kumāra uvāca— 
dharmān etān upādisto 
japan mantram ahar nisam 
acirād eva tad-dàsyam 
avàpsyasi na samsayah 


"etàn dharmān—asta-kāla-sevā-rūpān; mantram—yugala-mantram; tad-dasyam—tayoh šri- 
radha-krsnayor dasyam dàsi-bhàvam" iti. 


mayapi gamyate rajan 
guror àyatanam mama 
vrndàvane yatra nityam 
gurur me 'sti sadāšivah 


Sri Sanat-kumāra says, “I have instructed you in this asta-kāla-sevā-dharma. By con- 
tinually chanting this yugala-mantra day and night, you will no doubt very soon attain 
the service of Sri Rādhā-Krsņa in dāsi-bhāva. O King! I am now going to Sri 
Vrndāvana, where my gurudeva Šrī Sadāšiva always resides.” 


(161) 
dudtrimsad-aksaradindm mantrāņām kramena phalam yathā padme— 


dvātrimšad-aksaram mantram 
nāma-sodašakānuitam 
prajapan vaisņavo nityam 
radha-krsna-sthalam labhet 


The fruit of chanting the thirty-two-syllable mantra (hare krsna) is described in the 
Padma Purana: Those Vaisnavas who always chant the mantra composed of sixteen 
names divided into thirty-two syllables attain Sri Vrndāvana, the abode of Šri Rādhā- 


Krsna. z 
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(162) 
gautamiya-tantre ca— 


ahar-nišam japen mantram 
maniri niyata-mànasah 
sa pasyati na sandeho 
gopa-rüpinam i$varam 


In the Gautamiya-tantra it is said: A person who is disciplined in his mind, and who 
chants the kyyna-mantra day and night, shall no doubt see the Lord in His gopa form. 


(163) 
gauri-tantre ca— 


Srimad-astaksaram mantram 
radhayah prema-siddhi-dam 
prajapet sādhako yas tu 
sa rādhāntikam āpmuyāt 


In the Gauri-tantra it is said: The sādhaka who chants the prema-giving eight-syllable 
Sri rādhā-mantra shall obtain the lotus feet of Śri Radha. 


(164-165) 


sanat-kumara-samhitayam— 


Japed yah kāma-gāgatrīm 
kāma-bija-samanvitām 
tasya siddhir bhavet prema 
radha-krsna-sthalam vrajet 


etām panca-padim japtvā 
Sraddhaya Sraddhayāsakrt 

vrndàvane tayor dāsyam 
gacchaty eva na samsayah 


In the Sanat-kumara Samhit 
he kdma-gayatri attains prema-s 
“ithout faith chants this five 
:btain the service of Sri Rad 


à it is said: Whoever chants the kama-bija combined with 
iddhi and goes to Sri Vrndāvana. Whoever with faith or 
"Part gayatri-mantra again and again will without a doubt 
hā-Krsņa in Vrndāvana. 


(166) 
kišorī-tantre ca— 
etān sakhīnām astanam 
mantran yah sādhako japet 


Šri-rādhā-krsņayoh ksipram 
vihāra-sthalam apnuyat 
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In the Kisori-tantra it is said: The sádhaka who chants the mantras of Šrī Lalita and the 
ren S the asta-sakhīs shall very quickly attain the place of Rādhā-Krsņa's pastimes in 
rndāvana. 


(167). 


tatraiva— 
mantrān etān manjarinam 
astánàm yo japet sada 
prema-siddhir bhavet tasya 
$ri-ymdàvanam āpnuyāt 


In the same book it is also said: Whoever always chants the mantras of Sri Rüpa and 
the rest of the asfa-manjaris shall, upon attaining siddhi, go to Śri Vrndavana. 


(168) 


smaraņānantaram siddha- 
dehasyaiva ca sadhakah 
asta-kāloditām lilam 
samsmaret sādhakāngakah 


The sádhaka who has performed the various components of bhakti shall, after medi- 
tating on his own siddha-deha, meditate on the asta-kāla-lilā. 


The Eight Time Periods 
(169-170) 


kalau nišānta-pūrvāhnāv 
aparāhna-pradosakau 
vijneyau tri-tri-ghafikau 
pratah sāyam dvayam dvayam 


dvi-dvi-praghafikau jneyau 
madhyāhna-rātrikāv iti 


Those eight time periods are measured as follows: The nišānta, piirvahna, aparahna 
and pradoša-lilās each last tur three hours, for a total of twelve hours or thirty dandas. 
The prātah and sāyam-lilās each last for two hours, totalling four hours or ten dandas. 
The madhyāhna and rātri-līlās each last for four hours, for a total of eight hours or twenty 
dandas. 


(171) 
etegu samayesu evam 
yà yà lila purodita "s 
tam tām eva yatha-kalam 
samsmaret sadhako janah 
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155 ^. 






have been previously described. The sādhaka shall meditate on 





eT ends the Šrī Śri Rādhā-krsņāsta-kāliya-līlā-smaraņa-krama-paddhatih by Šrī 
Dhyānacandra Gosvāmi. ; 








